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XF the writer of tbe following pages had not believed 
that the interests of morality are materially involTed in 
this controTersy, he would not have recommended his 
thoughts upon it to the notice oih^he public. The im- 
moral tendency of^the Restoration System is shown id the 
course of this work. 

One of the most important doctrines of Christkpity, 
the doctrine of atonement, has no place in the Univer- 
salist's creed, if consistency be regarded. It <umno4 be 
reconciled with his doctrine of corrective punishment. 
Mr. Weaver observes, ** Divine justice Is that perfection 
*' in God, by which he endeavours continually to make all 
^* intelligences just.'^ According to this representation^ 
justice does not look backward, and punish *' according to 
the deeds done in the body ;*' biit forward, and disposes of 
her strmes in the way best calculated to correct tbe 
mor|d|||^Kity of the mind. In this system, therefore, 
the docmne of guilt has no place : no man need ^ppij^.< 
fpT ''^redemption through the blood of Christ, the for* 
giveness of sins," Eph. i. 7. but merely for '* the renew- 
ing of the Holy Ghost,'' Titus iii. 6. since the recovery 
of the mind to virtue is the great point to which the ex- 
ercise of divine justice is directed. If the blood q€ 
atonement be not counted, upon thVa tcVietxi^) ^\i ^"^ xx^^ 

* Eqdiess MiieiyOveTthTOvm, p."^. 
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<■ tiling," it mast be considered, at leait, aa an " uone- 
" cessary thing." The moat intelligent of the Unirer- 
salisls are fully aware of this, and hare therefore, rery 
prudently, taken sanclaary in Socinianiam. 

The author has endearonred to leave the immoral no 
alternative betmzt conrersion and a " fearful looking 
" for of judgment and fiery indignation." He serioosly 
wishe.s snch to weigh well what ii advanced, and, per- 
haps, tbey will see that e?en the infinite love and inercy 
of Ood is not to be called into qaeition, should they, by 
rejecting the grace ofiiered in the Gospel, render them- 
EGlves eternally wretohed. It is hoped that sach a view 
of things may have a happy influence upon their minds, 
and lead them to improve the present day of their visi* 
tatlmi, so as to ensure present and eternal happiness. 
Should this be the case in a single instance, he will tbink 
himself amply compensated for the time and labour which 
he has devoted to this subject. He is, however, too 
well acquainted With the prejudices of mankind, in favour 
of schemes which are not very rigid in their exactions on 
the score of morality, to expect that many will be re- 
claimed who have given their assent to the system here 
opposed. His great aim has been to preserve (he 
serious Christian from Ming into, what be considers, a 
very dangeroui trror. WKhBidlf 

The arguments which ujrove the endless "Tu^aflMof 
future punishment, are here brought forward spangly, 
aa that subject is nearly exhausted by Messrs. Taylor, 
Fuller, and Jerram ; whose valuable writings merit the 
most serious and attentive perusal. 

There is not a class of writers who talk more abont 
candour, charity, and liberality, or who discover leas of 
these ChriBtian graces, than the Uuiversalists. Mr. 



PREFACE. Vll 

^eaver^ ftfter expressing his disapprobation of Mr. 
Huntington's asperity, proceed^ to call him, ^\ The 9^^ 
" geonj— the batcher,— the raving sinner."* He is not 
less ceremonious, with his other adversaries. One is 
called '* a snariing cjnic," aod another ^* a flippant fop.'' 
Without presuming to justify Mr. H., it is veiy natural to 
inquire, whether he has not as much right to deal in 
hard words as Mr. W. ? Will an Universallst pretend, 
that other denominations of Christians have not an equal 
Tight with himself to think freely upon religious subjects, 
and to embrace those sentiments which appear to them 
to be most conformable to divine truth ? If he will not, 
he ought not to blame them for believing that the doc- 
trine of Universal Restoration is an erroneous and dan^ 
gerous system. It seems that the candour and liberality 
of the Universalists consists in attaching little or no im- 
portance to articles of faith and modes of worship. All 
who come up to this standard, receive the fraternsd em- 
brace ; but such as think differently, a|^e stigmatized as 
bigots. There is certainly such a thing as being bigoted 
against those who are considered as bigots. And are 
those who indulge this spirit more to be commended than 
the bigots whom they condemn ? No, in nowise. 

Mr. Wright *« presumes," he tells us, ** that the editor 
*^ of .the Theological Magazine is one of those mistaken 
** gooi mei^ who rejoice in the ungodlike doctrine of end- 
*Vles8 misery."! Must a man rejoice in every doctrine 
which he believes to be true ? Then Mr. Wright rejoices 
in the doctrine, that many millions of his fellow-crea- 
tures will be tormented in hell for an age. But Mr. 
Wright calls him one of the good men ! and then ascribes 

* Free Thoughts, prefac*, p. \1 . 

f Examinatioa of Ryltk&d?* Setntfya^'^. ^« 
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to him dispositions^ whichi for mdignitj, caa only jast be 
egpdled by those of devils ! 

Mr* Vidler too affirms, that 'Mhe leading men, both 
*< among Calvinists and Arminians, are doiog every thing 
'^ which interest* coniiiexion, favour, or frowns can do, 
« to prevent the threatening evil, — to stop the progress of 
^V the Universal doctrine.''* It must be remarked, that 
this charge is altogether unsapported by evidence. The 
leading men are selected oat of those two bodies .of 
Christians for Mr. V. to spit his venom at It is— but 
language does not furnish a name for so vile a calumny. 
Let Mr. V. go and learn what that Scripture meanetb, 
Thou skalt not bear false witness against thy neighbour » 

Mr. Samuel Bradburn is charged with saying that '* the 

4 

'* Universalists put hell-fire in the place of the blood of 
" Christ." This produced a letter from Mr. V., ad- 
dressed to Mr. S. Bradburn, and all the Methodist 
preachers in England. As nona of them honoured it 
with their notice^Mr. V. makes an ostentatious triumph 
in the advertisement of his reply to Mr. Fisher. The 
contents of Mr. V.'s letter are unknown to the author of 
this work. He did not so much as know that such a 
letter had been written, till he saw Mr. V. exulting in 
victory ; and he then understood from an Universalist 
bookseller, that it was out of print. Should Mr. V. 
publish a new edition of his letter, he is desired iq take 
notice of the following proof of Mr. Bradbum^s assertion : 
Mr. Wincbester, when speaking on the effects produced 
by different degrees of punishment, illustrates the sub- 
ject by relating the case of a Mr. M,, who underwent 
a severe flogging when he served in the army. *' When 
<'he first began to feel the lash,'' says Mr. W. <' he was 



^ Wm^bester't JXtdogiws, Editor's |n:ef«Qe, ip. M, \^ edition. 
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PREFACE. IX 

<< eiceedjngly enraged. But before he had received half 
his puDisfament, he saw clearly that they had acted right. 
He was entirely cored of all his rage, from which he 
was as much freed by his punishment, as ever an effect 
was produced by a cause. This I think is an ar- 
*' gument ad hominem; and I think it must be admitted, 
*' that although a certaia degree of i^unishment will in- 
« flame^, harden, and enrage, yet farther degrees produce 
** quite contrary effects."* If men are as fully cured of 
their bad tempers by punishment, as ever an ^ect was 
produced by a cause, it may be demanded, in the name of 
common sense, how the blood of Christ can be concerned 
in the cure ? 

In the following work, much is said about the liberty 
of moral agents. It is not pretended, however, that men 
are free by nature to choose good, since this power was 
lost by the fall. Its restoration is ascribed to the grace 
of God through Jesus Christ, and hence the whole glory 
of man's redemption is as fully secured to the Divine 
Redeemer by the advocates for moral liberty, as it can 
be by the abettors of the doctrine of necessity.! 

It may not be amiss to remark here a late distinction 
between Salvation and Restoration. Mr. Wright con- 
siders this as a matter of ** no small importance," and 

* Dialognes, pp. 163, 164. 4th edition. 

f ** When a man loses a limb or an eye, or is wounded in any mortal 
<' part, he cannot have that limb restored, or be recovered, but by a mira- 
" cle ; and the same will hold as to the spiritaal functions ; when they ara 
** lost or disabled, only he that gave them can restore them. Now this the 
*^ Holy Scriptiiree and the Catholic church have taught us to be the case of 
** the will of man in its corrupted state as to spiritual objects, and there- 
** fore the effectual interposition of God's power to restore man, is the 
* Christian doctrine. But though the restoring the faculty to its fonner 
<' state, be the immediate work of God's Spirit, yet the a.cl% ^i&srccftiWr) 
** that restored faculty are man's, and be is treft \Yi iitie e^L^tvlwv^Qtl ^dB«xci.v 
JKie^V Origia of Evil, Law's Note, pp. 40ft, 4W9. ^ t^\:\wi. 

I* 
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charges Dr. Ryland with *' UDfadrnesSi" and wib ** chuig-' 
<< ing the teroM of the qUeatioD^'^for not atiendiog to it."^ 
According to this distinction, the saved are preserved from 
going down into the pit, and the restored are delivered oat 
of it. Mr. W. demands, — " Why are the advocates for 
'^ Universal Restoration chained with maintaining Univer- 
'* sal Salvatioa ?" The answer is^-^becanse they <io main- 
tain it In their writings. See Winchester's Dialogaes, 
preface, p. 7.—" UNIVERSAL SALVATION," s^ he, 
^* is an antidote to all these evils," &c. If they choose 
to give it up, they must give up, also, all those texts 
which relate to the salvation of sinners, such as 1 Tim. 
ii. 3, 4. — iv. 10. as affording no aid to their cause ; and 
then the contrc-^rsy will be brought within a much nar-^ 
rower compass.t 

It may be necessary for the reader to know how strong 
his faith must be in order to believe the doctrine of the 
Restoration. Mr. Winchester, in his sermon on Philip, 
iii. 20, observes, " It requires a vastly stronger faith to 
'< believe this important truth firmly upon the divine au- 
" thority, than any one in the Bible ; and therefore I do 
" not wonder that many good people who have faith 
" enough to trust their souls in the hands of Jesus, and 
<* to believe that he will fulfil all his promises in their 
<* behalf, both as to soul and body, for this life and that 

* ExaminatioD, p. 28. 
f Mr. Winchester, in hit Dialogues, p. 101, renders 1 Tim. ii. 3, 4, 
thas : " God our Restorer^ who will have ail men to be restored,^^ Now, 
since the apostle u^es the plural pronoun of the first person in this passage, 
(j>/u«ir, our, or qfvs,) if we interpret it according to Mr. Wright's distinc- 
tion, we must suppose that both Paul and Timothy wonld be adjudged to 
hell for a time : and if all men are to be restored, (and the Umversalista 
will admit of no conditions here, nor of a restricted sense of the word,), 
then all men must be sent to hell : for none are said to be restored, ac- 
cording to their phraseology, but those who have endured fulose punish- 
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<' which is to come, have not enough to enable them 
^' to belieye ike final restoration of all things. 

*^ The faith that was necessary for Abraham, in order 
^^ to believe that he should have a son in his old age, and 
^< should be the father of a multitude of nations, was not 
** to be compared to the faith necessary to believe that 
** our Lord is able, and that he will finally subdue, rehead 
^' in himself, reconcile, andirestore all thing?. 

" If 6oD was to inform me by his word that he would 
<< create a thousand worlds more than he has, turn all 
** the animals into rational creatures, change stones into 
*' living intelligences, and perform ten thousand more 
*^ such wonders in creation ; it would not be half so dif- 
<* ficult for me to believe, as the doctrine of the Resto- 
*< ration." 

Who could have more effectually burlesqued the doc- 
trine of the Restoration ! The father of the faithful had 
no faith when compared with that of Winchester and his 
followers ! If none can believe the Restoration but those 
who have this vastly stronger faith than is necessary to 
their own salvation, the author is under no apprehension 
on account of his readers. 
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SECTION I. 

On the Perfsctions of God. 

JL HE Uoiirersalists pretend to prove, from the divine 
perfections, as well as from di?ine reyelation, that the 
restoration which they contend for, must take place; 
and that punishment cannot be eternal. The following 
observations go to prove that we cannot arrive at any 
certain conclusion upon this interesting subject, merely 
from reasoning on the perfections of God ; since those 
perfections do nol furnish us with data, from which we 
may calculate with precision, the future condition of 
impenitent sinners. 

It may be supposed, that some virtuous people have 
not so large a share of happiness as of misery in this 
life, and hence it may seem reasonable that the Almighty 
should make up the deficiency in the life to come. But 
this does not apply to the case of the wicked. Abraham 
reasoned well in Gen. xviii. 25. Suppose then God 
were to annihilate the whole of the human race ; th« 
wicked at death, or after a period of suffering, and the 
righteous when their sum of happiness is equal to, or in 
some degree exceeds, their sum of misery, what injury 
would His perfections sustain by this ? Would He not be 
the same just, and holy^ and good B^ux^^ vi\i^\^ xciissw 
should be no more, that He waa \jeiwe xEfts^ ^mx^^'^- 



-^ 



14 

Is He any more obliged to give us existence to eternity, 
than He was to give as existence from eternity ? And 
what obligation is He under to renew His mercies to 
those in another world who only abase them in this ? 
It is so far, then, from being certain from the perfections 
of God that the wicked will be restored and put in pos- 
session of eternal happiness, that it cannot be proved 
from these perfections that they will survive the pre- 
sent state of existence, or that even the righteous will 
live for ever. But though it cannot be proved by 
unassisted reason, that immortality belongs to man, we 
must not forget that this is brought to light by the Gospel. 
If sin be punished at all, the puoishment must be in 
V ^proportion to the magnitude of the offence : it is there- 
fore impossible to conclude any thing about the duration 
of punishment, till we have ascertained the exceeding 
sinfulness of sin, which certainly cannot be ascertained 
by the light of nature. Our reasonings on the divine . 
perfections would not have led us to conclude that the 
ground is cursed on account of sin : we could not have 
perceived so close a connexion between the moral and 
natural world, as to perceive that a disorder in the one 
would so materially affect the other. Much less could 
we have seen that the sin of man is the cause of the 
misery of the brute creation. For who can perceive 
any necessary connexion between the sin of a man, and 
the suffering of a beast ? Yet our senses convince us 
that the earth is under a curse, and that the whole 
animal creation groaneth and trasxkUeik tage^f^^ in po-i^ ; 
and revelation informs us of the cause. Had we other 
senses, we might perhaps trace the effects of sin much 
farther. It is allowed that the government of God is 
infinite, and that some connexion runs through the 
whole ; and it is no more improbable that the whole 
universe might, in some way or other, be affiBctet^'by^ 
the sin of man, than that it should contaminate our 
elements, and make the world groan with the miseries 
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of its inhabitants. It mast be observed too, tkat the 
laws of God have infinite authority stamped upon tbetn, 
and that God has laid us under infinite obligations to obej 
them. When we put all these things together ; — when 
we consider that sin may perhaps be infinite in its effects, 
that it is committed c^nst an Infinite Being, and that it 
is a violation of infinite obligations, it will be difficult, if 
not impossible to prove, that sin is not an infinite evil : 
and if it be an infinite evil, it must merit infinite or 
eternal punishment. 

As lame an ailment as Mr. Winchester affects to call 
this, he has made bat a very lame reply to it. 

1. << If sin be infinite, then we must ascribe to it one 
«< of the perfections of the Deity, which strikes me as 
*' absurd."* Is it absurd to say that space is infinite? 
Is it absurd to say some creatures will exist through 
infinite duration? Must infini^ be ascribed to nothing 
but God ? 

S. " Actions must take their denomination from the 
^' actors, and not from the objects.^'t In estimating the 
magnitude of sin, the objects and the effects of it must 
be taken into the account, as well as the actors. It is 
certainly a much greater sin in a man to murder a friend 
who has a large family, and who has loaded him with 
favours, than to murder a person who stands in no such 
relation to him, and who has no family connexions, 
though the murderous disposition may possibly be the 
same in both cases. We must consider the ohjecU : the 
common sense of mankind agrees, that it is much more 
criminal (to kill a firiend, who has laid the murderer 
under great obligations, than to kill an indifferent person. 
We must consider the effects: if an unconnected person 
be slain, the evil goes no further; but if the head of 
a family be taken away by the dagger of the assassin, his 
widow and children, who were dependent 4d him for 

* Dialogue! on the RettoratioQ, p. 1^5 , \ 'VVa^, 
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support, are reduced to beggary and want : and will any 
man say this is no aggravation of the crime ? 

3. " Infinite actions, or actions of infinite magnitude, 
** require infinite power to perform them."* Mr. Win- 
chester allows that God will reward the righteous action^ 
of his people with glory infinite in duration. Their 
righteous actions then are infitUte in its effects^ though 
not performed by infinite power. 

4. *' All sins are ofiences against God, and if every 
*< offence against God is of infinite magnitude, how can 
'^ any be greater ? And thus all distinction between 
^ lesser and greater sins is entirely destroyed, and all sins 
'^ will be esteemed equal, contrary to the whole tenor of 
'' the Scriptures."! Mr. W. talks in this random way, by 
supposing that sin takes its denomination from the actors 
only, and not from the objects : but I have shown this 
to be a mistake. Suppose sin against God to merit end- 
less punishment, yet the degree of that punishment may 
be in proportion to the depravity of the actor ; so that 
the distinction between lesser and greater sins is as 
fully preserved upon our scheme, as upon that of our 
opponents.! 

* Dialogues, p. 185. •)- Ibid. p. 187. 

\ It is rather singular that Mr. W. should be so zealous for the distinction 
between lesser and greater sins ; when, in the veiy next page, he has de- 
stroyed all just proportion between sin and punishment For be obsenres 
upon Jer. xvS. 18. and Ua. xl. 1, 2. ^* Here a fact is said to be acoom- 
" plished, which, upon your scheme, ean nerer be done to all eternity ; for 
**if erery offence against God is of infinite magnitude, and desenres 
'* infinite punishment, none can ever have received tingle for one of their 
<* 4tn«, far less doubls for all." Mr. W. here supposes they received 
double the punTshment which their sins deserved. But if God may give 
sinners as much more punishment as they deserve, he may gjve theas a 
thousand times more than they deserve : — ^bere is an end of divine justice. 
And what have sinners to fear from hell, soppose they only receive nn^i!s 
for their sins, if the 70 years captivity of the Jews was diuhU the ponisb- 
ment which their sins merited ? I believe the words mean, * God had 

* given them double the punishment, on that occasion, that he fa^d given for 

* any former apostaey.* 
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. it 18 a foDdameDtal principle of the doctrine of the 
Restoration, that punishment is corrective in its nature ; 
hot this cannot he inferred from the perfections of God. 
According to the regular operation of the laws of na- 
ture, some sins deprive men of the use of reason ; the 
punishment in cases of this sort cannot be corrective, 
because the subjects of it are utterly incapable of moral 
improvement. Other sins prove destructive to the ani- 
mal economy ; and reason cannot perceive how the 
punishment of death is a correction. And if God have 
not connected correction with punishment in this world, 
how can we be certain he will do it in the next? Must 
he alter his laws to our advantage as often as we 
choose to break them ? Would not our reasonings on 
his attributes have led us to the conclusion, that present 
sufferings, as well as future, must be corrective, had 
not sense been on 'the other side of the question ? It 
appears probable from reason, and certain from Revela- ^ 
tion, that God, in connecting misery with sin, designed 
misery to operate as a warning ; thereby to prevent the 
Commission of sin : but there is a vast difference between 
punishment being a warning to others, and corrective to 
individual sufferers. The ends of punishment must be 
ascertained, before we can conclude any thing positively 
about its duration. I have shown that correction is not 
immediately connected with punishment in the present 
constitution of nature, and therefore that connexion is 
not necessary to the display of the Divine perfections. 
No other end of punishment leads to any favourable 
conclusion respecting the doctrine of restoration. It 
cannot be denied that God intended misery to operate as 
a warning, unless we will oppose reason to revelation ; 
and since warnings may be useful for ever, to some or 
other of God's creatures, we cannot be sure that punish- 
ment will not be eternal. 

The strength of sinful habits is a qae«l\otk i^( c,^\viv\<^^- 
able idiportaoce in this controferay. W casitkoVX^^ \(tQ^ 

2 
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ed, from the perfections of God, that sinful habits may 
not become unconqaerable. If it be said, that by an 
omnipotent act, God may recover the very worst ; the 
answer is, that if it were proper for God to operate in 
an irresistible manner against sin, he would have either 
prevented its existence, or crushed it at its birth. This 
conclusion may be denied by those who hold that the 
grace of God works irresistibly in some, and not at all 
in others ; but it cannot be denied by the Universalists, 
because they do not believe in the partiality of the Divine 
goodness in relation to his creatures. We see then that 
the constitution of the Divine government is against this 
omnipotent act, and we cannot pretend to prove from 
the Divine attributes, that God must alter his laws in fa- 
vour of the most undeserving of his creatures. On 
the other hand, facts testify that some effectually defeat 
his gracious designs concerning them in this world ; they 
die hardened in sin ; and if God does not new-model his 
government in their favour in the other world, there can 
be no hope of their conversion and restoration. 

In reasoning on the Divine perfections, we are liable 
to contradict acknowledged facts. Thus Mess. Vidler 
and Wright argue from the goodness^ wisdoniy and power 
of God, as though man did not possess moral liberty, and 
as though sin did not, and could not exist, as will be 
seen at large in the following sections. And if the 
reader will only be at the trouble to apply all the argu- 
ments which they draw from the perfections of God to 
these two facts, he will find, in general, that they are 
as conclusive s^ainst one, or both of them, as against the 
endless duration of future punishment. 

The Universalists, in common with their opponents, 
appeal to revelation ; they profess to respect its authori- 
ty ; they ought therefore to be satisfied with its decision. 
We may be mistaken in our reasonings and conjectures, 
but what God has said must be true. If the divine word 
be in their favour, I wilhnot pretend to oppose to it the 
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Divine attributes ; and should it|ippear that God has pro- 
nounced punishmeut to be eternal, I think I haye already 
proved, beyond a doubt, that his attributes do not contra- 
dict it. To ike laWy then, and to the testimony. 

— — t<y^^— 

SECTION 11, 

On the Wisdom i Power, and Goodness of God. 

** ijLs God is the first cause of all," says Mr. Vidler, 
<' it is consistent with reason that he should seek the 
*< happiness of all his creatures : — ^and that whatever the 
" goodness of God hath willed, and his wisdom planned, 
** that his power will execute." 

I^r. Fisher in reply, observed, '* If God, as you 
« affirm, should seek the happiness of all his creatures, 
<' and his power will accomplish what his wisdom planned, 
*' and his goodness willed ; we ask how it came to pass 
** that there should be so much evil and misery in the 
** world as there confessedly is ? And if it have not yet 
*^ been the case, that the power of God hath co-operated 
*< with his will effectually to prevent the entrance of -sin 
** and its consequent evils into the world, how doth it 
** appear, from a consideration of the Divine attributes 
<< only, as they have been already eicercrsed in the 
<< government of the world, that his power will finallf^ 
*'' accomplish what his goodness wills respecting the 
*^ happiness of all his creatures ? Why not then prevent 
<^them from being miserable at all ? As God is infinitely 
<< good, and infinitely powerful, he must be too good to 
^^ will the existence of sin, and too powerful. not to be 
"able to prevent it." 

This was a blow at the root, and Mr. V. felt its force. 
«< If I understand this paragraph aright," aa^%\\&,*'^V5^ 
<^ implies either, 
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*' 1. ThatTmy premises are wroDg, and God is not 
'< infinitely wise, powerful, and good, but that he is either 
" weak, foolish or wicked, or all of it ; or, 

"2. Though he be infinitely , wise, powerful, and 
'* good, that he has willed bad things, planned foolish 
*' things, and executed them ; or, 

** 3. That he has willed good things, planned wise 
^' things, but is disappointed in the execution of them ; or, 

" 4. Though 4he Di?ine character be infinitely wise, 
'^ powerful, and good, and that whatever his goodness 
'< willed, and his wisdom planned, his power will execute ; 
'* yet that we know nothing about it, but are left in 
** total ignorance of it. 

<' But if neither of these can be granted, then my infer- 

.ence from the Divine perfections remains in full force."* 

' What pitiful shu£9ing is this ! Mr. V. does not deny 

that his argument is as conclusive against the introduction 

of sin and misery, as against their endless continuance ^ 

and yet he will not give it up I 

There is such a striking resemblance between this argu-> 
ment, and that urged by Epicurus against Divine Provi- 
dence, that a person may be almost tempted to think the one 
was borrowed from the other. **£itherJGrod is willing," says 
this philosopher, ^^ to remove evils, and not able, or able 
< ' and not willing, or neither able nor willing. If he be willing 
<* and not able, he is impotent, which cannot be applied to 
*^ the Deity : If he be able and not willing, he is envious, 
<* which is equally inconsistent with the nature of God. 
" If he be neither willing nor- able, he is both envious 
'* and impotent, and consequently no God. If he be both 
*' willing and able, which is the only thing that answers to 
'< the notion of a God, from whence come evils? or why 
** does he not remove them."t 

If Mr. V.'s reasoning be just, it is easy to see that 
Epicurus's inference is the most natural. For if Go«l 

* God's I-ove to his Creatures, p. 12^15. 
t K^n^'s Origin of E?il, p. 4S6. 
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ill his goodness, seeks the happiness of all his creatares, 
if his wisdom discerns the way in which they may he 
made happy, and if his power must execute the plan de« 
Wsed by his wisdom, then it must necessarily follow, that 
evil must immediately cease, or rather, never could hare 
existed : but this is contrary to matter of fact : we must 
therefore infer that there is no Providence. Mr. V., as 
a Christian minister, cannot admit this conclusion ; he 
must therefore abandon the ground on which it is built. 

But I need not try to cut this knot ; I can untie it 
very readily with the aid of the doctrine Qi Moral Liber- 
iy. On this principle I can deny his inference without 
admitting any one of his implications. In all the Divine 
dispensations in relation to man, God hal an eye to his 
Free Agency, and will not destroy it. Misery entered 
with the abuse of liberty ; and the possibility of the 
abuse of it being continued, militates against the cer- 
tadnty of the restoration in question ; for to say that a 
man endowed with liberty to sin, 'must necessarily be 
virtuous, is a contradiction in terms. I say then in 
reply both to Epicurus and Mr. V., that the introduction 
of misery and its endless continuance, are owing to an 
abuse of moral liberty in man, and not to any defi- 
cfency in the wisdom, or power, or goodness of God. 
. If Mr. V. should deny the dpctrine of moral liberty, 
his difficulties will be increased rather than diminished. 
For if God has made men necessary agents, he is the 
author of evil. There can be no more propriety in 
charging it upon them, on this supposition, than there 
would be in charging my pen, rather than myself, with 
the errors contained in this book. Mr. V. would there- 
fore have to inform us how Infinite Holiness could be 
the author of sin, and Infinite Happiness the author o£ 
misery. 

Mr. Wright confidently asserts, that "what is said: 
^* about /rce-wi// by no means involves the restitution in. 
" uncertainty;:, for. diough God will evec. ite^ V^% 
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'' creatures as free, intelligent beings, yet tfaey will nerer 
** become independent of him, or of his governiBent ; nor 
^' will he safer his counsel to be o?erturned, and his 
" designs to be defeated by the machinations of the 
** enemy."* 

It'is true that sinners will never become independent 
of the government of God ; but it is as true that they 
are now dependent, and that they are now miserable ; 
and if present dependence does not provide against pre- 
sent misery, then neither does eternal dependence against 
eternal misery. But " he will not suffer his coupsel to 
" be overturned, nor his designs to be defeated." I wish 
to know whether God baa any counsels or designs re- 
specting the happiness of his intelligent creatures which 
are not connected with virtue ? Can they be made happy 
without being previously made holy ? Mr. W. will say. 
No. It will follow then, that if God's counsels and de-^ 
signs respectin| their happiness cannot be defeated, his 
counsels and designs respecting their holiness cannot be 
defeated. Now to come to matter of fact, — God designs 
that men should be virtuous in this life ; but thousands 
defeat those designs by obstinate perseverance in iniquity. 
The inference is, that God's counsels and designs re- 
specting their happiness are defeated: and if this may be 
the case for an age, it may for ever. 



SECTION II!, 
On the Justice of God, 

** Divine justice," says Mr. Weaver, "is that p^?- 
<* fection in God by which' he endeavours continually 
'* to make all intelligences just."t If God endeavoure 
dontinually to make all sinful creatures just, itis r^aspl^ 

> Ernniaation of Dr. Ryland's Sermon, p. 46^ 
f. Endless MiHrj Qrerthrowtt, p. &. 
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able to suppose that there must, hy this time, be tonitf 
notable change for the betteri wrought in Satan and hifl 
angels ; but the experience of the saints fully contradict 
it : perhaps those endeavours are very feeble. 

Mr. Wright says, <* With respect to Satan and his aD* 
'^ gels, they have never experienced their proper punish- 
*' ment ; but are reserved under chains of darkness 
** unto the judgment of the great day : of course we 
«< ought not to be at all surprised that their punishment 
** has not had its effect before they i\re fully subjected to 

« it."* 

• It is granted, they do not experience that severity of ^ 

punishment which is reserved for them ; but it is certain 
their misery is great. According to the constitution of 
nature, there is bo peace to the wicked ; they are like 
the troubled sea ; the disorder of their minds must render 
them wretched ; and, in addition to this, they are repre- 
sented as being confined in chains of darkness unto the 
judgment of the great day. l( Mr. W. were confined in 
a dark dungeon, laden with irons, oppressed with guilty 
'feaFS, tormented with unholy passions and appetites, and 
looking forward to the assizes under the assurance of being 
then punished in the most severe and exemplary manner, 
I dare say he would feel himself to be extremely miser- 
able. And if the fallen angels may be very wretched for 
thousands of years without being in the least reformed, 
I think we are warranted in saying that God does not 
endeavour continually to make them just by their suffer- 
ings ; or else, that he endeavours to do it in vain : either 
of which is inconsistent with the doctrine of their res* 
toration.t 

* Examination of Ryland^B Sermon, pp. 48, 49, 

f It ifl rather surprising that the Universalists liave not adopted Or. 
Priestley's sentiment to get rid of this difficulty. The Doctor roandlr 
asserts, " That there is such a person as the Demi, is no part of my faitlL 
^ nor tlkat of many other Christians ; nor am I sure that it was the beb'ef of 
*^ any of the Christian writers. Neither do I believe \Vv<b ^^w^Nxvxa ^\ 
«« denKniac^l poaeenBOoa, n^hir it vm l>«lie«ed.ln| live Mprt^ >Bc\\«tT% ^^t 
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Mr. Wright, << offers some remarks upon the nature of 
*« divine justice. I do not," sajs he, " conceive the 
''justice of God to consist in inexorable severity of con- 
** duct, in his taking all possible advantages of the errors 
" and follies of mortals."* And pray, Sir, who have 
such conceptions ? What necessity was there for this 
remark ? But wherein does it consist ? '^ In the unde* 
'* viating rectitude of his nature and conduct, in his ren- 
^^ dering to every creature that which is most consistent 
*' with his own perfections, in his doing, in every case, 
'^ that which is most right to be done by infinite wisdom, 
« power, and goodness, for the preservation of eternal 
'< ordei* throughout the universe."! I shall show pre- 
sently that this definition and endless punishment are 
perfectly reconcileable ; in the mean time I will pro* 
peed to another of Mr. W.'s remarks. <' I remark that 
<* Dr. Ry land's conclusion, Ij the restitution take place 
** on the foundation of grace, and through the mediation of 
** Chritt, then the justice of eternal punishment is admitted, 
'' evidently implies that grace cannot operate without 
** arresting the arm of justice, and that what Christ 
" effects, through his mediation, stops the course of 
" justice."! The doctor's conclusion implies that there 
may be justice without grace, but not that there cannot 
be grace without injustice ; -the proof, therefore, " that 
" God, in dispensing his favours, acts with the strictest 
"justice,'* was unnecessary. 

Mr. W. goes on, ** I think Dr. R.'s mistake arises from. 
*^ his supposing that the justice of God consists in his 
"giving to every one of those who die in their sinst 
" according to the strict demerit of their conduct ; this 
^< is not to be concluded from the declaration, who mil 

" not ,' and yet my unbelief in these articles does not affect my faith in 
" the great facts of which the Evangelists were eye and ear witnesses. 
** T%«y might not be competent judges in the. one case, though perfiectly so^ 
•^•with respect to the other." Moses and the Hindoos compared, p. 341. 
* Examination of Ryland*« Sermon, p. 34,. 
t ExuDinatiou, p. 34v . I^Ibid^ p. S&,. 
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*^ render to every one according to their deeds. ^^* If it 
cannot be concladed from this text, it may from the 
following : Matt. v. 26. xviii. 23, 35. Luke xii. \0, 58» 
59. Heb. X. 2&— 29. James ii. 13. If sinners may be 
cast into the prison of hell, in the Almighty's debt, to 
remain there till they pay all that is due unto him, to the 
uttermost farthings and the very last mite^ although they 
have not to pay with ; if they may so blaspheme the Holy 
Ghost, that they shall not be forgiven ; if they may com- 
mit sin of such magnitude that the sacrifice of Christ 
remains no more for them, and that tbei^r certain portion 
will be fiery indignation ; and if they will have judgment 
without mercy ; then I thifnk it is sufficiently evident, that 
they will receive according to the strict demerit of 
their crimes, and that the demerit thereof is eternal 
damnation. 

But *< if Divine justice required that sinners should 
<( receive according to their demerits, it could not be an 
^* act of justice to pardon the guilty. It cannot well be 
.'* denied, either, that Divine justice does not require the 
'* endless punishment of sinners, or that God will, in 
*^ divers instances, fail to do what his justice requires."! 
This is such childish quibbling, that one would wonder a 
man of sense should have recourse to it. Mr. W. knows 
that believers- only are pardoned ; he ought therefore to 
have stated it thus : *' If Divine justice required that 
those who die in unbelief should deceive according to 
their demerits, it could not be an act of justice to pardon 
those who are obedient to the faith,'*'* Now who does not 
perceive the futility of this reasoning? According to 
Mr. W.'s logic, it is easy to see that he himself is under 
a mistake^ if he suppose that Divine justice requires any 
future punishment. For, " if Divine justi(;e required 
that sinners should receive any future punishment, it 
could not be an act of justice to pardon the guilty in this 
life. It cannot well be denied, either, that Divine justice. 

t Eifioia^lioa, p. 37. \ lb\d. i^, ^1 ^^^ 
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does not require any future punishmeDt, or that God 
will, in divers instances, fail to do what his justice 
requires." How well qualified is Mr. W. to point out 
the mistakes of others ! 1 believe neither he, nor any 
other man, will undertake to prove, that it would be tmjwt 
in God to punish those who die in sin according to the 
strict demerit of their conduct. 

" 1 will inquire," says Mr. W., «* if we have any proof 
** UuU eternal punishment would be just? If it would be 
'< just, I know of but three ways in which the justice of 
** it can be discoverable by us : 

*' 1. From its being perceivable, by reason, that the 
«< demerit of sin is unbounded ; and, consequently, that 
** it is reasonable to conclude, that the sinner ought, in 
^'justice, to be punished with inexpressible torments to 
*^ all eternity ; but to.assert this, would be to contradict 
'* the most evident facts, the clearest perceptions of the 
" human mind*, that man is a creature whose powers are 
^^ limited, consequently, whose virtues and vices must be 
<' limited ; — that there are degrees in sin, and ought, in 
'' justice, to be degrees in punishment. The reason 
'< which God hath given us must revolt at the idea of the 
^* crimes of a few years, perhaps of a few days, being 
** punished with the most exquisite misery, so long as. 
** God himself exists. Such a doctrine outrages all our 
« feelings."* 

I will not undertake to prove merely by unassisted 
reason that punishment must be eternal, since the 
question involves in it the consideration of a variety of 
subjects too deep for the most penetrating human mind to 
develope, without the aid of divine revelation : it will be 
quite sufficient to show that punishment rriay be eternal. 
But, it seems, ^' the most evident facts, and the clearest 
*' perceptions of the human mind," are against its possi- 
bility. We may inquire, however, what those facts and 
perceptions are ? Why, one is, "The powers of man 

* Examination, p. 31 1 32. 
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*« ate limited.'^ Very well ; and what then? ^'^Conae- 
<' qaentlj his virtues and vices mast be limited." This 
is not so clear a perception as the former. A man may 
injure his body to such a degree, by cutting off an arm» 
or plucking out an eye, that nothing in the material world 
can make it perfect again ; and since Mr. W. will allow 
that the soul may be injured, he cannot be sure that the 
injury may not be so great, in some cases, that nothing 
in the spiritual world can restore it to its former state. 
So that if man's powers be limited, yet the effects of his 
vices may be infinite. As to man's virtues, 1 think even 
the Uoiversalists will allow that they are not limited in 
their effects. It will not be pretended to be contrary 
either to reason or revelation, that a man who has lived 
virtuously in this world should be happy for ever here- 
after; and Mr. W., I dare say, thinks it is not contrary 
to reason, that the restored should have a degree of bliss 
inferior to that of the saved. "^ It cannot therefore be 
denied that the virtues performed by our limited powers 
in this life, are the cause of our enjoying a degree of 
happiness for ever, which, without those virtues, we 
should be deprived of. And if the effects of virtue may 
be happiness infinite in duration, then, for any thing 
which our reason can perceive to the contrary, the 
effects of vice may be misery infinite in duration also. 

But, ^' there are degrees in sin, and ought, in justice, 
'' to be degrees in punishment. Reason revolts at the 
*' idea of the crimes of a few years, perhaps of a few 
^' days, being punished for ever." Mr. W. here pleads 
for two rules of proportion, first, between the degrees of 
sin and the degrees of punishment ; second, between the 
time of sinning, and the time of suffering. To the first 
I have no objection ; for it is as easy to suppose the degree 
of punishment in hell to be proportioned to the degree 
of moral pravity in sinners, though the duration ot 
punishment be endless, as it is to suppose the de^«.^ ^^ 

* Exumnatioii, p. 44. 
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glorj in bearen to be proportioned to the degree of mord 
virtue in the saints, whose happiness, Mr. W. believes, 
will be eternal. Now before I proceed to the other 
rule, I wish to ask Mr. W. whether a sinner will receive 
twenty degrees of punishment for ten degrees of sin ? 
I knoiV Mr. W. will revolt at such an idea : he will plead 
for an equal proportion, ten degrees of punishment for 
ten degrees of sin. I beg leave then to remind him, that 
reason requires his second rule should be calculated in 
an equal proportion also ; thus, for ten years of sin, a 
nian ought to receive ten years of punishment. ^ I know 
Mr. W. will not plead for an equal proportion being 
applied to his second rule ; but I know also, that any 
reason which he can assign for a different proportion will 
serve to overturn the rule. Should he say that a longer 
season of suffering is necessary to restrain sin, by operat- 
ing as a warning to others ; I then answer, that the dura- 
tion of suffering is not proportioned to the time of sinning, 
but to the restraint necessary to be laid upon sinners ; 
and since Mr. W. cannot show that the threatening of 
everlasting punishment is more than a necessary warning, 
he cannot show that justice does not require endless 
misery* If he say, that a longer term of suffering is 
necessary to correct the moral pravity of sinners ; then 
I reply again, that the duration of punishment is not 
proportioned to the time of sinning, but to the strer^ih 
of sin ; and as we have seen above, that the wound 
which sin gives to the soul may be incurable, it follows, 
that punishment may be eternal. 

Once more, " Such a doctrine outrages all our feel* 
<< ings." Ttue ; but that is no new thing. Criminals 
are often outrageous under their sufferings, though, ac- 
cording to the reason of sober men, they are not too 
severe. The damned are outrageous enough, God 
knows 1 They are represented as gnashing their teeth 
with rage. But if our feelings are to settle the contro^ 
versy, why does Mr. W« appeal to our reason ? 
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Mj reason leada me to the followii^ reflections upoii 
the sabject. Sappose a man to live in sin for '' three- 
'' score years add ten, '^ and then to go into another 
world. Since he continually abused his mercies in this 
world, it is jqst that they should be diminished, if ^ot 
withheld in the next. Among the chief of our mercies 
we place our Teligious advantages: justice would there- 
fore require a diminution of these. But if he went into 
the other world more sjinful than he came into this, and 
if he there enjoyed fewer helps to virtue than when 
here, if is not only possible^ but extremely probable, if 
not morally certain, that he Would grow worse and 
worse. But liis mercies might justly be diminished in 
proportion to his abuse of them. He might therefore 
sin them all away, and so be for ever unholy : and since 
we perceive that, by the constitution of nature, sin and 
misery are insieparably connected together, he must, in 
such a case, be eternally miserable. 

*' 2. If the justice of eternal punishment be discover- 
" able by us, it must be by our perceiving that some 
^' principle exists in the Deity, which will render con-* 
'* sifttent with his character, the infliction orHnfinite 
'* punishment upon his offending creatures, for finite 
<< offences. But from what part of his works, or of his 
<( word, can we perceive that such a principle exists in 
'< God ? To impute infim^te vindictiveness and implaca- 
" bility to the Father of mercies^ who is good to ally and 
*^ 7»hose tender mercies are &Der all his worksy and who, 
'' will ever be what be is, seeing he is incapable of 
** changing, ^ould be to suppose him transformed into 
** the veriest monster in the universe."* 

If God cannot punish sinners for ever without being 
infinitely vindictive and implacable, then he cannot punish'^ 
them for an age, without being for that age vindictive 
and implacable j but if God be also incapable of changing; 

* ExammtioQ, p. ^. 
3 
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and wiU ever be what he is 9 then he mast either punish 
sin for ever, or not at all. 

Mr. W. proceeds, '* To assert that it will comport 
<' with that justice which emanates from him who is love, 
'' ftr him to be infioitely re?engeful, and glut his vin- 
** dictive fury with the inexpressible miseries of his 
'' rational oJOfspriog so long as himself exists :— that infi- 
** nite wisdom will please itself with breaking a fly upon 
** the wheel to all eternity, would be to belie, every 
** thing which God hath been graciously pleased to 
'* reveal concerniog himself, and to utter the grossest 
<' possible libel upon him who is worthy of universal ado- 
" ration and praise."*. ^ 

I think it would be scarcely possible to utter a grosser 
libel upon God than to assert, that he could be pleased 
with breaking a fly upon the wheel for a djay; if we can 
think, therefore, that the cases of the innocent fly and of 
obstinate sinners are parallel, we may very safely infer, that 
sinners ought not to be punished either in this world, or 
in that which is to come. It. is rather remarkable that 
Mr. W. has kept guilt and depravity oni of sight in this 
paragraph. Perhaps he might think an erroneous and 
passionate address to the feelings of his readers would 
answer his purpose better than a fair stsltement of- the 
fact, and calm argument. 

I think we may ** perceive that some principle exists 
" in the Deity which will render consistent with his cha- 
" racter the infliction of infinite punishment." Mr. W. 
" conceives that the justice of God consists in his doing, 
"^ in every case, that which is most right to be done by 
<< infinite wisdom, power, and goodness, for the preser- 
<' vation of eternal order throughout the universe." And 
again, p. 35, '' justice is the rectitude of infinite wisdom 
*' and goodness." Now I am not without hope that I 
can reconcile infinite punishment with this representation. 

* Euuninatioat pp* 3^ 33. 
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Mr. W. mast reeoUect that the goodness of God is the 
goodness of a« Sovereign, and that the Almighty, as well 
as every gbod legislator, in framing laws for the govern- 
mentof his suh^etSy has an eye to their good, considered 
as a body politic* Tp give enei^ to those laws, they 
roast have sanctions annerred to thein. The penal sanc- 
tions operate as warnings. See Rom. xi. 20, SI. 1 Cor. 
X. 5—11. Jnde 6*— -7. Thus they tetid to preserve or- 
der, and thereby to promote the general good. And 
since the rnfltience of the threatenings will be in propoir* 
tion to their m^nitade, it mast be perfectly consistent 
with the goodness of God, to lay as great a restraint apon 
fiin as possible, consistent with moral liberty ; and if the 
promise of everlasting happiness be not inconsistent with 
it, then, neither is the threatening of everlasting misery.! 
ft is generally agreed that the good of the public 
requires that some particular transgressors should be 
cut off for ever from civil society* And if this be no 
argument against the goodness of human legislators, why 
should it be thought inconsistent with the goodness of 

* ** Justice can be po otherwise cooeidered than as goodness towards 
** moral agents ; regulated in its exercise by wisdom ; or, as wisely, aud 
^ in the ihost proper tniBLnner pursuing, not the private and separate, but 
** the united good of all intelligent beings." Abemethy on the Attributes, 
Tol. ii. p. 183. • 

That celebrated iniSdel, Lofd Shaftesbuiy, could perceive this truth. 
** IV* says he, " there.be a general mind, it can have no particular intefcst; 
*<* but the general good, or good of the whole, and its own private good, 
*' must of necessity be one and the same. It can intend nothing besides, 
*' nor aim at any thing beyond, nor be provoked to any .thing contrary.*' 
Characteristics, vol. i. p. 40. 

t Archbishop King has a fine reinark upon this subject " Since God," 
says he, ** has nndertaken to condaci "^nd preserve an almost infinite 
<* multitude of thinking beings to all eternity^ through all the changes and 
** successions of things, in as great & degre^of happiness as possible, with- 
" out vioteace done to eledicms ; where is the wonder if he leave a few to 
** the misery which they brought upon themselves, thereby to give the rest 
•* a warning how much they ought to stand upon their guard against the 
** like ? And since these puni^ments may be conceived ^ Y^tics£j«^ 
•• the good of the whole, they may s^riBe from me ^•oodgnftWh ^l^^'Vi^cc^" 
Orjffio of Evil, p. 505, 
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Divine juidce that tome iiidiyidaal sinners shanld be cut 
off for ever from the society of heaven.* 

It irili perhaps be objected, that though human legis- 
lator! cannot, in all cases, devise modes of punishment 
which may, at the same time, be warnings to society, and 
corrective to the sufferers, yet it cannot be impossible 
with God to do it. I answer, that our business is not so 
much with what God can do, as what he hath done, and 
will do. Now the sacred Scriptures are decisive upon 
this subject. We do not perceive how the destruction of 
the old world, of the inhabitants of Sodom, &c. could be 
effected with a view to their reformation : we might as 
well suppose that a man is gibbeted to make him an use- 
ful member of society. When wicked professors are 
threatened with strong " delusion," (2 Thess. ii. 11, 12.) 
it is not with a view to their reformation, but their damna- 
tion. When sinners are punished in consequence of 
having negliected their day of visitation, God does not 
intend their reformation and happiness, because they will 
then call upon him in vain. Prov. i. 24 — 28. Matt. 
XXV. 10—12. Luke xiii. 24—28. 

It has sometimes been asserted, that the consideration 
of limited punishment is quite sufficient to determine 
every reasonable being on the side of virtue. The above 
contains a sufficient reply to this assertion ; but it may 
not be amiss to remark further, that the happiness arising 
from the practice of virtue, both in this life and that 
which is to come, ought to determine the choice of every 
reasonable and accountable being, though there were no 
future punishment at all. Shall we then infer that warn- 

* ** God is to be considered under the character of a moral governor, 
" and therefore, in order to approve his goodness, he must consult, not so 
much the happiness of any particular person, as what may, upon the 
whole, be for the benefit of all that moral kingdom over which he pre- 
sides, and majr at the same time suit the majesty and honour of his go- 
vernment : now for any thing we certainly know, the everlasting misery 
'* of some sinful creatures may be the most effectual means of answering 
** these ends in harmony wiUi each other/' Doddridge's Lectures, vol. \'k 
p. 473. 4tbeditipA, 
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iiigs arie onnecessary ? This would be to reflect on the 
wisdom of God ib employing them. We mast therefore 
infer what is true in factj that men dp not always follow 
the dictates of reason, that they are carried away by the 
violence of corrupt passions and appetites. And we ban- 
not be sure that the threafeniog of endless punishment is 
not necessary to counteract the influence of our depra- 
vity. Certainly wh^n W^ consider the powerful in- 
fluence of sinful habits and examples, we cannot possibly 
suppose, that they are likely to be counteracted by the 
threatening, or rather promise of punishment, which is 
corrective in its nature, moderate in its quantity, limited 
in its duration, and glorious in its end. 

'* 3. If the justice of eternal punishment be discover- 
*' able by us; it must be from God's having pointed it out 
as the wages of sin, and threatened sinners with it in the 
Scriptures. The Scriptures declare the wages of sin 
to be death, not an endless life' of torment : that the 
soul that sinneth shall c^te, not live in misery to^all eter- 
" nity."* 

An advocate for annihilation might have made these 
reflections without exciting much surprise, but for 
such a comment to come from the pen of an UiHversal" 
istis truly wonderful; for if the death threatened be 
opposed to existeiice, it is as true that there will be 
no restoration, as that punishment will not be eternal. 
Death is not always opposed to existence, because some 
are dead while they live, 1 Tim. v. 6. Mr. W. must be- 
lieve that the death threatened is a life of torment^ or he 
must retract what he has written about '* hell being in- 
'' expressibly more dreadful than the most racking pains 
** human nature is capable of bearing in the present 
** state ;'^* and since there is no promise of deliverance 
from the torment annexed to the threatening, there is 
no ground for hope that the punishment will have an end. 
And here I will take occasion to remark, that in the. x^- 

« EzaminatioD, p. 33. ^ WAd^^A^* 
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firesttntationa which the Scriptares give of the decision 
of the last day, not a single hiot is dropped about limited 
and corrective puaishinent ; yet no season could be so 
proper for that purpose. We might have expected 
that the Judge would exhort them to profit speedily by 
these necess^y and wholesome correctives, that they 
might the sooner be restored to that happiness which be 
was so anxious they should enjoy. Divine judgments 
in this life, when designed to be corrective, have 
usuQlly been accompanied with exhortations, promises, 
&c. But not a word of this sort is found in the final 
sentence of the supreme Judge. It is rather renaark- 
able that Mr. W. has not examined any more of the 
threatenings : perhaps he did not think it safe to venture 
far upon this dangerous ground. The threatenings 
which point out eternal punishment as the wages of sin, 
are brought forward, and defended, by Mr. Fuller in his 
letters to Mr. Vidler, to which I refer the reader. 

We h%ve just cause of complaint against the Universal- 
ists for representing us as imputiug to the Almighty a 
bosom inflamed with rage, and boilitig with vengeance, 
when he executes judgment on impenitent sinners. He 
assures* us that he taketh no pleasure in the death of ^ 
sinner, ft is no unusal sight to see an earthly judge, 
with tears in his eyes, pronouncing upon the criminal 
the sentence of condemnation. And if the human mind 
may be entirely free from rage and vengeance on such an 
occasion, why should we ascribe these wicked passions 
to the Deity ? But such a representation serves their 
purpose. 
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SECTION IV. 

On the Love of God. 

" As God is love," says Mr. Wright, " he never caa 
'' act towards any creature at any time, but from a 
'' principle of love. If it be admitted that God once 
<« loved all bis creatures, bow can it be proved that he 
'* will ever cease to love them ? If his love be himself, 
*' if he be incorruptible, unchangeable, without variable- 
^* ness, or shadow of turning, how can he ever cease to 
*^ love those whom he once loved ? To suppose the love 
'' of God to any of his creatures may become extinct, 
'* is, in effect, to suppose that so much of himself may 
" become extinct, for he is love ; that he may so far vary 
<' Bud change ; which is impossible. The sins of men 
*^ cannot destroy the love of God to them, for the reasons 
'' already alleged. Notwithstanding all their sins, he 
'^ bath given the fullest demonstration of the continuance 
'^ of his love to them, in giving his well-beloved Son 
'< to die for them as sinners. If God will never ceas^o 
'' love allliis creatures, it follows, that he will n^erc^ase 
** to desire their happiness. And if whatsis soul de- 
'' sireth, should never take place j would it not prove 
'< either a deficiency in his wisdom or in his power J'"^ 

The above reasoning will apply against the introduc- 
tion of misery with exactly the same force as against its 
endless continuance. For if God never can act towards 
any creature^ at any time, but from a principle of love ; if 
this be accompanied with desires for their happiness ; 
and if his wisdom and his power are engaged to fulfil his 
desires ; then it must necessarily follow, that it is impos- 
sible for any creature, at any time, to be unhappy. As 
this conclusion cannot be admitted, the premises must be 
given up. 

* Hints oa the IUftUa%.\i<oa, ^. \^ S. 
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I do not very well understand what Mr. W. meaoi 
by the phrase, if hu love be himself. Does he suppose 
that love is not merely an attribute of God, but the 
divine substance, essence, or nature, as some German 
enthusiasts have wildly imagined ? From some parts of 
the preceding paragraph one would think he has enter- 
tained such an idea. It is not countenanced,^ however» 
by the phrase, God is love; for it is also written, God is 
a Spirit, God is Light, fyc. Now if we may say with pro- 
priety, Love is God, we may likewise affirm. Spirit is God^ 
Light is God, ^c. By this method of interpreting Scrip- 
ture, we may soon have, as many Gods as the heathens 
had, and with natures as opposite to each other. 

Mr. W*, urges the immutability of the divine natyre 
as a proof that the love of God to his creatures cannot 
become extinct ; for, says he, ^' to suppose the love of 
*' God to any of his creatures may become extinct, is, in 
'* effect, to suppose that so much of himself may become 
'< extinct, for he is love ; that he may, so far, vary and 
* * change ; which is impossible.'' Accqjrding to this logic, 
we may prove, not only that the love of God to his crea- 
tqiies cannot become extinct, but also that it cannot vary : 
for '* to suppose a diminution of the love of God to any 

of his creatures, is to suppose a diminution of himself, 
* for he is love ; that he may so far vary and change ; 

which is impossible." And again, *' to suppose an.i'n- 
** crease of the love of God to any of his creatures, is to 
'* suppose an increase of himself, for he is love ; that he 
*^ may, so far, vary arid change ; which is impossible.'' 
From hence it follows, that the love of God lo his 
creatures has no relation to their moral characters, but 
that he loves the devils as much now, as he did when 
they were angels of light doing his pleasure ; and that 
he has the same love to a murderer while he is im- 
bruing his hands in the blood of the innocent, as he 
has to a saint while zealously employed in the practice 
of piety and virtue. z 
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The love of .€rod is displayed in concert ivith bis 
other perfections, and is never indulged to an extent 
that would hinder their harmonious operation. God 
is lights or holiness, as well as love ; his h)ve^ there- 
fore, cannot he inconsistent with his holiness. Mr. W. 
will allow that God loved the angels with delight before 
they sinned ; but to say that his love to them was the 
same after they sinned, is, in other words, to say, 
that be taketb pleasure in unrighteousness, which is in- 
consistent with his holiness, and which is the damning sin 
of men. 2 Thess. ii. 12. It must therefore, be granted, 
that God's love of complacence towards, his creatures be- 
comes extinct with the extinction of virtue in them, and 
thi^ spoils Mr. W's argument.* 

Mr. W. thinks that " the sins of men cannot destroy 
*' the love of God to them, because he hath demonstrated 
*Vhis love to them in giving, his Son to die for them, as 
" sinners." I grant that God loves sinners, but not as 
sinners; for that would be to lOve sin, which is perfectly 
contrary to his nature. It is no crime of ours that we 
come into the world with a sinful nature, and therefore 
it is not so wonderful that our being in such a state did 
not hinder God from loving us, and sending his Son to 
bring us to holiness and glory. For we cannot well 
suppose that a God of love would bring a race of rational 
beings into existence without affording them the means 
of virtue and happiness. But to infer from thence, that 
those who only abuse these means, instead of improving 
them, must still continue to be the objects of God's 
gracious regard, is a conclusion which the premises do 

« *< God loves his creatures beyond the love of the tenderest and most 
** compassionate father; but always with this om exception, that he loves 
" virtue, righteousness, and goodness still better than tiiem. And against 
'* DO sort of sinners do the Scriptures speak with greater indignation of 
" severity, than against those who presumptuou^y make the goodness of 
** God an occasion of sinning, and turning even the grace of God itself iata 
<' wantonness.*' Clarke's Sermons, vol. I. p. 219. lX\i ^dA.^ioxv. 
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not warrant. But perlnpt the doctrioe of original ein, 
or derired depravity, ma; liav« no place in Hr. W.'« 
creed. 

The boands of that love Wbich waa roanifeated in the 
gift of Christ it fixed in the New Testament : " God m 
" loved the world, that he gave bis oaly-begotten Sod, 
" that whosoever belieiieth io him should sot perisb, but 
"have everiasting life." Johniii. 16. I wish to know 
by what aatbority Hr. W. extends it lo obstinate unbe- 
lievers Bod devils ? It is a coDsideration calculated to 
eicite our wannest gratitude, that " wbeo we were yet 
" sinners Christ died for us ;" yet if as sinners we con- 
tiwieto oppose his gracioas designs concerning us, (be 
time may arrive, when " He that made us wiU not kavt 
" mercy an vt, and he that formed us, wi'U i^oa> it* no 
"favour." lea. xsvii. 11. 

Dr. Ryland charged the Uuiverealists with taking off 
an infinite weight from our motives against sio. To this 
Mr. Wright replied, that " the most powerful motive to 
" obedience is the ttrongeit moli'ce agaiiul sin; that love 
" ii the ottly genuine principle of obedience ; and that the 
" govermnent of God it not (ht reign of terror."* 

The dispiAe is not about the atrongett motive agaiost 
sin ; for, supposing love to operate most poweaiiilly, it 
may still be true that the UuiversalisU take off an iafinite 
weight from our motives against sin, by destroying the 
force of the threalenings ; and this Ur. W. has done by 
asBertiog that love is the only principle of obedience, aod 
by excluding terror from the government of God. 
Mr. W. proceeds to the proof. " Why do sinners 
contiuue in rehellioo against God ? Because they have 
no inclination lo obey him. Why have they no inclina- 
tion to obey him? Because they do not love him. 
Why do they not love bim? Because they are stran- 
gers to his love ; if they saw his loveliness, and per- 

* EuminktiDD, p. 18. 
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*^ ceir^d his lo?e to them, tl^ey certainly would love'and 
'^ obey bim. Can they be brought to love and obey God 
'* by bayiDg their minds inspired with tormenting fear ?"* 
In reply to the whole I observe, 
: 1. LoYe is not the orUy genuine principle of obedience. 
'i^pahvrss moved with fear to baild the ark, Heb. zi. 7. 
Jesus Christ inculcates the same principle i^on his dis- 
ciples : Fear him who is able to destroy both body and soul 
in hell ; yea^^ I say unto you^ Fean him. Though love may 
be allowed to be the most noble prindple, yet fear will 
appear to be equally necessary, when we consider the 
nature of man, and the circumstances in which he is 
placed. 

2. The government of God is the reign of terror, to 
the finally impenitent; and the consideration of it is 
uiged as a motive against sin. Knowing therefore the 
TERROR of the Lordy we persuade men. 2 Cor. v. 11. v 

3. If sinners saw God's loveliness, and perceived his 
love to them, they certainly would not all love and obey 
him, if we may judge of the future by the past : ** be- 
cause when they knew God, they glorified him not as 
God." Rom. i. 21. The Jews certainly perceived the 
amiableness of the Divine character, and his particular 
regard for their welfare, by a long train of gracious 
providences in their favour ; and yet, as a nation, they 
did not love and obey him. The aposde Paul also speaks 
of some who despise the riches of Divine goodness, and 
harden their hearts against it, Rom. ii. 4, 6. If all men 
must be brought fo virtue by a sight of God's loveliness, 
and of his love to them, and only that will bring them to 
it, what end can be answered by future punishment that 
is even limited 4n its duration ? And why does not God 
make the discovery to them now? If they cannot be 
brought to love and obey God, by having their minds 
inspired with the tormenting fear of punishment, can it 
be done by the infliction of punishmeull ^V^ ^dQ«Gk«:&^ 

* Exvniaation, p. 1%. 
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they puDished at all ? The fact is, that, in his ^eal 
against endless punishment, Mr. W. has lost sight of hoth 
corrective and limited punishment, though they are the 
tiro chief comer-stones of his spiritual building. But I 
have proved above, that tke terror of the Lord supplies 
a motive against sin : this motive is of infinite weight 
when urged by an anti-universalist : this motive, how- 
ever, Mr. W. has neglected : we are therefore justified 
in charging him with taking o£r an infinite weight from 
our motives against sin. 

But Mr. W. undertakes to show, that the charge pro- 
perly belongs to his opponent's system. ^^ That system, 
'* (says he) which throws a thick veil over God's infinite 
*' loveliness, by representing him as infinitely wrathful 
" and vindictive, is the system which takes off an infinite 
'* weight from our motives against sin, -by diminishing, 
^< beyond, calculation, the most powerful motives to 
" obedience,"* 

One would think that no man in his senses would be 
hard}' enough to affirm that we take off an infinite 
weight from the motives against sin by representing God 
as threatening to punish it for ever ; yet this is done 
under the pretence that the motive drawn from the love 
of God is diminished in the same proportion that vice is 
punished : if it were so, Mr. W.'s consequence would 
not follow ; it would only prove that one motive is 
weakened as another is strengthened ; so that, upon the 
whole, there would be no diminution of their weight 
against sin. But the motive drawn from the love of God 
is not diminished at all by the threatening of eternal 
punishment. On the ground of divine love, we teach 
that glory inconceivable in degree, and eternal in dura- 
tioo, will be the reward of obedience. Mr. W. cannot 
possibly make this motive stronger ; and while he con* 
tinues to reject the other^ he must not be offended if we 
continue to prefer our charge against him. 

* Examination, p. 19. 
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I know that in his pamphlet, Mr. W. speaks of future 
punishment as a motive against sin ; but it is also certain^ 
that in the above paragraph he disavows it ; and it is 
no part of my business to reconcile his contradictions. 
Should he, however, allow that future punishment sup- 
plies us with a motive against sin, he must recollect, that 
the strength of the motive will be in proportion to the 
duration of the punishment; this motive will therefore 
be infinitely stronger when urged by those who hold the 
doctrine of endless punishment, than when urged by the 
advocates for its limited duration. 

It is a question of vast importance, and which I fear 
ministers in general do not sufficiently attend to, whether 
the love or the terror of God operates most powerfully 
atjirst on the minds of sinners? • If they were governed 
by their reason, there would be no necessity to preach 
the terror of the Lord to them ; because as soon as they 
perceived that their interest and duty are united, they 
would begin to promote the one hy the practice of the 
other; but he must have a very superficial acquaintance 
with men, who does not know, that, in general, they are 
governed by their corrupt passions and appetites, in oppo- 
sition to the dictates of reason and religion. The pri- 
viljeges of religion will never operate as a motive on 
corrupt mipds to practise its duties. Tell them about 
the comforts of the Spirit ; the ^sweets of communion 
with God in religious exercises ; and the happiness of 
heaven, as consisting in the vision of God, and the society 
of saints, angels, and Jesus Christ ; in investigating the 
works and ways of God ; singing his praises ; in loving 
and serving him for evermore ; 1 say, tell them of these 
things ; but, since they have no dispositions to enjoy 
them, they will express no desires ailer them. You 
might s^i well cast pearls before swine. The temper of 

4 
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their minds miut be changed, before such motirea will 
have any inflaeoce upon them."^ 

A minister can have no hope of snccess till he has 
made sinners sensible of their state. The whole have no 
need of a physician, but they that are sick* Jesus Christ 
came not to call the righteous, but sinners to repentance. 
Let him tell them of their danger, that upon their present 
conduct depends their everlasting condition, that if they 
die in sin they will he weeping y and wailing , andgriashit^ 
their teethy in unquenchahle fire ; that they have no secu- 
rity against the arrest of d^tfa ; that hell may now be 
moroedfrom beneath to meet them at their coming ; let him, 
1 say, sound these awful truths in their ears with the 
energy of a man alarmed at their dreadAil conditioB, and 
some at least, will begin -to see their danger, flee from the 
ivrath to come, and inquire what they mnst do to be 
saved.t Then is the time to unfold the love of God to 

* '* Since the pleasure of ai^ thing vesilU ffpm the agreemeot between 
** it and the desire, what aatitfaction can jjnW^ttoi enjoyment? give unto a 
*( eamal mind ? Alas \ what delight would it be to the swine to be wrapt 
<« in fine linen, and laid in odours? Hia senses are not gratified by any 
"such delicacies; nor would he feel any thing besides tl^ torment oC 
** being withheld from the mire. And as little complacency would t 
** brutish soul find in those pure and refine4 pleasttres, which can only 
« upbraid, not satisfy him.*' Causes of the Decay of Christian Piety, 
chap. i. 

t ** God lays hold on that powerfiil principle of self-preservation Wi&in 
•• us to oblige us by any means, to be good, wise, and happy ; and if the 
«* love of goodness, wisdom, and happiness, cannot prevail, (as they cannot 
*< possibly in the nature of things at first, over habitual sinners) to drive 
•* us into that good he intends for us, and compel us to come in, through 
*« fear of the dread punishments of the contrary practices. Therefore he 
" has in his great wisdom and goodness, positively acquainted us with 
'* those endless unendurable torments to rouse ns out of that desperate 
«< inconsideration and lethargo, infatuation and insensibility, which are 
** incident to a habit of sinning. That since the impenitent sinner must 
•* one day suffer them in realiiy, he might every day think of, and sufier 
** them in his thoughts, till the pain thereof changes the course of his life ; 
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them. It will inspire them with hope and devotion. In 
answer to prayer they will obtain pardoning mercy ; a 
consciousness of that mercy will fill them with love, and 
then every passion, appetite, and power of their minds, 
will unite to impel them forward in the paths of piety and 
virtue. 

I will now inquire whether the Scriptures fevour the 
idea that the fear of the XiOrd is the heginiiHng of reli- 
gion. Jesus Christ addressed the fears of daring sinners : 
** Ye serpents, ye generation of vipers, how catt ye 
^' escape the damnation of hell ?" Paul alarmed the 
fears of Felix. While '^ he reasoned on righteousness, 
" temperance, and judgment to come, Felix tremhted ;** 
and though the apostle did tiot succeed in his design, yet 
no one will question the propriety of the method which 
he adopted in order to attain it. The three thousand 
that were cbnverted on the day of Pentecost, were 
moved with fear: '* They were pricked in their hearts, 
*< and said. Men, and brethren, what shall we do ?'' 
The Philippian jailer ^' came trembling, ^nd fell down 
** before Paul and Silas, and said, Sirs, what must I do 
'' to be saved ?" Examples might be multiplied, but it is 
unnecessary. It is evident that religion generally begins 
with fear. And should a minister neglect to address this 
passio'ta, by leaving out the terror of the Lordy he may 
preach the love of God, the joys of heaven ^ moral virtue, 
or what he pleased, till his tongue cleave to the roof of 
his mouth, without converting one sinner from the error 
of his ways. 

** and then in a few days, he'trill surely turn and repent, and precipitate him* 
** self into virtue and happin^ssyvtftking sanctuaiyin the fear of God, in order 
*' to rejoice in the aims of his favour." Cure of Deism, vol. i. p. 31P, 
320. 3d. edit 
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SECTION. V, 

On the Knowledge of God, 

On the supposition that some will be wretched foj 
ever, Mr. Weaver remarks, "Jesus Christ could not iai 
*' tend to save such when he made them, because al 
that very time, he knew they would not be saved. 
Now if he knew before he made them that they would 
** not be saved, did he not make such for misery ? If so, 
^' is he not the author of evil? And let such as maintaia 
" eternal misery get clear of it if Ihey can."* 

This reasoning will equally apply against limited punish- 
ment. " Jesus Christ could not intend ta prevent such 
irom being punished for a season when he made them, 
because at that very time, he knew they would be 
punished for a season. Now if he knew before he made 
them, that they would be thus punished, did he not 
make such for misery ? If so, is he not the^ author of 
evil ? And let such as maintain limited misery, get clear 
of it if they can.'* 

It is suitable to our nature and the relations which sub- 
sist betwixt God and us, that he should exhort us to re- 
pentance, and promise us salvation on the terms of the 
Gospel. And when he does this, to call in question the 
sincerity of his intention, and to charge him with being 
the author of sin, because he knew beforehand that 
ome would not repent and receive the Gospel, is not so 
uch to disprove endless punishment, as to deny moral 
berty to man, and to lead us to Atheism, by represent- 
g the state of the moral world as inconsistent with the 
ivine perfections. Dr. Clarke has well observed. 
Whatever is in itself, and in the nature of things, reason- 

* Free Tbougfati, PreCaice, p. ^. %d« «d&!U 
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'< able to be done, it is fit sfaoald dcttially be done ; an^i 
"it 19 never the inoi*e hortbe leds teasonable, fot* things 
" being known or nbt known beforehand. The reason 
*^ of God'S sending exhortations to wicked men, is not 
'* that he himself is ignorant what they will do, but that 
« upon their ^7vn account it is reasonable they should be 
so exhorted ; atid if the thing be reasonable in itself, it 
cannot cease to be 96,'iipoQ the account of fore- 
knowledge.* 

It is allowed Jesus Christ knew thait some would be 
miserable. Mr. W. infers from this, that he made them 
for misery y and from this inference he concludes again, 
that Jesus Christ it the author of evil. Mr. W.'s way ot 
drawing inferences goes to prove, as folly upon his own 
System as upon oiirs, that man is a necessary agent, and 
tbatOod is the author of ail his actions, both good and bad. 
Thus, God knew man would sin : God, theTefbre, made 
man for sin : God, therefore, is the author of sin. But 
things may be foreknown without being predestinated. I 
foreknow that die sun will rise in t^e morning, and that 
both the sun and moon will be eclipsed a certain number 
of times the ensuing year : but 1 am not vain enough to 
think, that my knowledge is, in any sense, the caiise of 
these events taking place.t 

The following argument, in reference to one of Mr^ 
Benson's sermons on the day of judgment, is borrowed 
by Mr. Weaver from Petitpierre on Divine Goodness, 
^^ Can we deny that the Divine mind was perfectly ac- 

» Clarke's Sermon's Vol. i. p. 166, 167. 

f '* God foresees, or rather sees the actions of free agents, becaase thej 
** toiU 6e, not tLat they will be, because he foresees them. If I see an ob- 
*« ject in a certaiq place, the veracity of my senses supposed, it is certain 
** diat object is there : but yet it cannot be said, it is iherebecatue I see it 
'* there, or that my seeing it there, is the cause of its being there ; but because 
'* it is there, therefore I see ft there. It is the object that determines my 
*< sensation : and so in the other case, it is a future choice of a free agent, 
■* that determines the prescience, which yet may be infallibly true." ^i^\- 
gioa of Nature Delineated, p. 102. 
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^ qaaiDted with the use they would make of exkleDce ? 
*< and is it not true, that existence bestowed upon such 
** terms, must be to the.creature an infinite evil ; and that 
« the irresistible fiat which flung them into being, was the 
«* greatest evil that could possibly befal them ; and this 
'* at a time when they could have no demerit, but were 
'< perfectly innocent ? But 1 leave these insurmountable 
** difficulties to Mr. Benson to determine, how an irresis- 
" tible act, which produces infinite evil to innocent beings, 
" is to be qualified."* 

Whatever strength there is in this ai^ument will return 
with equal force against the doctrine of limited misery. 
^' Can we deny that the Divine mind was perfectly ac- 
quainted with the use they would make of existence ? 
And is it not true that existence bestowed upon such terms 
must be the greatest evil that could possibly befidl them ;t 
and this at a time when they could have no demerit, but 
were perfectly innocent? But I^leave these insurmountable 
difficalties with Mr. W Pephaps he is able to determioe 
how an irresistible act, which brings upon innocent beings 
th^ greatest evil that can possibly befall them, is to be 
qualified." 

It is granted that God knew the use, or rather abuse 
which the incorrigible would make of their existence. 
But it is inquired whether '* existence bestowed upon 
'< such terms, be not, to the creature, an infinite evil V* 
Existence bestowed upon terms is what I do not under- 
stand. Mr. W. however supposes, that, upon our sys- 
tem, the existence of those who perish is bestowed upon 
them on the terms of weeping, wailing, and gnashing of 

* Free Thous^hii,p. 18. 

t At first sight, tome nay think Aese eipremoos too 8troi^» but it most 
lie recollected that the Umversalists contend it would be inconsistent with 
the Divine perfections, for God to punish sinners for ever. And since God 
cannot possibly act inconsistently with his perfections! limited misery must 
he, according to <be Umyersahatf , the (latest evil that can poisibly befal 
a creature. 
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teeth for erer : and ^is he thinks is evident, hecanae Gold 
knew, when he made them, they would come to that 
end. But it is demanded, in the name of common sense, 
whether ei^erj thing which God foresees a man will do, 
or suffer, is a condition of his existence ? If so, a condition 
of Mr. W.'s existence was, that he shduld write in favour 
of the Doctrine of Restoration ; and a condition of mine 
was, that I should write against it» Pharaoh and his host 
had their existence bestowed on them, on the terms of 
following. the Israelites^, and being drowned in the Red 
Sea; and the inhabitants of Sodom had their existence 
upon the terms of committing iniquity with greediness, 
and being destroyed by fire and brimstone from heaven ! ^ 

Mr. W. thinks the conduct of the Almighty, in giving 
existence to such as finally perish, '' cannot be qualified,** 
because ^' existence to such was the greatest evil that 
«< could possibly befall them ; and this at a time when they 
<5were perfectly innocent." If it were true that God 
brought the greatest evil upon innocent creatures, I 
would not undertake to justify his character. But this be 
far from the righteous Governor of the world with whom 
we have to do. Existence, simply considered, is not an 
evil, otherwise evil is essential to God, and every other 
being that exists ; but it is supposed to become an evil, 
in the case under consideration, on account of the misery 
which will be annexed to it. I answer. If misery change ex- 
istence into an evil, it must do this after, and not before it is 
it is added to existence; for neither the foreknowledge of 
God, nor any thing else, can make that to operate as a 
cause of any thing which has no being. Now the misery 
of hell is not inflicted upon innocent , but upon guilty crea- 
tures. Existence then is not an evil to innocent brings * 
and therefore Mr W.'s wicked charge against the Almighty 
falls to the ground. 

The grand question is stated by Dr. .Ohauncey, thus, 
<< If God knew that some free agents would make tlb^^xsk- 
'' selves unhappy, notwithstanding l\i^ \)X\&&^\ ^^^x\& ^"^ 
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'* Us wisdom to pvevent it, why did he create them ?" 
It is not supposed that any are created n^erely to display 
the sovereignty of the Almighty Creator in the ioflictioii 
of eternal torments : ^* This," as the pious and jadicioas 
Dr. Doddridge obserres, *' is of all incredible things^ the 
*' most incredible.'^ If no valuable end can be answered 
by their existence, no doubt but the goodness of the Di* 
Tine Sovereignty would have been more fully displayed, 
had they never existed. But it has been shown under 
Sect. 3, that their punishment, by operating as a warning, 
is useful in reclaiming sinners, and in preserving the saints 
in their obedience. And it cannot be proved that any 
would have been saved without the influence of such 
warnings and examples. And now the question assumes 
a new form, Whether it would have been better, to stiff^er a 
part of the hitman race to bring upon themselves destruction^ 
when Divine Providence would make their fall the means of 
the stability and happiness of the rest ; or, »o^ to give exist* 
ence to the human race at all? This question is easily 
answered, on thie supposition that a majority of the human 
race will be finally happy.* For God may surely create 
as many orders of beings as he pleases, without any im* 
peachment of his goodness, provided the sum of happi- 
ness in each, exceeds the sum of misery. 

Although an Universalist cannot deny me the right to 
assume, that only a very small proportion of the human 
race will finally perish ; yet some professing Christians, 
perhaps^ may think this is going too far. Let the follow- 
ing considerations be attended to. 

1. At the lowest computation, at least a third part of 
the human race die under seven years of age. I feel 



* ** If the pemritiing those few to smart under the etkcts of Aeir ill 
** choice were the verj means and motive by which the rest were induced 
** to make a g^d one, and perhaps all would be seduced, if not fixed in 
** a right choice by the terror of such examples, it would still be agreeable 
" to goodness to suffer them to make the choice and feel the effects 
'•of it" King's Origin of Evil, LawV Note, p. 489. 
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no besitation in saying, these all go to a place of 
happiness.* 

2. It is probable there Jbias been, in past ages, more 
religion than has been noticed by historians. Poverty, 
when not extreme, is favonrable to piety. The higher 
orders of society possess the means of gratifying their 
corrupt propensities, and by repeated giratifications 
they are formed into habits, which, in many cases, 
become unconquerable,^ whereas the poor, through the 

indtg^uce of their cii u uius iaaccs^ are rnduced to subdue 
those inclinations which they cannot indulge, and to con- 
sole themselves with the pleasures which religion affords. 
But private, siletit virtue, such as that which "dwells in 
the humble cottage, generally escapes the attention of 
the historian*. He fills his pages with only accounts of 
espots, tyrants, prelates, dissensions in church and 
state, &c. To judge, therefore, of the state of religion, 
in any country, or in any age, by what historians In 
general have recorded, is like forming a ju^ment of the 
state of health in a kingdom by visiting a hospital. 

3. Far more people^ even in the present age, are 
living under the influence of religion, than is generally 
believed. Many are l^d from public observation by 
their modesty and poverty. Virtue in many persons 
makes but little noise. The good prophet thought he 
bad stood alone, when there were seven thousand in 
Israel who had not bowed the knee to Baal. 

It is very usual too, to attach a greater degree of 
importance to the opinions which are peculiar to certain 
sects, than in justice they deserve ; hence, when we 
liave seen, in otbec Beets ^nd parties of professing Christ- 

* ** We do not know that &e greater part of mankind are etemallj 
** miserable : perhaps all infants maybe saved, and such, imiversal virtue 
" may hereafter prevail, for succeeding, and those very long-lived and 
'* fruitful generations, as shall turn the balance of number, even amon^ 
<« the adult, on the side of religion and happineu.^* T>cA.^\^^^'Va<^'^ 
tttr«s, Vol. 2. p. 473, . 
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ians, a conduct corresponding with the precepta of the 
Gospel, instead of exercising that charity which helievetk 
and hopeth all things, we are employed in endeavouring 
to reconcile their condact with hypocrisy ; which has 
led to the conclusion, that some persons, without grace, 
will go farther in the practice of morality than others go 
with it. This sentiment tends to suhvert the whole 
Gospel system ; for if false principles will carry a man 
as far as. true ones, and in some cases farther, it may 

very Tea&onahlyJhB dBmaakAo^L, mh^r^txra ih^n. a^rvethiht 

Gospel? If -men would only put that . favourable con- 
struction upon propriety of character which candour 
demands, many thousands would be considered as bel6ng- 
ing to the household of faith and the family of heaven, 
If ho are now looked upon as aliens from, the com' 
monwealth of Israel^ and strangers to the covenants of 
promise* . ^ 

4. If, in addition to a third part of the human race, 
who die in their childhood, the many who pass into hap- 
piness unnoticed from obscure situations in life, and the 
multitudes of pious peo[^e whom bigotry anathematizes 
as damnable heretics, we add all those who are pretty 
generally acknowledged to be the people of God, with 
all idiots, and the chief part of -those who die between the 
age of seven and twelve, (and who can doubt but most 
of these are received to happiness aAer death ?) it will 
require no very great stretch of faith and charity to con* 
elude, that hitherto a majority of the human race have 
attained to felicity in the eternal world. And if we look 
fonvard the prospect will brighten ; for^ 

5. There is an age approaching, during which right- 
.eousness will be universal. The earth shall be full of 

the knowledge of the Lordy as the waters cover the sea, Isa. 
xi. 9. The .apostle John informs us, that the duration 
of that age will be a thousand years. The numbenr 
which designate the duration of the reign of Antichrist 
are almost universally aHowed to be prophetic numbers, 
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t 

and that a day must be interpreted to mean a year* And 
vihy sbonld t1;ie term of the Messiah'a reign be explained 
in a more rigid sense ? Understand them both by the 
same rule of interpretation^ and the duration of the age 
of righteousness will be 360,000 years. To strengthen 
this opinion, observe, (1.) That during that age the life 
of ms^n will be protracted to near, if not quite a thousand 
years. See Isa. Ixv. 20, 21,22. A person will be a 
child, i. e. in the first stage of life at the age of one 
hundred years. It is therefore no improbable conjecture, 
that according to the regular course of nature, men will 
then live about a thousand years. It is also observed, 
^» the days of cc tree, are the days of my people. Now it 
is supposed by some historians and travellers that some 
of the Cedars of Lebanon have stood for near a thousand 
years. (2.) Several generations will pass away during 
that age. See Psa. Ixxii. 5. Ezek. xxxvii. 25. The 
phrase^ all generations, must certainly include in it many 
generations. No man, who will be si the trouble to 
exapiine the contexts can doubt but the above texts refer 
to a future age. And if there Will be many generations 
of men in that age, each of which will live a thousand 
years, or nearly, then the thousand years of the apostle 
John cannot be interpreted literally,— they must intend 
many thousand years; and I see no reason why we 
should stop short of 360,000. But what a scene here 
^opens to our view ! Consider the myriads that will be 
translated to heaven during this happy period, and it will 
not excite surprise, if the number of the lost of mankind 
will bear no greater proportion to the number of the 
saved, than the executions at Newgate do to the inhabit- 
ants of the metropolis. 

Here then I think the objectibn is fairly met, and fully 
answered. Mad not God created those whom he foresaw 
would perish, the influence of their example would have 
been wanting. But God ui^es these examples as vt^\tv- 
ings to us: such warnings therefot^ ^t^ xi^^^«»^x^ 
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guardianfl of yirtae, for God does notbiog io vain-: so 
that without tbem vice, and misery would have reigned 
universally ; and therefore, according to the objection, 
not one of the human race ought to hay« existed. But 
it is better, upon the whole, that the human race do 
exist, since a large majority of them will be finally happy ; 
and thus the goodness of God, in creating those who 
perish, is reconciled with his foreknowledge of their 
perdition. . 

But if it were admitted, for argument's sake, that the 
number of the lost of mankind will exeed the number of 
the saved, yet the objection may be answered another 
way. It i& highly probable, that there is a plurality of 
inhabited worlds j— that the inhabitants of other worlds 
stand in a higher rank in the scale of being than the 
inhabitants of this world ; — that the number of the finally 
lost will bear no proportion to the number of the saved ; 
—and that the inhabitants of all the worlds in the universe 
stand in some relation to one another : hence the exem- 
plary punishment of men may be useful to keep other 
orders of intelligent beings in a state of subjection and 
obedience, and thus perfectly accord with the goodness 
of God. 

1. There is a plurality of inhabited worlds. It is cer- 
tain that the other planetsi of this system are worlds, in 
many respects similar to ours. Like this, each performs 
its diurnal revolution round its own axis, and its annual 
revolution round the sun ; so' that they have their regu- 
lar return of day and night, summer and wbter. They 
also, in common with us, derive from the sun both light 
and heat, which may serve them, as well as us^ for the pur- 
poses of life and vegetation. Thus we see, that in some 
of the most important particulars, the other planets of 
this system are as well provided as ours is, for the sup- 
port of living creatures** And when we consider how 

* In Isa. sir. 18. wc read, Ihat *< (Sod formed the earth.— He created it 
" not in rain. He fomed it to be inhabited." This passage prores, that 
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this ivof Id is crowded with iDhabitaots, we shall find it 
difficult to suppose that they remain a perpetual waste 
and desolation."^ 

As the fixed stars shine with inherent light, they are 
sans, and, most probably, have planets rolling round them, 
their distances from each other being sufficiently great to 
adiiiit of this. And we cannot see for what other pur- 
pose they were created. It may indeed be said, that the 
light of the stars is very useful to us ; but it may be an- 
swered, that one more moon, at a convenient distance, 
would have been much more so. Neither will it explain 
the matter to say, that they are spread abroad through the 
heavens for ornament, because many of them are not vi- 
sible to the naked eye : and I believe no man can think 
God placed tbem at such an amazing distance, for the en- 
tertainment of a few gazing philosophers with their 
glasses. But when, on the other hand, we take in the 
idea that the planets of this system and of the other thou- 
sands of systems are all inhabited by intelligent creatures, 
we are lost in astonishment, while contemplating the 
wonderful works and ways of the Creator and Preserver 
of the universe.t 

a world without inhabitants is created in Tain: but God made nothing in 
vain : it follows, therefore, that every world is inhabited. 

* ** I kaow it is a thing uncertain and nnrevealed to as, whether all these 
« globes he inhabited or not : bat he that considereth that there is scarce 
" any oninhabitable place on earth, or in the water, or air, but men, or 
** beasts, or birds, or fishes, or flies, or worms occupy almost all parts of it, 
*^ will think it a ]^robability so near a certainQr, as not to be much doubted 
V of.*' Baiter on the Christian Rel. p. 389. 

f ** The moon in many respects resembles^oor earth. In her, as well as 
<* on our globe, we discover continents, and seas, mountains, valleys, islands, 
<• and gulfs. Such striking similitudes authorize us to admit others, and 
** to conclude, that in the moon there are minerala and vegetables, animals 
*< and rational creatures. The analogy between the moon and the-other 
•< planets, leads os to extend the same conjectures to them : and as each 
** fixed star has, according to all appearance, like our sun, its particular 
<* planets, so theise planets undoubtedly resemble ours. — ^TW% n^^^ 
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if every world be inhabited by free agents, it has been 
said, that every world may, at one time or other, be in a 
state of apostacy, and, in that case it would be necessary 
for the Son of God to be almost perpetually travelling 
from one world to another, and, in the several natures of 
the inhabitants, to make satisfaction for their sins. Bot 
the probability is, as will be shown below, that there is 
not another world of intelligent being* whose natures and 
circumstances are similar to ours ; so that, supposing 
their apostacy, it will not be necessary to treat them ei- 
actly in the same manner. The. sacred Scriptures have 
settled this point by assuring us that Christ died for sin 
once ; He dieth no more ; death hath no more domiQion 
over Him, Rom. vi. 9^ 10. The angels, who are proba* 
bly the next order of beings above men, did not all main- 
tain their primitive innocence ; but Jesus Christ will 
not redeem them, for it is writtea, ** He taketh not hold 
'* on angels/* Heb. ii. 16. 

2. The inhabitants of other worlds stand in a higher 
rank in the scale of being than the inhabitants of this 
world. I cannot deliver my sentiments upon this subject 
better than in the words of the immortal Locke, with a 
few notes subjoined, which I have selected from other 
writers for the sake of illustration. ** It is not impossi- 
^< ble to conceive, nor repugnant to reason, that there may 
" be many species of spirits,..a8 much separated and di- 
<< versified one from another, by distinct properties, 
<< whereof we have no ideas, as the species of sensible 
«* things are distinguished one from another, by qciali- 
<* ties which we know, and observe in theoL That there 
*' should be more species of inteUigent creatures above 
<* us than there are of sensible and material below us, is 
*^ probable to me from hence, that in all the visible cor- 
*< poreal world, W% see no chasms or gaps. All quite 

<* aroand us, an innumerable multitade of worlds, each of which Hal 
^ its peculiar arrangement, laws, productions, and inhabitants.*' Stunn^s 
itefl'ectionft, Vol. ii. p. 185. Clarke's edition. 
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^* down from us, the descent is by easy stepsy asd a cod- 
'* tioaed series of things, that in each remove differ very 
'* little one from the other.* 

'' There are fishes that hare winp, apd are not stran- 
^' gers to the airy region : and there are some birds, that 
^' are inhabitants of the water ; whose blood is cold as 
'' that of fishes, and their flesh so like in taste, that the 
'^ scrupulous are allowed them on fish days. There are 
*^ animals So near of kin both to birds and beasts, that 
^^ they are in the middle between both: amphibious ani- 
*^ mals link the terrestrial and aquatic together ; seals 
'^ live at land and at sea. and porpoises have the warm 
^' blood and entrculs of a hog, not to mention what is con- 
^< fidently reported of mermaids or sea-men. There are 
'^ some brutes, that seem to have as much knowledge and , 
*^ reason, as some that are called men :t and the animal 

* "There are some living creatures which are raised but just above 
'" dead matter. To mention only that species of sheMsh, which are 
** formed in the feshion of a cone, that grow to the surface of several rocks, 
*' and immediately die apon being severed from the place where they grow. 
'* There are many other creatures but one remove from these, which have 
'* no other sense besides that of feeling and taste : others have still an ad- 
" ditional one of hearing : others of smell, and others of sight. It is won- 
•* derfulto observe by what a gradual progress the world of, life advances 
** through a prodigious variety of species, before a creature is formed that is 
" complete in all its senses ; and even among these, there is such a different 
** degree of perfecticmio the sense which one animal enjoys beyond what ap- 
** pears in another, that (hough the sense in different animals be distinguished 
** by the same cwnmon denomination, it seems almost of a difierent nature. 
" If after this we look into the several inward perfections of cunning and 
" sagacity, or what we generally call instinct, we find them rising after 
♦• the same manner imperceptibly one above another, and receiving addi- 
" tional improvements, according to the species in which they are implanted. 
" This progress in nature is so very gradual, that the most perfect of an 
** inferior species come very near to the mast imperfect of that which is 
" immediately above it" Spectator, No. 519. 

f " The Orang Oidang has nearly the shape and stature of a man, and 
" appears to have some share of his intelligence. They are nimble, strong, 
«» and bold ; and put themselves in a posture of defence against armed 
•« hunters. The natives take them with gins, tame them, and teacVvtSsftxa 
" to walk on their hind feet, employing ihfcVr \iaa^ '\a ^^Jaet «.rAV:.<^^^ ~ 
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'' and vegetable kingdoms are so nearly joined, that if you 
'* will take the lowest of one, and the highestof the other, 
*< there will scarce be perceived any great difference 
'' between them ; and so on till we come to the lowest 
** and the most inorganical parts of matter,^ We shall find 
*< every where, that several species are linked together 
'^ and differ but in almost insensible degrees. And when 
** we consider the infinite power and wisdom of the 
'< Maker, we have reason to think t)iatit is suitable to the 
'* magnificent harmony of the universe, and the great 
<i design and infinite goodness of the Architect, that the 
" species of creatures aboul^ also, by gentle degrees, 
ascend upward from us towards his infinite perfection, 
as we see they gradually descend from us downwards : 
» ** which if it be probable, we have reason then to be per- 
'< suaded, that there are far more species of creatures 
" above us, than there are beneath ; we being, in de- 
grees of perfection, much more remote from the infi- 
nite being of God, than we are from the lowest state of 
*', being, and that which approaches nearest to nothing.^'t 
d> The number of the finally lost will bear no propor- 
tion to the number of the saved. If the above conjee* 
ture be probable, that all the other orders of intelligent 

" wiping the glasses, pouring out liquor, turning the spit, and such little 
*' offices, which they perform wiUi great dexterity.*' Grand Mag. for May 
1758. See also Sturm's Reflections, Vol. i^, p. 244. ' 

* ** There are in some liquors Animalcules so small, as, upon a calcula- 
" tion, the whole magnitude of the earth is not large enough to be a third 
* proportional to those minute floating animals and the vast whales of the 
** ocean. There is contained in every animalcule the heart that is the 
** fountain of its life, the muscles necessavy to its motions, the glands for 
** the secretion of its fluids, the stomach and bowels to digest its food, and 
** other innumerable members, without which it is impossible an animal 
" should subsist. What some philosophers have dreamed concerning 
*' angels, is true of these animalcules, viz. diat many thousands of them 
" may dance on the point of a small needle." KeiPs Introd. to Nat, 
Pbilos. p. 66. 

t Essay on Hum«n Underst. Vol. ii. p. 46, 49. 7th edit, 
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creattires gradually rise above us, we oeed be under no 
alarm respecting the fidelity of the principal part ofthem^ 
since in proportion to the excellency of their natures^ 
they are the less likely to abuse their liberty^ The 
whole of the human race are in a fallen state : but un- 
der circumstances which rendered it consistent with the 
divine perfections to provide a scheme of redemption, 
through which many will be finstUy happy. The angels 
are probably, the neiit order above us» it is certain they 
did not all apostatize ; and when we consider their 
favourable circumstances, and the great number of good 
angels spoken of in the Scriptures, it will not appear Hkely 
that many of them left their first estate. The probabi- 
lity in favour of even partial apostacy will apply to only 
a very few orders higher, and then of the remaining 
thousands of orders, the presumption is, that they all 
persevere in a coarse of virtue. 

4. The inhabitants of all the worlds in the universe 
stand related to each other ; and hence the exemplary 
punishment of men may be useful to keep other intelli; 
gent beings in their obedience. ^' It is not unreasonable 
to suppose,^' says Dr. Abernethy,* " that the affairs of 
this lower world (principally those of its chief inhabit- 
'* ants,) have a respect to superior natures, and are 
*' extensively useful to the whole system of intelligent 
*< creatures. That there are in the universe other spe- 
«( cies of rational agents besides mankind, and above them, 
*' cannot well be doubted. As the state' and situation of 
'* distant orbs, render them useful to the earth, which 
'* may be also useful to them in a different way, all con- 
<* spiring to make one regular harmonious system of ma- 
*' terial nature ; the like order may be, and we have 

reason to believe is established, among the several 
* kinds of rational beings, which, under different par- 

* Diss. 00 the Attrib. of God. Vol. ii. p. 13a, 140« 
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'* ticular ej^onomies, do sdl of them together make one 
*' heautiful and moral system." 

The fallen angels did not exist in this world daring 
their day of probation, yet we are informed of their 
punishment, and the apostle Paul warns lis against 
*' falling into the condemnation of the DtvilJ** 1 Tim. 

HI. 6. 

The apostles Jude and Peter also, cput us in pemem- 
hrance of their condition with a view to preserve us from 
presumptuous sins. Jude ver. 6. 2 Pet. ii. 4. By 
parity of reason, the punishment of wicked men may be 
a warning to other worlds of free agents, and thus pre- 
vent their apostacy.''^ Hence in preating those who suffer 
for ever, the goodness and foreknowledge of God per- 
fectly harmonize. Had God ibreseen that no good could 
be brought out of the fall^ equivalent to the evil which 
it occasioned, no doubt but his goodness would have pre- 
vented it. But when, by the punishment of a comparative 
few, so many orders of creatures are kept in subjection, 
the evil appears so little in comparison of the good, that 
no objection can lie against the goodness of God in giving 
existence to those whom He foresaw would apostatize 
and perish. 

If it should be objected, that the punishment of the 
wicked can be of no service to others any longer than 
during their day of probation, and therefore when that 
is ended, punishment should cease ; it is sufficient to 
reply, that if examples of suffering, under the sentence 

* " How know we, who shall survive the present world, to whom God 
" may make men's hell a warning ? Are not the devils now set out in Scrip- 
»• ture for a warning to man ? And how know we what other creatures 
** God hath, to whom these punished sinners may be a warning ? Or 
" wlaether the new earth wherein righteousness must dwell, according to 
'* God's promise (2 Pet iii. 12, 13.) shall not have use of this warning to 
*• keep them in their righteousness? *As long as all these things are pro- 
•* bable, and the contrary utterly uncertain, how foolish a thing is it, to go 
" from the light of a plain revelation and Scripture, and argue from 
" our dark uncertainties against the lig^it ?" Baxter on the Christian 
He), p. 394, 
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of ererlastiiig misery, be oecessary to presenre order i* 
the Qoiirerse, the God' of truth must execute the sen- 
tence ; for it cannot be supposed that the foundation of 
the Divine government is laid in a lie. But it may be 
remarked further, that no man can say the Almighty will 
not be creating new worlds through aH endless duration* 
To these worlds, as they successively spring into exist- 
ence, the condition of the finally impenitent of our earth 
may be a warning.* 

On the whole, it is not pretended that the above is as 
clear as a mathematical demonstration ; but neither is it 
necessary. 1 have shown how it is possible to reconcile the 
creation of those who perish for ever with the perfections 
of God : , and, since Revelation has not explained the 
matter, that is sufficient. In some cases God has not 
given us the reasons of His conduct, and then, if we in- 
quire into it, we are necessarily involved in difficulties. 
Job xxxiii. 13. Rdm. xi. 33. We may conjecture, and 
our conjectures may, in some instancy, appear probable ; 
but it is not in our power to arrive at certainty. God 
did not acquaint Abraham h<m the command to sacrifice 
bis son could be reconciled with the promise that through 
this son he should be the father of many nations ; (Gen. 
xvii. 4.) nor could Abraham see how the promise would 
be made good : but be did not suppose the Almighty 
would be at any loss upon that head, and therefore he 
staggered not at the promise through unbelief: He knew, 
if there were no other way, God could raisef him from 
the dead. Here we see that Abraham was so far frofii 
discerning with certainty how this diffictilty woold be 
cleared up, that he saw only one way in which it was 
possible, and that did not turn out to be the method which 
the Almighty adopted. God may have a thousand reasons 

* ** The etexnal punishment of wicked men and angels may continatt 
** an eternal monument of disobedience and divine dift^leasat^^^^^jiG^^ 
1^ «< to many other systems of intelligent ageuU cie«\ed Xo ^>cq\)^^<9Ci^'^ Crax^ 
^ of 1>eism, Yoh i. />. 325. 
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for what He does and a thousand different wajs of bring- 
ing about His (purposes, which may not be within the 
ken of mortals. There is nothing wrong however in 
trying to find out His reasons and ways of action » pro- 
vided it be done with humtUty ; but if we pertioaciously 
arraign the wisdom and power of God when we can pro- 
ceed noferther, we only display our pride and ignorance. 
Are we acquainted with all his works and ways ? Can 
He do nothing which short-sighted mortals cannot 
explain ? 

If it should be said, that what is advanced respect- 
ing all the planets being inhabited, and all the other 
species of intelligent creatures rising gradually above 
us by almost imperceptible degrees, is supported bj 
very slender evidence ; or should it even be proved to 
be impossible, (though I am quite confident it cannot,) 
yet it must not be forgotten, that these thii^ are not im- 
mediately connected with the main argument. The 
Scriptures inform us, that, besides men^ there are oibi& 
intelligent beings — that some of them sinned and are 
sufiering-^that their sufferings are recorded as a warn- 
ing to us— >that others maintain their integrity-^and that 
we ou^t to strive to do the will of God on earth as they 
do in heaven. Thus the most material points are prov- 
ed from the sacred Scripture : and but lew will deny the 
following inference to be very probable— That God wiU 
make the punishment of wicked men a warning to 
others, and thereby prevent a greater evil, which is a 
sufficient reason for their existence. "* 



« u Why maj not all the misery in this System of ours promote and 1s- 
'* crease the happiness of some others? We have good reason to beliere 
** that there is some conaexion between the different systems of the nn^ 
'^ verse, bat have smal] ground to imagine ours the best. Why then 
" may it not be subservient to a better f TMs indeed is only conjectoK ; 
** however, I think it would be no easy matter to confute it, till which be | 
" done, we may very safely conclude, that the fall itself, as well as all thi^B 
**s/n and miserjr'coDaeqixeni upon it^ CQia\d iioVb»v« bte^v ^cevented with-^l 
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When a doctrine is clearly proved from Scriptare, dl 
difficulties should gite way io^^Thus saith the Lord; 
for it is easy to ask questioos apon a known truth which 
no man can fully answer. But such a mode of disputing 
is like casting dust into a person's eyes : it is to perplex 
rather than to elucidate a subject : it is inconsistent with 
that reverence which is due to the Divine authority, and 
can only «erve a bad cause. 



SECTION VI. 

On the ImmutaMtty of God* s Counsels. 

Mr. WINCHESTER, after citing Eph. i. 8—11. i 
Tim. ii. 3, 4. remarks, ** if God will have all men to he 
" saved, or restored, and to come to the knowledge of 
** the. truth — ^if it Is^ his good pleafiure, which he hath pro- 
" posed in himself, in the dispensation of the fulness of 
*^ times, to rehead all things in Christ, both in heaven 
'* and 001 earth — aod if he worketh all things after the 
** counsel of his own will ; then is not the doctrme of the 
*• restoration true ?*'* 

It is allowed that the good pleasure of God, to gather 
together, or rehead all things in Christ, was not de- 
feated : for we read in ver. SS, that God hath put all 
things under His feet^ and gave Him to be the hefn/^mer 
all things to the church^^ The gathering together^ or re- 
heading all things in Oirist^ therefore, cannot mean the 
restoring all things in Christ, because the formef hath 
taken place, but this hath not. The apostle was writing^o "' 

«' oat greater detriment to the whole.'* Kind's Origin of Efil, p- 471 . Law's 
Note. 
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the saints at Ephesus, and to the faithful in Christ Jesus^ and 
he informs them of a mystery of the Divine will, whicb 
was, *' in the dispensation of the fulness of times," or 
under the Gospel dispensation, (see Gal. iv. 4.) to raise 
Jesus Christ to the bead of His moral government, and 
invest Him with full authority over all things in hea- 
ven and on earth. In ver. 22. the apostle infornos them 
that that happy event had then taken place, amd that 
the Redeemer's authority was exercised for the good of the 
church. This would be full of consolation to \h^fai(h^ 
saints ; but what has it to do with the restoration of wick- 
ed men and devils ? Suppose his majesty were to resign 
the government of these kingdom^^ into the hands of Ms 
son, with a charge to exercise his authority for the benefit 
of his faithful subjects ; should we not thiak the man 
deranged in his intellects who should conclude from it, 
that every prisoner would be set at liberty, and that there 
would be no more disorder in society ? 

The will of God, as expressed in ITim. ii. 3, 4. maj 
be frustrated. The Universalists believe that repent- 
ance, faith, aud abedience are necessary in order to sal- 
vation : and they know very well that the will of God re- 
specting our repentance, faith, and obedience, is dailj 
frustrated in innumerable instances. The apostle wrote 
under the influence of the Holy Ghost, and therefore ex- 
pressed the will of God, when he said, << I will that men 
pray every where^ lifting up holy hands without wrath and 
doubting. But do men pray every where? Do they cwrj 
where lift up holy hands ? Must we search every when 
in vain for a wrathful person or a sceptic ? Now what 
an absurdity is it to pretend (hat the end is certain and 
necessary, when experience proves that the means in 
order to it are contingent ? The Predestinarians are 
consistent' upon this subject: they hold that those who 
are predestinated to eternal life, are necessitated to per- 
form the conditions upon which it is suspended. And in 
deed the connexion between the end and the means is 
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dose, that even a child must perceive the one cannot 
be labsoliitely determined while the other is involved in 
uncertainty. 

A great deal o£ confusion has arisen upon this subject 
from not considering in what cases the will of God may 
be opposed with success, and in what cases it cannot. 
The will of God, so far as it is made known to us, is 
irresistible in every thing, except where the co-operation 
of the human will is necessary to bring about His purpo- 
ses. God cannot make man virtuous and happy without 
the concurrence of his will, and no violence must be don6 
to it, for there can be no moral virtue without morai 
liberty. Man may, therefore, by continued resistance de- 
feat the will of God concerning his salvation. Th^iword 
of God is very express upon this subject. O Jerusalem^ 
Jerusalem^ thou that killest the prophets , and stonest them 
which are sent unto thee^ how often would I have gathered 
thy children together as a hen gathereth her chickens under 
her wings^ and ye would not. Matt. xiii. 37. Here the 
will of man and the will of God are represented as op- 
posed to each other, and the will of man as prevailing. 

Mr. Vidler on 1 Tim. ii. 3, 4, says ** It would be,per- 
** haps, a sufficient answer in the opinion of most pejg^ns 
^* only to ask, Is the apostle speaking here of a coi 
" or of a purpose of the Divine mind ?"* I beg 
ask, Whether it be not the purpose of the Divine^ 
that the commandments should be kenk? if it be, i! 
the Divine purpose frustrated when they are bi 
I wish to inquire farther, Whether it be the pi 
God to save any who do not ot>ey His comman< 
since Mr. V. grants that His will respecting our 
dience may be resisted, I shall be glad to know 
it can be proved that His will respecting our salvation^ 
irresistible ? 
To show that the Divine purpose cannot be frustrated, 

* God*s Lore to his Creatnrei, p. t4. 
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Mr. V^ refers io tsa. xtiii, 13. xlvi. 11. t>an. 17. 35. Ephei. 
i. 11. I hare granted that the will of God is irresisti^ 
ble in every thing except in the virtue and happiness of 
His creatures. The above texts do not militate against 
this exception^tod therefore do not require any further 
notice. 
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SECTIOk VII. 

On the Extent and Efficacy of the Death of Christ, 

i 
HRIST died for all men. I infer from this proposi- 
tion that the salvation of all men is possible : my oppo- 
nents infer from it that the salvation of all men is certain. 
My inference supposes salvation to be conditional : theirs 
supposes it to be unconditional. Does it require a scribe 
well instructed* ii^ the law to determine this matter ? and 
yet it has been confidently asserted, that axonsistent 
Anftioilm must be a Universalist. 

Weaver writes in the following curious naanner od 
^^B^^ i V. 10. '* By saying the Saviour of all meuy he 
Ides the whole, both saints and sinners \ and then 
ling, especially of them ^^at ^eZtet^e, he distinguishes 
'* the righteous f^m the wicked, by which distinction it is 
*^^|m he meant to include both. But if Jesus Christ be 
^^•l^^^iour of all men, and yet is not the Saviour of 
*< i|PR, nor ever will be, is not this a contradiction in 
« tlrins ?"* 1 believe with MrJ W. that Jesus Christ 
<' is theBaviour of all men." But the question is. In 
^4,%Jbat' sense must we understand this phrase ? The addi- 
tional 'words, especially of them ihaihelieve^ show that He 
is the Saviour of believers^and of unbelievers in two very 




* Free Thou^hta on the Universal Reitoratioa, p. SS. 
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different senfteSfWbiob ivonld notbe true on the sappoei* 
tioa that all are made Anally holy and happy. The ob« 
"^ious meaniiig of the passage is, He is the Savipar of all 
men condiHonall'^^ and of believers faUy and - eternally » 
But what has this to do with their doctrine of the final 
restoration of all, especially considering the distinction 
which they have lately made between restoration and 
stdv€Uum? ■ ^ 

*' It appears from 1 John iii. 8,*' says Mr. Weaver, 
^' that if the works of the devil are not destroyed, the 
'< purpose of God's Son is not accomplished. And how 
" the works of the devil can be destroyed, if nine-tenths 
*' of inankind be left to blaspheme for ever, I know not."* 
Guy Fawkes bad prepared works for the ruin of the na- - 
ti<m ; were not his works destroyed without his being 
made prime minister? Before it 6aaiJ^e Concluded from 
this text, that punishment mji»t come to an end, it must 
be shown that it is the work of the dlivil, rather than of 
Jesus Christ, to punish sinners for their sins. 

Mr. Weaver tacks together John i, W. — ^xii. 47. and^ 
ii^foms us, that the world, whose sins the Lamb of God 
takethaway, is '^ that world who ^ar his uoords met be- 
" lieoe not. But how this world is to be saved,'* says' he, 
** if their punishment is to be without end, I must confess 
*' I know not.^'t Nor I neither. Nor yet do I ^now of 
any text of Scripture which says that the infidel world is 
to be saved. I am sure neither of the passages to which 
Mr* W. refers say any such thing; Ad 1 know who 
hath said. He ih^i believeth not on the Son, shall not 
see life. 

Mark ii. 10. is next brought forward by this gentleman. 
*^ If the birth of Christ," he observes, "was to be in 
** fact good tidings of great joy, and that to all people, 
** then all people must be benefited by it, but if endless 
*• misery be true, &c."t The quality of tidings then, it 

* Fxec^ Thoughts, p. 91. ilbid. p. 91. X lb.^\. 
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seems, depends apon the treatment which thej^ meet with ; 
wicked people may therefore tell God at the day of judg- 
ment, that they never received one gracious meissage 
from Him, for if they had they must have been ben^ted 
by it; and they may very truly say that they never de- 
rived auy advantage from the tidinp which they received 
from heaven. I have heen in the hahit of thinking that 
those tidings deserve the denomination of good whicb 
propose any advantages to me, whether I avail myself of 
them or not. ' 

Mr. Weaver assumes' much importance on Rom. li. 
11, 12, 25, 26, 32, 33. '' I would be glad to know,'' 
says he, ** what riches there can be in that system whtcb 
" shuts up a whole nation in unbelief for many ages to- 
<^ gather, that he'' (God) *< might at last have mercy oo 
*' their o£bpring«« Every good man would desire to be 
«< excused from such a happiness as he can receive only 
*'at the expense of his ancestors' infinite misery."* 
A man of Mr. W.'s pretensions to Greek and Hebrew 
criticism ought to have known that the word.^^em, is 
not in the original. The all concluded or locked up in 
uifbeli^f includes both Jews and Gentiles.t The Gen- 
tiles tn times past had not believed God^ ver.:30* i. e. were 
not His people by profession, this privilege being re- 
stricted to, the Jews. Yet ye (the Gentiles) have now ob- 
tained mercy through their (the Jews') unbelief: i. e. are 
called to a profession of the GospeT, and to the enjoy- 
ment of its privtfeges. See Acts xviii. 6.— xx?iii. 28, 
29. The apostle goes on— JErcw so have these (the Jews) 
also ntm not believedy that through your (the Gentiles') 
mercy, they also may obtain mercy^ by being provoked to 
jealousy. Soever. 11. He then observes, — God hoik 
. concluded, (or shut up) all (both Jews and Gentiles by 
•turns) in nnbelief that he might have m>ercy upon all. 

» Free Thoughts, p. 59, 
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From Ibis review of Divine PFOvidepce, in caUiDg the 
f^entiles to be, by profession, the people of God ander 
the Gbspel, afler the Jews had ri^jected it ; — in his pro- 
voking the Jews to jealousy by their observing his mer- 
cy to the Gentiles, and in his bringing the nation of the 
Jews, by this method, to a professioii of the Gospel,— 
the apostle might well exclaim, <*0 the depth!'* &c. 
Bat what is there in thi» like bringing about the conver* 
sion of the Jews, in the latter day, at^ the expense of 
their ancestors' "Infinite misery? If many of the Jews 
perish, it is not to purchase the salvation of their pos- 
terity, bnt as a punishment for their own unbelief, of 
wiiich unbelief they themselves were the authors, and 
not God. 

If the UniversalistS'Will have it that this chapter has 
any thing to do with their doctrine of a rest oration from 
hell/they should inform ns, how the believing Gentiles 
can be said to provoke the Jews in hell to jealousy, and 
thereby induce them to seek salvation ; for the apostle 
says, ''Salvation is come tinto the Gentiles for to pro- 
**voke them (the Jews) to jealousy.". He also observes 
of himself, — *^ I am the apostle of 4he Gentiles, I mag- 
'^< nify mine office ; if by any means I may provoke to 
** emulation, thein which are my flesh, and might save 
*< some of them." But I have nbt yet read of the apostle 
magnifying his office so far as to try to provoke the in- 
habitants of hell to emulation, that he might save them. 
If the Universalists have found out ii method of doing 
this, it is a pity they have not published their disc<^very 
to the world, that others might assist them in this salutary 
undertaking. 

We read of the restoration of all Israel m Ezek. xzxvii. 
SI, 24. 'M will take the children of Israel from among 
"the heathen, whither they be gone, and will gather 
" them on every side, and bring them into their own land. 
<^ And I will make them one nation, and one king shall be 
^' king to them all^ and they oXL shaVL bdx^ qw^ ^^^* 
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'^ herd, iic." The dead cannot .be incladed in this 
account, because these Israelites are not represented 
as being taken out of heB, but from among the heathen 
nations. The political distinctions here spoken of, will 
not exist after the day of judgment. The increase of 
population mentioned in ver. 26. cannot take place ac- 
cording to our Lord, after the resurrection. Now can 
any man make it appear, that the aU of the apostle is to 
be understood in a more comprehensive sense than that 
of the prophet? and that they do not both refer to the 
same period ? 

Mr. Wright remarks on Rom. t. £0, 21. " To suppoK 
'' that sin will abound and death reign to all eternitj, orer 
** millions of creatures, is to suppose that grace never 
''ivill abound equally with sin ; but the apostle saith 
'' much fnore; and if grace do not ultimately reign oyer 
'< all mankind, it cannot b^ said that grace ever will reign 
*'as sin hath reigned, for sin hath reigned over sdl."* 
Mr. Wright is mistaken as to the meaning of the word sin 
in this passage. He supposes it means all the sins, of 8^1 
men in all ages. -But if this were its meaning, the apos- 
tle's assertion in the next verses (Chap. vi. 1, 2.) would 
not be true ; for if we continued in sin, grace would 
abound ; and the more sin we committed there would be 
the more grace ; but the apostle enters a caveat against 
putting any such sense on his words, and says, God forbid: 
If sin in this place is to be understood in Mr. W.'s com- 
prehensive sense, even then grace conld only abound cu 
much as sin ; for how it could abound over more than tiU 
sin, I confess I have not penetration enough to discern ; 
but the apostle says much m>ore. By sin in this text, I un- 
derstand the sin of Adam which hath reigned unto death, 
ver. 12. Grace abounds as much as this sin, by justifying 
us from it as soon as we are brought into existence, ver. 
18. And it abounds mtic^ 97»ore, by taking away all the 
personal sins of believers, making them righteous, and 

* Hints on th^ Reitoration, p. d, "i^, ^ 
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GonduGtiog them to a glorious immortality. Thi$ in« 
terpretatioD is confirmed by ver. 15, 16. Here the sin 
is called the qff^ence of one^ and . the abounding of grace 
consists not only in the justification of many (all) persons 
from the one sin^ of Adam, but also in the justification of 
all believers from their mO'ny personal qffiences. In this 
yieiv, the words much mqre^ may be understood with strict 
propriety, if the pardon of all the offences committed by 
millions of helievers may be considered as a matter of 
great importance. 

Mr. Winchester contends that Heb^ ii. 9. should be 
rendered, according to some manuscnpts,ybr all except 
Go4,^ I cannot see what would be gained if this were 
admitted. The Universalists will restrict the word all to 
inteliigeat beings ; and of these they will except the good 
angels, as they stood in no need of a Saviour. And I 
shall take the liberty to leave out the fallen angels because 
we are told, rer. 16, that He takeih not hold of them. 
And though He died for all men, yet he bringeth only the 
many sons to glory, ver. 10. We become the children 
of God by faith in Christ Jesus; and he will profit those 
nothing who do not believe. Gal. iii. 26.— v. 2 — ^^4. This 
text therefore affords no support to the doctrine of Res- 
toration. 

'^ I ground the Restoration of all things," says Mr. 
Winchester, *' upon these two premises, which I call thfe 
*« major and the minor ; 1 . That all things are given to the 
'^ Son without exception : 2. That all that are given him 
*^ shall come to him, in such a manner as not to be cast out; 
*^ and thatnoneshall be missing, lostor wholly destroyed."! 
I have no controversy with any man about the major. 
Mr. W. refers to John vi. 37, 39. in proof of the minor. 
But these verses relate only to the sal vation[of believers, 
who ^6ar and learn of the Father, not in hell, but on earth, 
ver. 44, 45. and therefore come to Christ, and are said to 

V * Dialogue*! p* 40. flbidF. 14Q, 
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be gtveD to him in a peculiar sense. This must be evi- 
dent to tyery one wlio attentively, and without prejudice, 
. reads the whole paragraph. I shall only quote from ver. 
35. ** Jesus said, I am the bread of life ; he that cometh 
<^ to me shall never hunger ; he that believeth on me shall 
<* never thirst. But I said that ye also have seen me, ami 
*' believe not. All that the Father giveth me," in a peca- 
liar sense, viz. all that hear and learn of him, ver. 45. 
** will come to me," 9rf«$ tat «{f^ that is, '* will believe in 
<' me, and him that (thus) cometh" by faith, «' to me I wiU 
*' in no wise cast out. For I came down from heaven sot 
*< to do mine own will, but the will of him that sent me. 
'< And this is the Father's will who sent me, that of a)i 
*^ which he hath given me," (viz. all that bear and learn 
of him, and therefore believe in Christ,) *^ 1 should lose 
*^ nothing, but should raise it up again at the last day. 
^' And this is the will of him that sent me, that every out 
'* who seeth the Son and believeth on him, may have 
«< everlasting life, and I will raise him up at the last day." 

In short, although the Father hath given all things into 
the hands of Christ as a Proprietor, and Christ will raise 
all men again at the last day, and as a Sovereign will re- 
ward his faithful, and punish his rebellious subjects ; yet 
the Father only giveth believers into his hands, as a Sa- 
viour, that they may obtain everlasting life . Accordinglj 
in the verse last quoted, the very verse following that 
which Mr. W. refers to in proof of the Restoration, ever- 
lasting life is restricted, by the will of Qod, to helieven. 

It is impossible to make common sense of chap. xvii. 
2^ 6. without admitting this distinction. ^' Thou hast given 
'< him power over all flesh. I have manifested thy name 
<< to the men which thou gavest me out of the world." 
Here we see that a/Zare given into the hands of Christ* 
and that some are given him out of these, i. e. out of the 
world. Of the former it is said, he hdXhpower over them, 
i. e. to govern them. But of the latter it is said, He hath 
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fnunifesied* the name of Godtotkemyi. e. (0 same them. We 
see also that the gift in this latter sense is not so exten- 
sive as in the former ; and if it were, ^the Restoration 
intended could not he inferred from it, for Jadas was one 
of those given to Chnst out of the world, and yet Judas 
became a son of perdition, and was lost : ver. 12. 

On John xii. 32, Mr. Winchester remarks, *^ He was 
** lifted up from the earth, and therefore the IF is now 
*^^ no more ; he will certainly draw all unto himself, and 
« give eternal life, or the knowledge of God, to all."* 
But where islhe proof that, to draw all unto Himself ^ sig- 
nifies, to give eternal life to all? In the preceding verse, 
with which this is immediately connected, our Lord is 
speaking ahout j'tidgmeTit, not salvation. >* Now is the 
*< jodjgment of this world ; now shall the prince of this 
"world be cast out" He then adds— ^" And I, if I be 
^^ lifted up,^' &c. The passage may be thus paraphrased, 
«« jVbte; is the judgment given concerning Satan's usurped 
^''authority over this world. As its prince he is judged, 
*<(chap. xvi. 11.) and shall be cast out. And when I 
"have suffered upon the cross, my Father will exalt me 
"to the head of his moral government ; I will then act 
** in a judicial capacity in relation td fnen — I will draw 
** all men unto my tribunal." ^ 

The promise made to Abraham has often been urged 
in favour of the doctrine of restoration. "This," ad 
Mr, Fisher observed, " as it is explained by the apostle, 
Gal. iii. 8—^26. is referred to Christ, and supposed to 
" receive its accomplishment in all those who believe 
"the Gospel; and that the rest of mankind are not 
"interested in that promise, but remain under the 
" curse." This is very cl^ : " And the Scripture, 
" foreseeing that God would justify the heattien ihroMgi 
*^ faith, preached before the Gospel tinto Abraham, saying, 
" In thee shall all nations be blessed.- So then they 
" which he of faith are blessed with faithful Abraham. 

*Djalogues,p.t43. 
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*^ For as toaoy as are of the works of the law are under 
** the curse. But the .Scriptiire bath concluded all under 
*** siO) that the promise by faith <^ Jesus Christ might be 
*' giFen to them that believe,** If the blessing be not 
here restricted to believers, and the rest left under the 
curse, I will give up all pretentions to common sense. 
Mr. Vidler however contends that this is not the ^' full 
<' import of the promise." This is only saying in other 
words that unbelievers are not vnder the curse. Poor 
Paul ! what a short sighted creature thou art, not to under- 
stand ihe/tUl import of the promises ! *\ We distinguish," 
says Mrr V, *< betwixt the commencement, progress, and 
" consummation oif the prophetic promises of God.^' 
Distinguish as you will, you cannot extend^the blessing to 
unbelievers without giving the lie to the apostle. Mr. 
V. however makes the attempt, and we shall see pre- 
sently with what ^ucce^s. '^ The promise mside ta 
'* Abraham that he should be the heir of the world, 
** Rom. iv. 13. ultimately referred to Christ whom the 
<* Father hath appointed heir of all things, Heb. i. 2. 
*' The apostle explains the phrases all nations^ all the 
*' earthy all the families of the earthy by the world, and all 
** things. In Peter's address to the Jews, in Acts iii. 
" 19 — 26. he connects ||^ restitution of all things (ver. 
^* 21.) with the covenant which God made with their 
<* Fathers. Surely to be heir of all things, must signify 
<( something more than to be heir of the church, and the 
*^ restitution of all things must mean something more than 
<* the salvation of the church."* 

Let the promise made to Abrahaib, that he should be 
heir of the world, refer ultimately to whom it may, it h 
expressly limited to believers. *' For the promise that 
** he should be the heir of %6 world, was not to Abraham, 
<< or to his seed, through the law, but through the right- 
** eousness of faith. For if they »which are of the law 

• God's Lo?e to lui Creatttfes, p. 17. 
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<« be hein, faith is made void, and tlie promise made of 
** none effect. Because the law Worketh wrath," Rom. 
iv. 13, 14, 15. 

*^ The apostle Peter connects^ the" restitution of all 
*^ things with the coTenant which God made with the 
«* fathers. Sorely the restltation 6( all things must mean 
^' something more than the salvation of the church." 
And who ever denied it. But must it " surely mean" 
the restoraUon of wicked men and devils out of hell? 
This is the task which Afr. V. undertook ,- but he has 
. .failed in the performance of it. Of these "times of 
restitution of all tkin^" the apostle informs us, " God 
^' hath spoken by the mouth of all His holy prophets 
«^ since the world began." Now can Mr. V. produce 
any thing out of the writings of all the prophets since 
the world began, in support of his doctrine of Restora- 
tion? But I will spare him the trouble. Peter imme- 
diately mentions one of the 'prophets whb spake to the- 
fathers upon this subject. " Moses truly said unto the 
"fathers, A prophet shall the Lord your God raisr^up 
" unto you of your brethren, like unto me ; Him shall 
"ye hear in all things, whiatsoever He shall say unto 
" you. And it shall come to pass, that every soul which 
"will not hear that prophet slfall be destroyed from 
"among the people," ver. 22, 23. In these times of 
restitution, then, according to Moses, it shall come to pass 
that every unbeliever shall be destroyed, Mr.* V. there- 
fore spoke very wisely when he observed that the 
restitt^tion of all things must mean something more than 
the salvation of the church, for we see that it includes 
in it the destruction^ not the salvation of Iter enemies. 
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SECTION vni. 

On ReconciticUion by Christy and his Interctsnon, 

Mr. WINCHSISTER mak€i9 the following remark upon 
Coloa. i. 15 — 20. '* As the word a2/ is generally ^ 
^^knowledged to be used io its most extensive sense 
<* in every place of this paragraph except the last, 
« there is ito reason to he given why the apostle shookl 
'* change the sense of the word without giving us the 
" least notice of it"* 

Mr. Vidler also is of opinion, that the recODciliatioB 
sppken of in this paragraph includes devils as well as 
men. '' Let it be observed," says he, *' that all ra^onal 
'* creatures are either things in earth, or things in heaves ; 
''i, e. things of earthly original, or things of heaTenly 
'< original : nothing was made in hell, even hell itself is 
" only the consequence of the creatures' transgression. 
<^ All the tilings therefore which are in heaven, or whicb 
** are in earth, must mean every rational creature that 
'* needed reconciliation. That this is the sense of the 
*' apostle may be justly urged from ver. 15. It will not 
*^ be denied that every man and every angel are here 
*< included, as being created by Christ, and for Christ, 
** and having their existence in Christ. Paul then goes 
'* on to say that Christ is the head of the bodtf^^ the churchy 
'* ^c. Let any man ask, 

** 1. Whether it be not here included that Jesus Christ 
** made the devils; not indeed as devils, but as pure aqd 
^* holy angels ? 

*^ 2. Whether Jesus Christ did not make them for 
'•himself? 

* DblogoM, p. 43. 
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" 3. Whether Jesus Christ doth not oow uphold theth 
"in being! For by him all things consist, ^ y 

" 4. Let him ask whether the aU thdngs in^ heaven and 
" in earth in ver. SO. which ar^e to be reconciled by the 
«< blood of his cross, are not the same all things said to 
<« be created by Jesns Christ in yer. 16? And if so, 

<< 5. Whether devils are not to be reconciled as well 
"as men ?"*^ 

1 have given their arguments at length on this cele- 
brated passage, and shall now proceed to answer them. 

Mr. V. supposes that by "all things that are in heaTen, 
"add that are in earth,'' the apostle means all things of 
earthly, and of heavenly original. This curious inter- 
pretation of his words is th^ foundation on ivhich Mr. 
V.'s fabric for the accommodation of devils is built. I 
will take away the foundation, and then the babel vn\l 
Ml of itself. The apostle does not say where they were 
created, h\iX where they existed at the time he was writing ; 
for he writes in the present t^nse— f" that are in heaven, 
" and that are in earth ;" if therefore he meant to include 
the fallen angels, and the lost of mankind, he ought to 
have added^ " and that are in hell." It is evident that 
he did not substitute the present tense for the ' past, 
because when speaking of the h'me of creation, in the 
former part of the verse, he uses the past tense — " By 
"Him were all things created;" and if he meant to 
speak of the place of their existence at that time, he 
ought to have proceeded, as he begun, in the past tense, 
and to have said, " that were in heaven, and that were in 
" earth." This remark serves to overturn all that Mr. 
V. has said ; for if things in hell are not included in this 
account of creation, I believe po one will suppose that 
they are included in the reconciliation. 

If it be inquired, " What things in heaven stood in 
$* need of reconciliation ? I answer^ that all the saints 
who were in heaven at the time the apostle wrote^ once 

• God's Lore to hU Cfntnras, ^. %V,^St. 
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needed reconciliation : And it was throngh Jesas Christ, 
that God reconciled them unto himself ; for they were 
saved through faith in Christ, as a Lamb s^atn (intention- 
My) from the foundation of the world. 

In Heb. chap. ii« the exclusion of deyils from the be- 
nefits arising from the death of Christ is expressed in 
very strong terms. ^' For verily he taketh not hold of 
** angels/' (verse 16. See the marginal reading.) The 
reaJBon why He assumed human nature, is stated in ver. 
14, 15, 17. ** Forasmuch then as the children are par- 
" takers of flesh and blood, He also himself took part of 
** the same ; that through deatb. He might destroy him 
** that had the power of death ; that is, the devil ; M 
*' deliver them, who through fear of death, were aH 
'' their life-time subject ;'to bondage. Wherefore in all 
'^ things it behoved him to be made like unto his brethren : 
** that he might be a merciful and faithful High- Priest in 
'< things pertaining to God, to make reconciliation for 
'* the sins of the people." There are three things re- 
markable in this passage. 1, The fallen angels will not 
be saved through the death of Christ, but destroyed. 2. 
The children for whom Christ died, to make reconciha- 
tion for their sins, are said to be partakers oi flesh and 
blood ; but the devils are not partakers of flesh and blood ; 
therefore they are not His children, nor has he made 
reconciliation for iheir sins, 3. Atonement can only be 
made in the same nature which offended. It behooved 
Christ, to be made like unto his brethren in all things, that 
he might be qualified as their'High-Priest to make recon- 
ciliation for their sins. This is the reason why He took 
flesh and blood in prder to redeem mankind. The devils 
therefore cannot be benefited bj what Christ did in the 
human nature, seeing they do not partake of flesh and 
blood. If they are His brethren, and He intends to 
make reconciliation for their sins, it behooves Him to be 
made like unto them in all things ; i. e. it is necessary 
He should assume their nature. B«t the Universalists 
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do not contend for tbeir salration id any other way thau 
hj the blood of the cross ; we may therefore very safely 
conclude, that they, have neither part nor lot in this 
matter. 

Messrs. Wea?er and Vidler both allow that the seed of 
Abrahatny on whom Christ takeih hold^ means all believers 
under the present dispensation ; hot these they call, the 
first'f raits; and Mr. V. wishes to know, *' whether the 
" harvest will not follow ?" i. e. whether tmbelievers and 
devils win not reap everlasting life. The apostle James 
calls the believers of his day, with propriety, the first- 
fruits ; because they were the first converts under the 
Gospel dispensation; l9ut whether believers eighteen 
hundred years afterward ought to \^ viewed in the same 
light may be disputed. However, as these gentlemen 
expect such a wonderful crop in the time of harvest, it 
may be necessary to inform them, that our Lord has 
given a pretty full account of it in Matt. xiii. When 
that season arrives, the angels, who are the reapers, will 
"gather the tares," i. e. "the children of the wicked 
" one, and cast them into a furnace of fire ; there shall 
" be wailing and gnashing of teeth." So that after the 
harvest is got in, many will have to say, " The first- 
** fruits are gathered ; the harvest is past,, the summer 
" is ended, and we are not saved." 

The word a//, in Coloss. i. 15 — £!0. cannot be under- 
stood in so comprehensive a sense when applied to re- 
c'onciliation, as when applied to creation ; because though 
Jesus Christ created. He did not die to reconcile, the 
holy angels. Mr. Vidler says, " There must be a recon- 
«« cUiation betwixt them, and such as are reconciled to 
*« God by Jesus Christ."''^ But it must be observed, that 
God did not give Jesus Christ to die that saints and an- 
gels might be reconciled to each others but " that He might 
reconcile all things " unto IJimself.^* And in this sense 
the holy angels could not require reconciliation. 

*God'8Love,p.22. 
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The design of God respecting the reconciliatioo of meo 
is in many instances frustrated. He bath conottnitted to 
His ministers the word of reconciliation, and they be- 
seech and pray sinners to be reconciled to God, 2 Cor. 
T. 19, 20. Yet numbers do not receive their testimony. 
They may still justly complain with the prophet, *' Who 
** hath believed our. report ?" And even after the re- 
conciliation bath taken place, final salvation is suspend- 
ed upon the condition of perseverance ; for immediately 
after the apostle bad expressed the pleasure of God 
about the reconciliation of all things, he adds, " And yoa 
^* hath He reconciled in the body of His flesh through 
*' death, to present you holy, and unblamable, and unre- 
'< provable in His sight : if ye continue in the faith, 
<< grounded and settled, and be not moved away from the 
" hope of the Gospel." Now if devils are not in- 
cluded in this account of reconciliation, and if tbe recon- 
ciliation and final salvation of men be conditional, then 
this passage affords no support to the Universal Restora- 
tion. 

On John xvii. 20, 23. Mr! Winchester observes, that 
'^ when the church shall be one, in spirit, love, design, 
<' judgment, &c. as the Father and Son are ; then shall 
" the world believe, and believing, have ^life ; then shall 
''the world know Him, whom to know is life eternal. 
" But as this great cause has never yet existed, the effect 
«' has not yet followed ; but when the Jlrst shall be, the 
** last shall take place in consequence." Mr. W. has 
not left us in the dark about tbe time when these events 
will happen. His friend asks, '' When shall the world 
'' believe and know that Christ is the sent of God V* 
Mr. W. answers, '' When the great marriage of the Lamb 
*' shall be celebrated, and h^s Bride shall be one in uni- 
'' versal love and fellowship, as the Father and the Son 
** now are."* When I ha^ read this I turned over to 

* Dialog^ues, p. 9$, 97. 
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Rev. xix* which giveji an accouat of the marriage, to 
see whether the whore of Babylon wa» invited to the 
feast, and made one of the bride-maids ; but I found 
all heaven rejoicing that He had judged the great whore y 
and %\tk^ng Alleluia, because Tier smoke rose wp for ever 
€nd ever ! . 



SECTION IX. 

On Judgment by Jesus ^Christ. 

**.AlL punishments inflicted by God," skys Mr. Wright, 
*^ are connected with mercy ; to him belongeth mercy, 
*' even when he rendereth to every man according to 
** his work." Psa. Ixii. 12. If Mr. W. means that it is 
an act of mercy to render to every wicked man according 
to his work, how will he reconcile it with what be hath 
-said, about ''justice not requiring that sinners should re- 
" ceive according to their demerits 2" Wherein Jies 
the difference between rendering to every wicked man 
according to his work, and every sinner receiving ac- 
cording to his demerits ? And yet it seems one would 
be an act of mercy, the other an act of injustice ! 

It is granted that punishments are connected with 
mercy, but not that the mercy always extends to the in- 
dividual sufferers. God '' divided the Red Sea into 
'Vparts— and made Israel to pass through the midst of 
** it — but overthrew Pharaoh and his host in the Red 
** Sea ; for His mercy endureth for ever." Psa. xxxvi. 
13, 14, 15. Mercy is here connected with the over- 
throw of Pharaoh and his host ; but no man in his senses 
supposes the mercy extended to the Egyptians. It was 
a mercy to the Israelites to be delivered in this way out 
of the hands of their enemies. In Psa. Ixii. we find that 
David, like the Israelites above, was suttqwix^^^ mv^ 
enemies. Thej ioiagined mischief a^\\i<&\. \i\TJi^ ^««- *^' 
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They coDiuIled to cast him dom fnm hia cxceDencjr, 
Ter. 4. He had recoune to God for defeoce, and ex- 
horts the iaints to a Bimilar conduct ander aimitir 
cir£acDBtaDGee, ver- 6> 8- He then warm the wicked 
. of the sinfulaess and vanity of their attempts agaimt 
God'fl people, ver. 9, 10. And his own confidence, tus 
exhortation to the saints, and bis warning to the nicked, 
are all foanded opon the next words ; " God hath spoken 
" once ; twice hare I read this ; that power belongetb 
" unto God. Also aQto Ibee, O Lord, belongeth mercy; 
" for thou renderest to every man according to bii 
" work," Ter. 1 1, 12. Upoothe whole then we leain, 
that God has power to protect His saints, and to punitt 
their enemies ; and that the mercy which he keeps for 
His saints will induce Him to exercise His power in tb» 
way of judgment upon the wicked : He will render l« 
them according to their works, as in the case of Pharaoh 
and his host, and thus deliver His people. 

Mr. Wright {voceeds, " The future existence of tnae* 
" kind is the consequence of the death and resurrectioD <f 
'• Christ, ( Jotw xi. 25. I Cor. 16, iSt. S Tim. i. U.) 
" bat it is acknowledged that the death and rttarnc&M 
" of Christ are effects of Divine lore, coBseqnenyj 
" every thing arising from bis deaUi and resarrectioD 
" mnst be an effect of love. The Son of God will 
" jndge and punish the wicked : consequently his jndgtif 
"and punishing them will be mediatorial acts, intended 
" to bring them into subjection, and reconcile them to 
" God." 

If all the effects of a cause are effects of Divine love, 
because that cause is an effect of that love, it, will folloir 
that, since the existence of man, as a free agent, is an 
effect of the love of God, eveiy thing produced by man 
as a free agent, is an effect of it also, i. e. thenns ofnaen 
are effects of the love of God. 

Although the death and resurrection of Christ are ef- 
ikcts of Dirioe love, this does not hindei ,b4t th%t the bene* 
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fits flowiog from these gracious acts, may be proposed to 
piankind upon certain conditionSg and that those who do 
not comply with the terois of the new covenant, may be 
deprived of its blessings. His.Majesty, instead of executing 
the laws against an army of rebels, makes proclamation, 
that all who will lay down their arms and return to their 
duty within a limited period, shall be restored to the same 
privileges with his other subjects : but that if they do not 
cease from their unnatural rebellion within the term spe- 
cified, they shall be proceeded against as rebels and trai- 
tors. Does this gracious proclamation prevent his Majesty 
from punishing with death those who despise it ? Yet, ia 
Mr. W.'s way of drawing consequences, it is easy to prove 
that those who continue in rebellion, will be dealt with 
in mercy. Thus/' the prolonged existence of these re- 
/* bels is the effect of His Majesty's gracious proclama- 
" tion. It is acknowledged that his Majestj's proclama- 
" tion is the effect of his love : consequently every thing 
*< arising from this proclamation is an effect of love. His 
'* Majesty will judge and hang those who obstinately per- 
<« severe in rebellion; consequently his judging and 
*' hanging them will be gracious acts, intended to make 
" them good members of civil society I" In fact, if we 
allow Mr. W.'s consequences to be just, it may be shown 
yery readily, that when one act of mercy has passed, no* 
thing but mercy can follow. 

It is surely most curious language to tell sinners that 
it is an act of love and mercy in God to send them to hell. 
Why should they|be afraid of going to hell, if there be no- 
thing but the love and mercy of God displayed there ? Is 
the contemplation of these Divine perfections calculated 
to inspire them with fear ? 

To show the tendency of Mr. W.'s doctrine, I will 
suppose the following conversatiop to take place between 
him and a person who is in the habit of attending his 
nioistry, and of reading his productions from the \^t<^*»^ 

7* . 
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Mr. W. Yoa iare far advanced ifi y«ai», Mr. P,, ifrtret 
do 700 tbink abouir aootlber world. 

Mr. F. I camiot say, Sir, that I am prepared for hea* 
reo, bat it is some consolHtioQ to me, that the horriUe 
doctrine of ereriasiing damnation is not true. 

W. Poor consolation iadeed ! Yon eannot tell howse- 
Tere future pnnisfament may be, nor how long it may cob- 
tinue. Is it not the height of folly to run the hazard of 
enduring the most extreme tortures for ages, merely to 
gratify your sinful inclinations for a f€|w days ? 

F. If I were conscious of any sojch hazard, I wodd 
immediately subscribe to the folly 01 my conduct. Bot 
have you not informed the world, that ^' all punishmebti 
are connected with mercy ?" and also that ^> God eanaot 
act towards any creature at any time, but from a prioctj^e 
•« of love ?"* Now will a Ood of love and mercy inflict 
punishment greater in degree^ or of longer duration than 
is necessary to bring his creatures to virtue and hap- 
piness ? 

W. But for aught we know, extreme punishment, for 
a long time, may be necessary to bring about those ends. 

F. The direct contrary is clearly dedocible fromyoae 
writings. You know that the above description is calcu- 
lated to beget fear ; whereas you have observed in reply 
to Dr. Ryland, (p. 18.) that <* the government of Ood is 
" not the reign of terror — that men are not to be fright- 
<< ened into his love — that if they saw his lovdineas, and 
«« perceived his love to them, they certainly would love 
«< and obey him." I cannot possibly see how this repre- 
sentation can accord withan^ punishment; much less. 
with punishment that will be very severe, and of long 

duration. 
W. *^ It is not supposed by us, that the wicked will be 

*^ conquered and made virtuous by mere torment, only 

^' that their sufferings may conduce to their conviction. 

^* of the evil and bitter nature of sin, in order to their/ 

* Hints, p. 4. 
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»sbei)^ fitted to become recipiMte of ditMie mercy, b^^*^ 
** which they will be hedled aod restored."* 

F. If a conviction of the enl and bitt€fr nature of sin 
be sdl that is necessary in <^der to become a recipient of 
Divine mercy, then I may hope to escape all future 
punishment, since, if I die ia my present state, I shaM 
jgo into the ottie r world with ^is conviction. 

W. << As QoA doth not ctffHct wUUf^yi all the suffer*- 
^* ings ^ the present state have a tendency to bring mea 
** to reflectiim, thattbey may be Aimi^M^ before the Lord ; 
^'and bow will it be proved thai the sufferings of the 
^* wicked hereafter will not have the same tendency ?''t 

F. An advocate ^or tbe tremendous doctrine of end- 
less torments would object, that you apply that text in 
too great a latitude, and ask you how the destruction of 
tbe Sodomites had so^ happy a tendency?, with many 
other puzzling questions ; but I entirely coindde with 
your views of the passage* You have however furnish- 
ed me with arguments, in the very next page, to remove 
all apprebentiops of any thing very dreadful ; for you ob- 
serve, ^* That sufferings in the present life have not sdr 
** ways a good effect, may be accounted Pir by consider- 
** ingthat sinners do not, generally, view tbem as comings 
M from the hand of God, nor consider sin as the cause of 
" tbem ; no wonder, then, tbatthoy are not humbled un- 
<* der the Divine hand ; buttliey must have very different 
** ideas when under future punishment." You go on to 
say, ^' that men in this life, however great their suffer- 
*' ings, find many alleviations, many things to divert their 
** attention and dissipate their thoughts ; but none of 
<< these eircumstaaces can exist in the future state of 
^ puaishment.^' Now, Sir, if the peculiarity of mea^s 
eircumstaaces here be the reason why the sufferings of 
this life do not always terminate in coaversion, if those 
binderances will not exist ia another world, and if God do 

* Kignaristiw, p. 46» \ ibv^ ^. 
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not afBtct wiliitigly, — ^then it must foHoir, that greater 
sufferiDgs than those of the present life will not be ne- 
cessarjr to brii^ men to virtue in the life to coiraey and of 
course will not be inflicted. It would therefore be a& 
absurd to li?e in the fear of hell, as to torment myself 
with the tbought I am subject to bodily afflictioa and dis- 
ease. In short, Sir» should I find my situation in the other 
world unpleasant, i-have only to pray for qualifications 
for a better, and in answer to prayer I shall obtain both. 
You will therefore excuse me if I&ay, that there is no- 
thing in the decision of a future judgment of an alarming 
nature. 

Who does not see that the jargon of this cs^rnal pro- 
fessor is consistent with the doctrine of Universal Resti- 
tution.. The Scriptures uniformly represent the day of 
judgment; as a most dreadful season to the wicked, from 
the consideration that the Divine vengeance will be then 
displayed in its most terrific forms ; (2 Thess. i. 8—10) 
v^bereas the Universalists' account of it is only calcu- 
lated to harden the lukevyarm and careless, and to bolster 
up the presumptuous hypocrite. What a dreadful ac- 
.count will such ministers have to give when they undep 
go the strict scrutiny of their Judge! A doctriue which 
is unfavourable to the interests of morality, by destroy- 
ing a sanction of the divine law, has its origin inschhed 
upon its forehead in very legible characters. 

Mr. Vidler affirms, *' That judgment is a mediato- 
*< rial work, and founded upon the mercy of God in 
••Christ."* Let judgment he founded upon what it may, 
it cannot be a mediatorial work, for that is a contradic- 
tion in terms* To judge, is to determine a case accord- 
ing to law. To meditate, is to endeavour to reconcile 
contending parties. It is therefore impossible for a per- 
. 8bn to act in both these capacities, toward the same indi- 
vidual, at the same time, while he is mediating he 

, ** J^lognes, Note, p. 77. 
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Ganifot be jodgiiig, and while he is judgiog he caDBOt be 
mediating. 

The proofs that judgment is founded upon mercy is 
given in these words,— ''However judgment may be 
** shown without mercy during the proper age thereof, 
<< yet mercy shall iGnally rejoice against judgment." I 
suppose Mr. V. wishes to be understood, that the same 
persons may have juc^ment without mercy, and after- 
ward find mercy. It is'really astonishing that a writery 
in the same paragraph, should venture on so palpable an 
absurdity : Jud^menf ts/aunded an merely and yej judg' 
ment may he skorm without na^tcf^i If Mr. V. can re^Q- 
cile such contradictii^iis, he is qufilified to prove, th^ 
darknesses light, and light darkness. I suppose he had' 
an eye to James ii^ 13. A little attention to the context 
will convince «»y unbiassed mind that th)^ apostle alludes 
to two sorts of persons. There is a 'Vroyal law" wlncb 
the saints are under. It is defined in these terms^-- 
^< Thou shak love tby neighbour as thyself." ver. 8« 
By this law they will be judged; <* So speak ye, and so 
'^^o,as they that shall be judged by the law of liberty/' 
▼er. 12. Henee we gather that those who obey this law* 
hy their acts of mercy, wOl find men^y in judgment, ao* 
cording to Matt. v. 7. <' Blessed are the merciful, '< for 
tbey shall obtain mercy." But ihe mekedf who have 
<< showed no mercy." ^ shall have '* judgment without 
« mercy.^' This is clear and consistent; but I have yet 
to learn, how those who have no judtgment but what is in 
mercy J can, ni^withstandtng, have judgment m^Aai»|j9ierc^. 
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SECTION X. 
On Subjection to Ckritt. 

On Isa. iIt. 2di Mr. WincheslerTemarks, ** Mind well, 
•* EV£Ay TONGUE SHALL SWEAR. — Sweaiiog allegiance) 
** as every civilian will tell yoa, implies pardon^ reception^ 
** znd protection on the part of the king, and a heartj re- 
" notmcing of reheUion^ trut suhjeetion, and wiUing ohedi' 
" tnce, on the part of the rebels."* Mr. W. has here 
taken for granted what ought to have been proved, 
namely, that to swear to Ckristy intends swearing alhgianee. 
The foUowinig verse is incdttsistent with such an interpre- 
tation : i* Surely shall one say, In the Lord have I right- 
" eousness and Strength : even to Him shiall men*come, 
** and all that are incensed against Him shall be ashame'd." 
If to swear, in thid passage, denotes swearing allegiance ; 
and if swearing alle^^ance implies ^* a hearty renouncing 
*^ of rebellion, &c. then the ^' all that are t'ncensael against 
" Him" will swear hypocritically ; for no man can will- 
ingly obey a sovereign, against whom he is incensed. 

The apostle Paul alludes to this passage in Rooi. xiv. 
10, 11, 12. Philip, ii. 9, 10, II. Instead of inferring 
from it an universal restoration, h<i quotes it, in the 
former passage, as proving an universal judgment : ^* We 
^* shall all stand before the judgment-seat of Christ. For 
*' it is written, ^5 / live^ sdith the Lord^ every knee shaU 
** bow to WW, and every tongue shall confess to God. So 
*^ then every one of us shall give account of himself 
** to God." Philip, ii. 9, 10, 11. must be interpreted as 
referring to the same event, to make the apostle a con- 
sistent writer ; for if the words, Unto me every knee shall 

* Dialogties, p. 21, 2). . 



hotOy and every tongue ihidl swear i mem; Every one of ns 
shall give account of himself to God, th^y caiiDOt possibly ^ 
refer to "willing obedience on the part of the rebels." 

It is worthy of remsurk that, for the word «terear, used 
by the prophet, the apostle substitutes the word confess. 
The confession will consist of' two parts, 1. Every one 
will acknowledge the Lordship of Jesus, or His right to 
judge : " Every tongue shall co7^4^» that Jesus Christ is 
^* Lord." No one will presume to dispute the, authority 
of the court. 2. Every one shall give account of his 
conduct. ** Every tongue shall confess io God. So then, 
"every one of iis i^hall give account to God." It has 
been usual, in courts of judicature to put the parties 
upon their oath to secure the truth of their testimony* 
The prophet alludes to this custom. He must not how- 
ever be understood literally, but merely as speaking with 
a reference to the Jrut^ of the confessions whic^i men 
will make before the tribunal of God. No tmpositioD 
will be practised there 1 Thus the prophet and the 
apostle are reconciled, and the weak subterfuge of the 
Universalists is cut off. 

But this confession, says Mr. Winchester, must "imply 
** a willing subjection to the authority of the Saviour, 
'* brought about by the operation of the Jilessed Spirit, 
" because no man can say that Jesus is the Lord but by 
" the Holy Ghost."* The devil confessed, " I know . 
" Thee w^ho Thou art.—TheJHoly One of God." Did 
this confession " imply a willing subjection to the 
" authority of the Saviotir, brought about by the opera- 
" tion of the blessed Spirit ?" Why then to be sure the 
devil is already restored ! . 

"We ask," says Mr. Vidler, " Are not the effects of 
" judgment here represented by every knee bowing to 
"the authority of Christ, and every tongue confessing 
" his government, so that the Father shall be glorified?"! 

» Dialoguei^p. 28. f God's Love V> VuaCxe^Xjiaw**^* V^» 
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f aoswer in tbe negftti7e> and demand proof, if any cai 
he gif>eB|^ of the affir matiTe. 

Mr. V. proceeds » " You seem to think that the result 
^ of judgment wili be only a forced suhmUsion to Christ, 
^* and a foreed confession of his name ; if this be all, it 
** #ill rest with yon to point bat the glory which is to 
** arise to the FaUier from snch constraint."* That is | 
tery easily done. It is uairersallyAidlowed to. be the 
(lory of a sorereign to administer justice to his aabjecti 
with an impartial hand, so that not pne refractory rebel 
can escape being brought to jyustice and punishment, nor 
one fiuthful subject lose his reward. To say that there 
is no ^ory in such a condact because some of the siib- 
jects do not love their sorereign and his-laws, is to make 
Aun accountable for iheir delinquencies, which is pe^ 
fectly absurd. 

" St. Paul assures us^" says Mr. Winchester, " that 
" though ail things without exception are put under him" 
(Christ) ^^ in one sense, yet, in another he says, * But bow 
^< we see not yet all thisgs put under him.' But be 
** leaves us not in the dark about the matter ; but speaks 
«< of that ' effectual working, whereby he is able, even to 
** subdue all things unto himself,' Phil. iii. 21. And wheo 
*^M thingi shall be subdued unto himself, then shall the 
<< Son also himself be sul^ect unto him that put all thing$ 
" under him, that God may be all in all, 1 Cor. xv. ?8» 
«<Here we plcunly find a rery necessary distinctioB 
^ between things beirig put under 4am, and all things being 
** subdued unto him ; the former is already done in the 
*' fullest manner : and the latter shall be as perfectly 
*^ and as fully accomplished in doe time : because tbe 
** creation itself shall be delivered from the bondage of 
** cort uplion, into the glorious libeiiy of the children of 
'* God. For we know, that the' whole creation groaneth 
*' and travaileth in pain together until now,*' Rom. viii. 
«l,22.t 

*aod*« Lore to hie CrestuM, p. t^. ^Bt«Xo«a!w,^42. 



L 



— -- ■- --■--— -»=— 



I tdmitltfr. W.'d diithiction, and beliere that Jesus 

Christ will subdoe all things unto hisistlf ; but bowdoef 

the nniyef sal restoration follow ? When ar sorereigD has 

subdued his rebellious subjects, are we to understand bj 

it, that all of them are restored to &TOtr, and that not 

one of them can be suffering in an exemplary manner ? 

The connexion of 1 Cor. xy. 28. will show, that by All 

things zJiaU be subdued unio Him, is not meant, All things 

sheill be restored by Him I for in vet* 25 we read, *^He 

must reign till He hath put all enemies under His feet.'* 

This then' is included in all things being subdued unto 

Htm. But there would b^ as much propriety in suppos* 

ing^ that when a erimina], with a rope about his neck^ is 

brought to the gallows, that he will certainly be restored 

to cifil society, us to suppose, that when an enemy is 

under the feet of a conqueror ^ he must be restored to 

ftyour. The apostle here undoubtedly alludes to the 

-custom of conquerors tr«adiog upon the necks of their 

enemies. The captains of Joshua put their feet upon 

the necks of the fi?e kings whom they had subdued ; but 

this was preparatory to their destruction^ not to their re- 

Mtoration. See Jos. z. 24—26. 

Mr. W. seems to lay much stress upon the words 
'' That God may b^ all in all.'* It must be remembered^ 
howerer^that it is said Christ now '< fiUeth allin all," Ephes. 
i. 23. and again, it is written, *< Christ is all, and in all,^' 
Colos. iii. 11. Both these texts are in the preseut'lEense^ 
And if Christ be now allin all, and yet many are now ia 
misery, then the sovereignty may be transferred into the 
hands of the Father, that He may he aUin all^ and yet 
many may still remain miserable. 

Rom. yiii. 21, 22. is cited to prove that att things shall 
be subdued to Christ; but it speaks of deliverance, not 
subjection. Some have thought that this passs^e relates 
to detiverance out of hell ; but a little reflection will 
convince any unbiassed mind that the apostle refet^ V^ 
tlie irrational creation. For, 
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1 . He says, *<^The creatiOD was made stibject to vanity, 
*< not willingly*^^ Now tbe rational creation was made 
subject to vanity, or trouble, wilHngly ; for the sin of 
oar first parefnts was certainly wilful. If it be objected 
that their jposterity are subjected to trouble not witUngli/, 
I answer, that the apostle, by the word was^ e?ideotij 
refers to the period when vanity was first introducedioto 
the creation ; and it can be true of the irrational crea- 
tion only that, at that time, it *^ was made sal^ect to 
vanity, not willingly.'* 

2. The apostle observes^ that '^ I^ whole creation 
'^groaneth and travaileth in pain together until do*/' 
And what are they groaning and travai^ttig fer ? To " be 
** delivered from the bondage of corruption, into tke 
** glorious liberty of the children of God." Tins is true 
of the irrational creation. But no one pretends that Hu 
whole of men and devils had groaned and travailed until 
the apostle's time, to enjoy ^* the glorious liberty of the 
« children of God." 

3. Rational creatufes in this passage are dtstfu^nfaed 
from the creation. *< For the earnest ezpectatioir of ^ 

creature (r^^ xriTiMf, creation) Waiteth for the oaamfesta- 
tion of the sons of God, Because the creature (creatum) 
*^ itself shall be delivered from the bondage of corruptioQ 
" into the glorious liberty of the children of Chd. For 
*' we know that the whole creation groaneth, and tra- 
*« vaileth in pain together until now : and notonly %, 
« but ourselves also, which have the first-fruits of the 
« Spirit," &c. 

4. The time of this deliverance is unfavourable to the 
restoration out of hell. The creation is waiting for, and 
earnestly expecting the manifestation of the sons of God : 
when this event shall take place, therefore, their 8u£fer- 
ings wilKterminate. Now the sons of God will be mani- 
fested " in that day when I (Jehovah) make up my jewels. 
" Then shall ye return and discern between the righteous 
**^ and tbe wicked ; between him that terveth God, and 
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«« itt» tbal ser?etk bioi not" Mai. iii. 17, 18. The 
mcked will be ^xistiog then^ as distinguished from th€ 
righteous f wbich cauld not be, were an uniFersal re- 
storatipo to take place at that time. Tbe groani^ of the 
rational creation isi not for the redemption of their souls 
out of hell, but for '^ the redemption of their bodies'^ 
from the grave ; which happy event will precede the 
judgment and punishment of the ungodly. 

" If it be observed," says Mr. Vidler, ^* that putting 
" under the feet (^Christ is not expressive of grace, but 
<Vof wrath, we answer^ This is a Hebrew mode of 
*< speech, and evidently expressiye of grace, for the tern- 
*^ pleitself, as typical of the church, is called God's foot* 
" stool." 1 Chron. xxviii. 2.* In 1 Cor. xv. 26. to 
which passage Mr. V. I presume, alludes, we read, <* For 
*^ He must r^ign till he hath put all eaemies under his 
'' feet." All men being put under the feet of Christ, is 
expressive of his authority over them ; but the way in 
which his authority will be exercised, must be gathered 
from their moral characters. The gracious exercise of 
his authority over the church is inferred from the cove* 
nant relaticJn in which he stands to it, as a holy church, 
and not from the circumstance of its being under his feet. 
But in the text under cpni^itleration, the apostle is not 
speaking of the churchy but of enemies; and it surely re- 
quires a vast stretch of imagination to suppose, that when 
enemies are under the feet of a victor, their situation is 
expressive of grace. It is impossible to attach such an 
idea to Joshua x. 24 — 26. 1 Sam. xvii. 51. Isa. Ixiii. 3. 

Mr. V. proceeds, *' If it be said that to be subdued to 
^< Christ is expressive of wrath, we then observe, that 
'* whatever method may be used to subdue sinners, yet 
^' their being subdued implies a state of grace and favour, 
'' for we are exhorted to be subject to tbe Father of 
'^ spirits, and live. And the bodies of the saints will be 
'/ changed at Christ's second coming, by that power 

* Go4> Love, pp. %%i %^. 
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*' whereby he ii able to ndfdue all thmg^ unto hkiiself. 
'* And even our Lord, when he shall have sabdaed all 
<* thiogf unto himself^ will then be subject to Ae Fa- 
'* then"* The remarks made above contiun a sufficient 
replj to this paragraph. It is really astonishing that a 
sensible man should talk at this rate. The saints are as- 
sured that if they continue in a state of subjection to the 
Father they shadl live ; therefore all conquered enemdes 
must reap life everlasting ! The bodies of the saints will 
be raised by the power of Christ ; therefore all subdued 
enemies must be raised to glory I Jesus Christ will be sub* 
ject to the Father ; therefore all destroyed enemies mn^ 
be restored I Who does not feel the force of this -cogetA 
reasoning? 

When Mr. V.'s hand was in this work, it is a wonder he 
did not attempt to prove, from Luke x, 17. that the devils 
are already restored. *' And the seventy returned again 
** with joy, saying. Lord, even the devils are subject unto 
" us through thy name." He might have argued thus : 
The words are in the present tense ; and ** we observe, 
'< that whatever method may have been used to subdue 
^' them, yet their. heiog subdued, implies a state of grace 
'' and favour, for we are exhorted," &c. 

Messrs. Winchester and Weaver, to show that future 
sufierings are intended to subdue and purge sinners, lay 
considerable stress upon Isa. zxii. 14. << This iniquity 
" shall not be purged from you iHl ye die." When Job 
affirms, *y Till I die I will not remove mine integrity 
<< from me," he certainly meant that he woiild never re- 
move bis integrity from him; and by parity of reason, the 
prophet meant, that the iniquity should never be purged 
away. Thus we see the weapons of our adversaries are 
turned against themselves. 

^ God^i Lore, p. 28. 
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SECTION XI. 

Some of the adtocales for emNess {mnishment baTe a«- 
serted, that the mbabitants of hell will be siDning contt* 
Dually, by which mean^ the quantity of their guilt will be 
eoQtinually iocreasiag I the longer, therefore, they remain 
in hell, the further they will be from sufiering what their 
sins deserve : their puniflhment, ^onseqaently, must b^ 
eternal. To this it has been replied, that the Seriptures 
nowhere speak of punishment for any deeds except those 
done in the body y and to attempt to justify eternal punish* 
ment on the ground of sinning in bell, is to admit that it 
would be unjust) if infticted for the crimes committed in 
this world. This is Mr. Wr^ht's aigument.^ But Mr. 
Vidler affirms, ** A rationaJ creature cannot be without 
" law, either in hearen, earth, or hell."t If Mr. W.'s 
sentiment be adopted by the Unirersalists^ Mr. V.'smust 
be rejected. , For if the inhabitants of bell be under law, 
they must have moral liberty^ if they have liberty, the 
law may be broken : and if the law be broken, the trans- 
gressor ought to suffer for it. 

TheScripturesrepresent punishment as being propor- 
tioned to deeds done in ^ body f aud are entirely silent 
about laws by which the inhabitants of hell are to regu- 
late their conduct. They may be incapable of moral 
obedience ihTQUghih^ loss of morcd liberty. That moral 
liberty may be losti through the strength of sinful habits^ 
I presume none will deny ; and that God is obliged to 
restore it as often as a creature is pleased to destroy it, 
I think an inhabitant of bell has scarcely temerity enough 
to assert ; and to. say, that the obligation to obey remains 
after the power to obey is lost, is to say, in other words, 
that an impossibility ou^t to be done, which is an absur- 
dity. 

* EiBmination of RjlandH Sennoat ^« Ad * 
f Wiochester^s I>ial. Note, ^. 77. 
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•* W^ see/' says Archbishop King, '< that our bodies 
*' may be maimed for ever, and oar limbs dislocated and 
'* distorted to sach a degree as to become totally iocapa- 
'* ble of those faQctiomi for which nature designed tbei6. 
<' Why sfaoald we not hare the same opinion of the mind, 
'* viz. that by deprayed election^, passions, and affec^ 
** tions, it may be so far diverted from tiie right way of 
^* thinking, as to become equally disabl^ed and unfit for 
** governing its actions according to the dictates of right 
*' reason, as a lame man is for a race ? If, therefdrCi 
*< God do not interpose, his omnipotence, the same errors, 
'* the same ignorance, the same habit of a perverted mind 
<' and obstinate propensity to evil, which here "draws os 
'< aside from the right path, may continue with us for 
« ever : nor will the soul that is immersed in this kind 
*< of evil be capable of caring itself. For one that is ifl' 
** fected with these maladies is as unfit to help himselfi 
** as one that has cot off his hands and feet is unable to 
" run or feed himself.*'* 

That moral liberty may be lost, so as never to be re- 
gained, is proved from Heb. vL 4—6. Here is a state of 
mind described which cannot be improved. It is impos- 
sible to renew them again unto repentance* This state is 
illustrated by ver. 7, 6. After land haSTeceived the rain 
^f heaven, and the culture of the husbandman, if it i»o- 
duces nothing but thorns and briers, it is r^ected aa a soil 
incapable of improvement. So men, who have been 
favoured with the Gospel and the labour of the spiritual 
husbandman in this life, and yet have not brought forth tbe 
fruits of the Spirit, are rejected : their end is to be burned, 
(Jan laws be given to creatures who cannot obe^ them ? 

The influence and strength of sinful habits are well 
described by Mr. Addison. ** Those evil spirits,'' says 
he, «* who, by long custom, have contracted in the body 
" habits of hist and sensuality, malice and revenge, an 
" aversion to every thing that is good, just, and laudable* 
** are naturally prepared for pain and misery. Theif 

* Orfgitt df EVil, pp, 510, 51t. 
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<^ tormeats liave already taken root ja them ; they can* 
^* not be happy when <Mvested of the body, ualess we 
M maiy suppose, that Providence will, io a oaamier, create 
*' them anewy and work a miracle ip the rectification of 
'* their faculties. They may, indeed, taste a kind of 
malignant pleasure in those actions to which they are 
accustomed, whilst in this life ; but when they are to 
be removed from all those objects which are here apt 
^ to gratify them, they will naturally become their own 
*' tormentors, and cherish in themselves those painful 
<* habits of mind which are' called, in Scripture phrase, 
** T%e worm which never dies. This notion of hell is so 
«< very confo^^^mable to the light of nature, that it was 
" discovered by several of the most exalted heathens."* 
It has freqc^ntly been objected against us, that if pu- 
nishment be endless, the reign of sin will be endless also* 
It is a sufficient answer to ask, Does thieving reign in 
that cotintry where all the rogues in it are confined in 
prison? But if the Universalists still contend, that sin 
will he committed till punishment shall cease, 1 beg leave 
to inform them, th{(t they admit a principle, which, in its 
consequences, overturns their system. Sin in hell de- 
serves punishment as well as that which is committed in 
this world. So that if we. suppose a man deserves fif^y 
years punishpnent for sinning fifty years in this world, yet 
should he sin duriog thoi^e fi Ay years of punishment, he 
will merit punishment for fifty years longer to expiate 
those sins, and so on Ad ir^nitum. But did it ever enter 
into the head of any one, that a man is violating the laws 
of his country, whHe suffering in a prison, in the stocks, 
or the pillory for his crimes ? On a review of the fore- 
going, it appears that the sinful habits of the damned are 
too strong to be eradicated in a way cousistent with the 
relations which subsist betwixt God and rational crea- 
tures. They must, therefore, be miserable for ever, 
since, by the Divine constitution, no creature can be re- 
stored to happiness, who is not fiirst made virtuou£i. 
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SECTION xir. 

On (he Destruction of the Second Death. 
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HERE is a famine ia the land of promiae on this 
article, otherwise, I suppose, Mr. Wiochester wonld not 
have produced such passages as the following to support 
it: Psa. Izxxiii. 13 — 18. Prov. iii. 36. Jer. xx. 11.— 
xxiii. 40. Isai. xIr. 16, 24.* If these texts favour the 
doctrine of the restoration, I think it may be proved from 
every verse in the Bible. It would be insulting the 
common sense of my readers to apend time in showing 
that these texts are irrelevant to the subject. 

On Isa. XXV. 8. Hosea xiii. 14. 1 Cor. xv. 26. Mr. 
Winchester observes, " The second death is infinitely 
^* more the enemy of man than the first, and may there- 
«fore be considered as an enemy which God^wifl 
"destroy."! Mr. W. ought to have known that the 
s^stle does not say, or mean, every enemy of man shall 
be destroyed; his words are, */He mast reign till he 
bath put all enenues under his feet." The obvious 
meaning of those words is, Jesus Christ will reign till 
every enemy to hds government be conquered. I believe 
it would be as difficult to prove that the second death is 
an enemy to the Divine government, as tjiat a prisoDj 
for offenders, is an enemy to human governments. It 
appeal^ from Matt. xxv. 41. that the second death, which 
is there called everlasting Jitei i^ prepared by the Judg^ 
for the punishment of the wicked ; and it- is not very 
probable that he would prepare an enemy to binofielf. 

I%e $ting of death is nn* " While sin remains in 
" existence," says Mr^ W. in the same page, " death 
'* will be able to ahow its sting ; but the time will come 
"" when death will have no Btwg to boast of; therefore 

• IKiJ<^et, p, 50. f lb. p. ^1. 
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<<tin, and coaseqaendy death of every kind, sbaO be 
"destroyed." The apostle is not here speakii^ of deoiA 
of every Kful, bat of one kind only; oamely, of that 
which reigns oyer the body ;- as is evident from the 
preceding verses: '* When this corruptible shall have 
** put on incorruption, and this mortal shall have pot on 
*< immortality, then shall be brought to pass the saying 
*< that is written, Death is swallowed up in Tictory I O 
** death! where is thy sting? O grave! where is thy 
<« victory f^ It immediately follows, '* The sting of death 
''is sin." No man can doubt but that by this corruptibUf 
and this mortcd, is meant the body, tVhen it shdll be 
raised to iBcorraption aiid immortality, ^en this victory 
oV^er death shall be celebtatded. But will not the resur- 
rection precede the day of judgment? and will not 
sinners be doomed to suffer the second death after the 
day of Judgment ? How is it possible, then, to include 
any triumph over the second death in this song? 

To what wretched shifts are men reduced when they 
are determined to abide by a system, right or wrong I 
I ivas led to this reflection on turning to Mr. Vidler's 
notion of God's love, p. 18y 19. This gentleman says, 
*' We allow that, in the Jir$t resurrection, it (1 Cor. xv. 
'' 54, 55.) will have part of its fulfilment, but we are 
<' persuaded that it reaches much farther than the first 
*' resurrection, or even than the general resurrection.'^ 
This is a bold stroke ; but Mr. V. proceeds to the proof. 
*^ The apostle/' says he, ^' introduces the doctrine of the 
^' resurrection on the largest possible ground, ver. 21 
«< -^23. We understand the resurrection herein a three- 
*'fold progression; Christ as the first-fruits, afterward 
*< they that are Christ's at his comiog, but every man in 
'* his proper rank. Here, then, are two ideas concernii^ 
*( universality and order ^ to which the apostle adds ano- 
^< ther, ver. 49. which is conformity to Christ in his 
«< resurrection state. Was it the righteous only who 
*' have borne the image of the finX ia%:&^ Qit Xxvi^ ^^ 
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*^ mankiBd borne it? If aD oHmkind^ then will all man- 
« kiud bear tlie image of the aecoad laaQ ia his reaqrreo^ 
<< tion state, but ia diffiereat orders (ranks) and degrees. 
*' Those who believe and obej the Gospel will have 
*Mheir vile bodies chaaged into the Kkeness of his 
*' glorious body, immediately on his second coming, as a 
^^ sample of that nu^y power by which he is able (aod 
*< we think willing) to subdue all things unto himself; 
^^ but those who believe not, and obey not the Gospel, 
'* will pa^ through the second death before they can 
<* receive their measure of coaArmity to Christ in faif 
<' resurrection state." 

Mr. V.'s comment on ver. 49. is far-fetched indeed. 
Suppose I had written to a few pious fiiendd, audio- 
formed them, for their c6nsolation, that as we have 
borne the image of Adam, we shall abo bear the inaage 
of Jesus Ghrist: what would be thoiq^t of a com^ 
mentator who should say my meaning waSj that believert, 
and unbelievers^ and damned spintSy shouM all bear the 
image of the Lord Jesus ? The apostle in chap. i. 3. 
informs us who are included in this pronoun we. He 
wrote to t^ church of God ai Cortwthy to them, that were 
sanct^Ud m Chriei Jesus, calUd to be saints y isoi^ aU thai 
in every place coiled upon t^e name of Jesus Christ cur 
Lord, both theirs and ours, 

Mr. V. contends that some will have to pass tltfougb 
hell before they attain to conformity to Christ, and that 
they will not have completed this progress till long after 
the general resurrection;* but the apostie says, *^lt 
'< (the body) is raised in glory. When this corruptible 
'< shall have pot on incorruptibn^ — then shall be brought 
'< to pass the saying that is written, Death is swallowed 
'< up in victory.'' if this declaratton will not be fulfilled 
till long after the general resurrection, this corruptible 
will not have put on incorruptioa till long after that 
event ; but the apostle says again, " It is raised m incor- 
mption,'' We conclude, therefore, that Jesus Christ 
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ff iU itand in no need of 1^ fire i>f lieU to purify «nd 
barnisb the bodies of those who attain to a flomqs 
immortality. If aQ, exeept the few whom Mr. V« c^ 
a sample, hare to <* pass through the second death before 
*< they receive their measure of conformity to Christ/' it 
must be granted that 4bis song of victory wiU not be sung 
till many ages after the general resurrection ; but I will 
show Mr. V. ^* a mystery. We shall not all sleep, but 
we shall be changed, in a moment, in the twinklbg of 
an eye, at the last truinp, (for the trumpet shall sound) 
^^and the dead shall be raised incorruptible, l&c." In 
this mystery the following particulars are clearly dis- 
cernible : 

1. That Christ wiD come, (ver. 23.) and the trumpet 
sound, while some of the saints are dire on the earUi : 
for ** we shall not all sleep, but we shall all be chai^;et.'* 

2. That this change of the bodies of the saints, then 
found alive, will be instantaneous. *' We shall be 
'^ changed in a moment, in the twinkling of an eye, at 
** the last trump." 

3. That all who have a part in the resurrection here 
described, wilt be raised att the same moment. '< The 
*^ trumpet shall sound, and the dead shall be raised.'' 

4. That TBCN, when the trun^pet shall sound, and the 
dead shall be raised, and the living saints changed, and 
not some ages after, as Mr. V. teaches, " shall be brought 
<< to pass the saying that is written. Death is swallowed 
" up in victory." ' 

From these four incontrovertible truths, I draw the fol- 
lowing inferences : 

1. That Mr. V.'s gradual change, which is to be com- 
pleted in helly long (rfter the general resurrection, is not 
the change which the apostle here intends. 

2. That as the instantaneous change will happen when 
some of the saints are upon the earth, it will precede the 
day of judgment. 
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3. Tfafet wbeu this instantniieous change takes place, 
death will be swallowed ap in victory, aiu3, therefore, 
will be destroyed 6e/bre the day of judgment. Conse- 
qneotly, 

4. That the decUk which the apostle speaks of cannot 
be the second death, because sinners w^l be doomed to 
it tifter the day of judgment. 

Mr. Winchester inqiiires on H^b. ii. 14. ^' Now what 
** death has the devil |K>wer over ? The death of the 
^* body, or that of the soul?"* If any person will be at 
the trouble to read the context* he can be at no loss for 
an answer. ^* Forasmuch, then, as the children are par- 
*^ takers of flesh and blood, He also Himself likewise took 
'' part of the same ; that through death He might destroy 
*' him that had the power of death, that is, the devil; 
*^ tnd deliver them, who through fear of death were all 
'* their lifetime subject to bondage." I presume no one 
supposes that the word deaths yfhich occurs three times 
in this passage, is to be understood in different senses. 
I ask, therefore, What death did Jesus Christ die ? Was 
it not the death of the body ? Then it must surely be the 
death of the body which the devil has power over. — ^TJie 
lake of fire which the apostle John calls the second death, 
is the proper punishment of devils, and was prepared for 
them, Rev. zxi. 8. Matt, xxv* 41. If they had the power 
of the second death, no doubt but they would soon destroy 
it : Jesus Christ need not have died for that purpose. 

" I am not able to imagine,'* says Mr. Wiochester, how 
'< St. John's vision (Rev. v. IS.) could be just, if endless 
« damnation is true. I should not eipectany intimations, 
*' far less absolute promises, that God would destroy 
^' death."! Most of the Universalists urge this vision as 
affording demonstrative proof of the Restoration. In 
reply, I obsetve, . 

1. In this vision the apostle saw *^ such as are in the 
9ea singing this song." The Universalists acknowledge 

* Dialogues, p. St* \ T>ii\o^<t%)^, 14. 
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that the restoration will not precede the ereation of the 
new earth. And in the new earth, the apostle remarks 
there will he no more sea, Rer. zvi. 1. This chorot 
mast therefore he sung before the creation of the new 
earth ; and since the restoration is supposed to take place 
at, or after that time, the yision cannot be descriptiTe of 
the great year of j^^bilee. 

2. It is a very singular circumstance, that at the time 
the four beasts, or living creatures, are prostrate before 
the Lamb sin^ng this song, they present ** golden vials 
'* full of odours, which are the prayers of saints." What 

xan the saints be preying for when the whole universe is 
happy? 

3. The apostle has told us when this song was sung, 
<<And when He" (the Lamb) << had Uken. the book," 
(with seven seals, see ver. 1.) " the four living creatures 
** and the four and twenty elders fell down before the 
<■ Lamb, having every one of them harps. And they 
** sung a new song," &c. ver, 8, 9. This song ended 
previous to thc^ opening of the seals, see chap. vi. where 
we find the four living creatures who joined in this song, 
employed in unfolding to John the vision. Mr. W., and 
all writers whom I have consulted upon this vision, are 
agreed, that it is many hundred years since the seals 
were opened. If, therfore, their doctrine of restoration 
can be proved from this vision, it most have taken place 
near two thousand years ago. ^ 

On Rev. xzi. 4. Mr. Winchester observes, *< Here is a 
*^ state spoken of beyond all death ; a state wherein sor- 
<* row, orying, and pain, shall be no more. This state is 
** coiemporary with the new heaven and earth, after the 
" lake of fire hath ceased. Most certainly the word death 
** here implies the second death ; for we are informed, 
«* in the foregoing chapter, of the first resurrection. After 
** this, we find, that the dead, small and great, stood 
** before God, and were ju^ed ; and such as were not 

9 
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** found writlen in the book of life, were ca§t intotlie 
** lake of fire, which 18 expresalj. called the second death, 
<* Id this chapter we find that all things are to be made 
<' new, and death is to be no more. But this must be the 
" second deatb, for the resurrection of all the bodies, 
'< both of the just and unjust, bad been spoken of 
« before."* 

All that is urged in this para^aph, as proof that, bj 
death in the text, is messit the second dea^hi is this : *' The 
** resurrection of all men had beenspoken of before.^' 
Does any man of common sense call this reasoning ? h it 
a thing impossible for an inspired writer to speak twice 
upon the same subject ? There is no difficulty in this to 
an uninspired writer, for, in the middle of the above pan- 
graph Mr. W. observes, <*Most certainly the word death 
*' here implies the second death; for we are informed in 
''the foregoing chapter of the first resurrection;" and 
then aAer a short digression, he returns to the subject 
again : *< But this must be the second death, for the 
'' resurrection of all the bodies, both of the just and un- 
^' just, had been spoken of before !'' 

The following affords presumptive evidence, that the 
word deaths in the verse under consideration, does not 
mean the second death. It appears that all which the 
apostle saw from chap. xx. 11; to chap. xxi. 8. inclusive, 
was one vision ; for the throne, and the Person upon it, 
are the same in both places. In this vision, the punish- 
ment of the wicked is twice spoken of in the same terms, 
chap. XX. 14, 15.-*-xxi. 8. In both these places the lake 
of fire is explained to be the second death; and if John 
meant the same in ver. 4. it is strange that neither the 
lake of fire, nor the second death, is mentioned, bat 
simply death. Itisalso worthy of remark, that the revo- 
lutions which will take place after the coming of Christ 
on his throne, are particularly specified in the vision, as 

* Diftloguei, p. 62, 63! 
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the flemog away af the earth and heaven :-— the resurrec- 
tion and jadgment of the dead : — the casting of the 
wicked into the lake of fire :— rthe creation of the new 
heaven. and the new earth :— and the descent of the New 
Jerusalem- from heaven;; hat not a word is said about the 
quenching of the flames of hell, or of the restoration of 
the damned. Was it because that singular circumstance 
escaped the apostle's notice ? for he was commanded to 
write what he saw in vision, chap. xxi« 5. — But to pro- 
ceed to direct proof. 

The exemption from *death, sorrow, and crying, pro- 
mised in ver. 4. is the exclusive privilege of the inhabi- 
tants of the New Jerusalem. *' And 1 John saw the hoi}' 
** city, the New Jerusalem, coming down from God out of 
'^ heaven, prepared as a bride adorned for her husband. 
** Aod I heard a great voice out of heaven» saying, 
^< Behold, the tabernacle of God is with men, and He 
" will dwell with them, and they shaM be His people, aqd 
** Godilimself shall be with them^ and be their God. 
** And God shall wipe away all tears from their ey^s : 
** and there shall be no more death," &c. If the word 
tabernacle do not mean the same as the ^ew JeTrusaJem, 
yet there can be no doubt but that the tabernacle will be 
pitched in the New Jerusalem. The men, therefore, with 
whom is the tabernacle of God, must be the inhabi- 
tants of that glorious city. And it is to them exclu- 
sively that the promise in ver. 4. belongs : *^ God shall 
wipe away all tears from th^ir eyes; and there shall 
be Rp more death," &c. The question, therefore, is, 
whether all the human race, and all devils will be citi- 
zens of the New Jerusalem. The apostle has furnished 
us with a sufficient reply to it. '^ He that overcometh shall 
*' inherit all things, and I will be his God, and l^e shall 
<< be My son. But the fearful, and unbelieving, and the 
** abominable, and murderers, and whoremongers, and ^ 
^ sorcerers, and idolaters, and all liars, shall have their 
** part in the lake which burneth with ^te ^xx^WvGci&V^\i<& '- 
'• which is the second death." TVie i^tomx^e^ \s«A^ v.*^ 
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luch as oyercoffle, that ihej sball inherit ail MngB^ mint 
mean all the blessings of the New Jerusalem state, which 
our Lord bad just shown the apostle. The adversatiTe 
ooDJQDCtion BUT, shows the coBiieuon of Ter. 8. with 
what goes before,— forms a contrast between the state of 
believers and unbelievers, — ^points out, in the most strik- 
ing manner, their difference,— *aod demonstrates that 
the feaffiU J and unbelievers, &c« will not be abarers with 
those that overcome in the privileges of that happy place. 

After a description of the city, the apostle returm 
again to this subject ; Chap, txt t7, <* And there shall 
'* in nowise enter into it any thii^ that defiletb, neither 
'* whatsoever workeih abomination or maketh a lie : &st 
" they who are written in the Lamb's book of life." And 
all men and devils are not written in the Lamb's book of 
life. For ^' tsMxi96mer wastiot found written in the book of 
'^ life, was cast intd the lake of fire," ch. xx. 15. Itit 
in vain that the Universalists endeavour to pull them oat 
of the fire, and conduct them to the New Jerusalem ; 
for the apestle declares, they shall in nomee enter iota 
it. The poor subterfuge, therefore, about the restored 
entering into th6 city occasimally, is entirely cut off. 

After a further description of the city, the apostle re- 
sumes this siibjeet once more : chap. xxii. 14, lb» 
** Blessed are they that do His commandments, that th^ 
^*may have right to the tree of life, and noiay enter io 
<* through the gates into the city. For without are dogs, 
*^ and sorcerers, and whoremongers, and murderers, asd 
*' idolaters, and whosoever loveth and maketh a lie«'* 
The situation of iho^mthotU is described by our Lord 
in Luke xiii. 25—28. " When once the Master of the 
^< house is risen up, and hath shut to the door, and je 
** begin to stand witboi/t, and to knock at the door, say- 
^*ing. Lord, Lord, open unto us; and he shall answer 
'*and say unto you, I know you not whence ye are; 
*^ Then shall ye begin to say. We have eaten and drunk 
^* in Thy presence,' and Thou hast taught in our streets. 
*' But be shall say, I teW yo\i^ \\uiow ^o^^^V^beoce 
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^' ye are ; Depart from Me, all ye workers of iniquity. 
*' There shall be weeping and gnashing of teeth^ when ye 
*^ aball see Abraham, and Isaac, and Jacob, and all the 
*• prophets in the kingdom of God, and you yourselires 
*• thrust ow^." Now if it be said to tlic men of the New 
Jerusalem only, , that there shall be no more deaths — if 
many shall stand m^ov^ the city, and shall in noTvise 
enter into it, — if those dogs^ iac, without^ shall have 
their part in the lake of fire ^ and will there be weeping 
and gnashing their teethf — and if, at every attempt to 
enter the city, they shall be ordered to depart, and be 
thrust outy — then I hope it is abundantly proved, that 
this vision is so far from affording any support to the res- 
toration scheme, that it fully overthrows it. 

As 1 have shown above that the second death will not 
be destroyed, when the new heat>en and njew earth are 
created, Mr. Winchester must be mistaken in believing, 
that the earth when on fire will be the lake into which 
thewicked will be cast ; and that as the earth will be pu- 
ri£kd by the iire^ and be made a new earth, so devils and 
sinful men, will be purified by it also, and be made new 
creatures. Mr* W. refers to 2 Fet. iii. 7. in support of 
his* opinion.* It is only necessary now to observe, that 
in the parallel cs^e which the apostle introduces in ver. 
Bi 6. we find that the bodies of the antediluvians perished 
by the fiood, and not that their souls were purified: so 
** the heavens and the earth are reserved unto fire, against 
*• the day of judgment, and perdition of ungodly men," 
not their restoration. It appears from this passage, as 
well as from Rev. xx. 9. that the wicked will be devour- 
ed by fire just before the day of judgment; but this 
fire will no more be a soul-purgatory, than that was 
which consumed the inhabitants of Sodom. In fact, we 
may as well talk about washing souls white with water as 
purifying them by fire. 

* Dialogue^, p. 10. 
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SECTION XIIL 

On the JSxperience of ChrAtianr* 

Mr. WINCHESTER, iQ bis Third Dial^ogne, ea- 
deatours to show that Chmtian experieDce oatarallj 
leads to a belief of the Doctrine of Reatoration. He 
tnks bis friend, (p. 104.) ** Did yon not see yourself lost 
'< and undone, and that yon were vile before 6od^ on- 
worthy of bis mercy, and totally anable to deliver yoQ^ 
self from yonr sin and misery V* His friend re^^es, 
<cl certainly did.*' Perhaps I am sh^rt-sighted, for 
when I saw that I was lost and i^ndone— that I coald oot 
deliver myself, — and that I was unworthy o€ the merq 
of God, I concluded that as I bad no claim on iDercj» 
6^od might justly withhold it for ever. 

Mr. W. inquires of bis friend i^in, *' And were 
^ you not brought by the power of God to resign yoa^ 
^* self into his bands without reserve^ to do with you, sod 
** dispose of you, according to bis will and {Measure* being 
^' conmced that he neither would nor could do you aoy 
injustice." "O yes," (says bis friend,) *« and then I 
found peace." According to this experience, it seeotf 
that, when a man is persuaded God will do him no injost^ 
ice, he will resign himself into the bands of the Alml^tj 
with peace and composure. But 1 ask. Does not everj 
man, who has just Tiews of his condition, see that God 
would do him no injustice by sending him to hell ? Does 
he therefore feel himself resigned to go thither? Is t 
conviction that God will do no injustice sufficient to fiH 
the mind with peace ? Why then, to be sure, the inhabit' 
ants of hell are full of peace : for they can have nothing 
to object to the justice of God, in sending them thither. 
I never yet was willing to be damned ; I could not be sa- 
tisfied till I received power to resign myself into the hand^ 






of God Qiider a persumoa of His mercy towards me 
through Jesus Christ. , 

j^er this resigoatioD into the hands of justice, Mr. W. 
and his friend both ** saw into the fulness, su0iciency, 
*' and willingness of Christ to save ;^' and then they were 
<* Gonstrained to venture their souls into his arm^ p. 106. 
And there majr th^y rest for e?er ! 

^xxi Mr. W. asks, p. 108, the following questions; 
" Pid you not see and, feel yourself the vilest of sinners ? 
/* Did you not view the love of God infinitely full, free, 
'< and unmerited ? Pid yoq sot behold in Christ an infi- 
'^ nite fu]oe9S, sufficiency, and willingness to save all 
'' without exception ? Did you not love all, aod wish 
** that all might come and partake of his grace ? Did 
'^ you not earnestly desire the salvation of all your ene- 
^' mies, and of all mankind ? Did you not find it in your 
'.' heart to pray /or the salvation of all mankind as for your 
own ? if you had as much power as good- will, would 
you not bring all to bow to the sceptre of grace, and 
to be reconciled to God through Jesus Christ ? Would 
you bring all to submit to God, and be happy if you 
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^< could, and will not He, to whom nothing that he pleases 

'* to do b impossible, bring all his creatures to be re- 
«( 

if 



conciled to himself at last ? He has infinitely more 
love to his creatures than all the saints and angels in 
♦•glory have." 

I will take the liberty, in my turn, to ask a UnlversaU 
ist a question or two. Would you send a person to hell 
for an age, if it were in your power to do or not to da 
it? Would you not put an end to sin and misery imme-> 
diately , if you possibly could ? Would you not have pre- 
Tented the existence of sin and misery if you possibly 
could ? Tell me now, in Mr. W.'s language, that God, 
'* to whom nothing that he pleases to do, is impossible^ 
** has infinitely more love to His creatures than all the 
♦' saints and angels in glory have,*' and then say, whether 
^lese questions do. not ai;gue as truly afg^ioAl^uk ^»^ ^ 
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misery, of even agaiost its introdactioiii as Mr. W/s 
questions do against its endless continuance ? 

But the fact is, the questions prove just nothing in 
either case ; for sinee creatures do not stand in the same 
relations to each other that they stand in to God, they 
must not presume to transfer their feelings to Him, and 
then make them the test of his procedure in the govern- 
ment of the universe, in all these questions not a hint is 
dropped ahout man being a free agerU, and God a mord 
Governor, for such a representation would have prevent- 
ed that influence on the passions which they seemed de- 
signed to occasion. Sin flows from an abuse of liberty, 
and punishment is inflicted with a view to prevent that 
abuse in others, and thereby to preserve moral order. 
When a man is brought to the gallows for murder, you 
may meet with rogues and assassins, who would set hie) 
at liberty if they possibly could ; but does it follow from 
hence that the execution of such a man is an act of in' 
justice? 

SECTION XIV. 
On the Duty of Christians, 

*• UUR Lord has commanded us to love all mankind, 
" even our greatest enemies. But if God doth not love 
" all himself, Christ hath commanded us to be more- 
^perfect, in that respect, than our Father who is in 
*' heaven."* We are commanded to love our brethren, 
our neighbours, and our enemies j but thousands of 
Christians do this, without fidling in love with devils and 
damned spirits. 

" ?, We are commanded to do good to all men, as ive 
** have opportunity."! True. But ifvhat opportunity 

♦ Dialogues, p. 109. f Ibid. p. 110. 
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lunrs we of doing f^ood to (be inhabitants ef bell ? If tbe 
Uoivenalists will shew us in what way it is in our power 
to serve them, we shall feel no objection to afford them 
all possible assistance ; but it ought to be kept in mind, 
that the Scriptures do not represent them as objects of 
mercy, but as monuments of wrath. 

Bat it is remarked further, that we are* commanded 
to broercome evil with good, Rom« xii. 21 . And it is asked. 
Will not God then overcome evil with good? And if 
be do, is not the Restoration scheme true?* I ask. 
Can we always overcome evil with good? We can only 
EVDEAvouR to do it« but must still leave men at their 
liberty, as God also does ; for though the goodness of 
Crod lectdeih to repentance^ yet some despise the^ riches of 
His goodnesSj and tteasure iq> unto ihemeelves wrath 
against the day of wrath, Rom. ii. 4, 5. And in the very 
passage in which we are commanded to overcome emlwith 
good^ the reason assigned is, not that God always over- 
comes evil in. this way, but, because Jt is ivritten^ Ven« 

OEANCE IS MINE ; I WILL REPAY, SAITH THE LORD. 

*< 3. We are commanded to forgive all men their tres- 
^passes, and to pray, saying, Forgive us our debts, as we 
** forgive our debtors. Matt. vi. 12 — 15. Now, is it 
** possible to suppose that our Lord would command 
** us, upon pain of bis highest displeasure, to forgive 
** those whom he hated, and determined to punish while 
^ he should exist, without having the least desire or de* 
^' sign to do them good?*'t God does not stand in the 
same relation, to men, that one man stands ip to another. 
And according to the difference of relations, the conduct 
must be different. Hence we may admit the premises, 
and yet deny the conclusion. A parent who hazards his 
life to saa>e his child, olaly acts a part which becomes him, 
considering the relation in which he stands to it. But 

* Universalists' MiiceliftDf, Vol. 1 . p. 312. f Dialoguei, p. IIB. 
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Tiew the same man as a soldier in the field, and tfae case 
is altered. It is now his duty to expose his life to destroy 
the enemy of his country, — If God will forgive every 
offender, why has he annexed penal sanctions to his laws I 
or rather, why has he published any laws ? If it may 
be inferred from the duty of forgiving injaries being 
enjoined us, that God will forgive all men; it will fol- 
low, that as we are required to forgive them in this 
life^ God will forgive them in this lif» also ; and then 
there will be no future punishment at all. 

I cannot think that the precept to forgive, is to be 
understood in that absolute sense for which the Univer- 
salists contend ; since God has instituted the office of civil 
magistracy, to be a terror to evil-doers. Now if the 
precept to forgive injuries implied, that we ought not, in 
any case, to seek redress by law, for what end did God 
ordain the civil powers ? Rom. xiii. 1. But if our for- 
giving others implies no more than that we aoght to be 
of a merciful disposition, and not to rerenge injuries 
without applying to lawful authority, nor make such ap- 
plication with any other view than a regard to the inter- 
ests of society, then this command can never be urged ia 
support of the doctrine of Restoration,^ because we have 
reason to believe that God has a regard to the interests of 
his creatures, considered as a whole, in punishing the 
wicked with endless misery. — The fact is, that repentance 
in the offender is necessary to entitle him to a pardon. 
If thy brother trespass against thee, rebuke him; and if ht 
repent, forgive him. Repentance is as necessary a con- 
dition to entitle us to the favour of God : Except ye re- 
pent ye shall all likewise perish. But if some may be so 
far lost to virtue that it is impossible to renew them again 
unto repentance, (Heb.. vi. 4--^.) then some will never 
be forgiven. And indeed we are expressly told that the 
blasphemy against the Holy Ghost hath never forgiveness 
— shall not be forgiven. 
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" 4. We are commanded to pray for all men, 1 Tim, 
<« ii. 1 — 8,* Obserre, the apostle recommends prayer 
''for all men : and wills that men should pray every 
"where at all times, and in all places, liAing up holy 
''•hands, without wrath and doiAting. O what a word is 
" this ! May we, ought we , to pray for the salvation of all 
" men without doubting ? Surely God would never have 
" commanded us to do this, unless it was his purpose to 
" restore all men in his own time !"t 

Mr. Fisher has given an answer to this argument. 
" As the will of God," says he, " is the alleged reason 
'' why we are to pray for all ; if the devils also will be 
" saved, the same teason will equally apply to them also; 
"and by a parity of argument, prayers, Sttpplications, 
" and giving of thanks, should be made for the prince 
"of devils and all his infernal associates. But we have 
•* not heard whether the advocates for Universal Resto- 
" ration are perfectly consistent in this matter." 

This brought from Mr. Vidler an avowal, that they 
do not pray for devils^ nor for those men who have sin- 
ned the sin unto dei^th. Now. is it not very singular 
afler this, to hear him daying, " And upon the common 
" parentage of Deity, and proof of it by the gifbof Christ, 
'' he founds his proof of God's determined good will to 

all men, in that he will have all men to be saved, by 

coming to the knowledge of the truth ; and upon the 
" whole of this he gives the precept to pray for all, as 
" before noted, and confirms it again, yer. 8. ' I will 
" therefore, that men pray every where, lifting up holy 
" hands, without wrath and doubting ?' "| 

* If what Mr. Wrig^ht sajs be true, namely, ** That God cannot act 
** towards anj creature, at anj time, but from a principle of love,** I can- 
not see what end can be answered by our praying for other people, or even 
for ourselves. U God be necessarily impelled to acts of love, what neces- 
sity for prayer ? We might as well pray to bim to be omnipptent, immu- 
table, omnipresent, omniscient, ftc. ai to be gracious unto us. 

t Dialogues, p. flO-^lU. | God*s Love, p. 4^. 
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I wish Mr. V. and his friends to observe, that tbe 
apostle does not say, <^ I will that a few Uiuversalisli 
praj in faith for the salvation of all the world ;** bat 

I will that men pray every wbere,iiftiog up holy hancb 

without wrath and doubting." Now to c<»ne to matter 
of &ct ; Do men pray every where in faith ? Do men 
svery vohere lift up holy kande ? Kxsj person of the least 
observation knows they do not The natural iofereace 
is, that (he will of God, upon this subject, as expressed 
by the apostle, is in thousands of instances awfully resist- 
ed. But if the will of God respecting the deyotion and 
holiness of all men may be efifectually resisted, then bis 
wiH respecting their salvation may be effectually resisted 
also ; for no man can be saved without personal prayer 
and holiness. 

But if it be still insisted on, that one man oiight to praj 
in faith for the salvation of another, said that God is de* 
termined to save all men, I wish the Universal ists to an- 
swer me a few questions. Will God save all men, whether 
we pray in faith for their salvation or not ? Or are be- 
lievers neceMdrtiy led to pray in faith for the salvation of 
all men ? If it be the duty of believers to pray in faith 
for the salvation of all men, would it not be best to exe^ 
cise that faifh for them while they are in this world, aod 
so prevent their going to hell at all ? But if some men 
are now in hell, and the Umversalists are praying for tbe 
salvation o£ all men^ are they not, like the Papists, 
praying for the dead ? If the Universalists do not praj 
for the damned, how can their restoration be inferred 
from this passage? It will not surely be asking too 
much, to request these gentlemen to be very explicit 
when they write agaidupon this subject, 

Ver. 1, 2. the apostle exhorts to prayer for all men, 
for kings and all in authority, not that all may be saved, 
as the Universalists pretend, but '' that we may lead a 
'* quiet and peaceable life." He proceeds to remark that 
God » willing all men should be saved, having provided a 
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Sayiour for them. He then commands '^ that men pray 
every where, lifling up holy hands, without wrath and 
** doubting.'' The obvious meaning is, that since God 
IS willing to save every man, every man ought to pray in 
sincerity and faith for bis own salvation. — The Jews, be- 
lieving that the favour of God was confined to themselves, 
could not bear that the Gospel should be preached to the 
Gentiles. On the other hand, when the Gentiles saw the 
enormity of their lives, and considered that hitherto the 
Jews bad been dealt with as a peculiar people,' and that 
the Jews called them dogs, &c. it is not surprising that 
they should doubt of their being admitted to the privi- 
leges of the Christian religion, in common with the 
Jews. The apostle asserts, that Christ gave himself a 
ransom for oZI, and infers from it, that the Jews ought to 
pray for the Gentiles, without wrath against them ; and 
that the Gentiles ought to pray for salvation, without 
dovhting the willingness of God to give it. But what has 
all this to do with the doctrine of Universal Restoration ? 
Having shown that the Christian's duty affords no sup- 
port to the restoration contended for by our opponents, 1 
will now proceed to show that their doctrine has a perni- 
cious influence upon the Christian's duty, in some im- 
portant particulars. 

1. On our love to God. This will be in proportion to 
the quantum of misery from which we believe we are 
are saved. Our Lord has laid it down as an incontro- 
vertible truth that, ''To whom little is forgiven, the 
<' same loveth little." Of course a man who is saved 
from sins which he believes deserved only limited punish- 
ment, will not love God so much as a man who is saved 
from sins which be believes deserved endless punish- 
ment. 

2. On our obedience. " This is" (the effect of) 
<< the love of God, that we keep his commandments." But 
we have seen above, that the Restoration scheme will 
not inspire as with so strong an affection' for Gq4 ^% 

10 
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the belief of having merited endless misery ; it wiU 
not therefore inspire us with that zeal in the practice of 
piety and yirtae. 

3. On oar zeal for the salvation of sinners. This ivill 
be regulated by oar views of their future conditioo. 
No man will be so anxious to preserve his friend from 
the We of a fly, as from the sting of a scorpion. I once 
heard a Universalist minister tell his congregation, that 
one use of his doctrine to the saints was, It tended to re- 
lieve the mind of that extreme anxiety, which is occa- 
sioned by the thought of our friends being lost for 
ever. He informed us that when he believed the 
doctrine of endless punishment, his mind w^ so affect- 
ed with it, that, through excess of grief, his body was 
worn nearly to a skeleton ; but he assured us that the 
Restoration-scheme had afforded him considerable relief; 
and indeed few of his hearers, I believe, felt themselves 
disposed to dispute it, since he then looked as fat and jollj 
as a king's beef-eater. This use of the doctrine, and of 
course the doctrine itself, appears to have been unknown 
to God's ancient saints. Instead of losing all concern 
about the salvation of sinners, they sighed and mourned 
over them day and night. Ps. cxix. 136. Jer. ix. L 
Ezek. ix. 4. 

The influence of the Restoration system on hardened 
sinners, has been considered under Sect. IX. 

On the whole, since it cannot be shown that the be- 
lief of this doctrine is calculated to improve a single 
virtue, and since it has been proved to have a perni- 
cious influence in many respects, on both saints and 
sinners, it may be presumed that it is destitute of Divine 
authority. 
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SECTION XV. 

On the IniermedicUe State, 

X HE UniYersalists are agreed that 1 Pet. iii. 18» ISl^ 
relates to Christ's preaching to spirits ia the iDtermediate 
state ; but they differ as to the time when He made them 
this gracioas visit. Mr. Winchester thinks that *' the 
''soul of Christ, in its disembodied state," vrent and 
preached to the spirits in prison.* Mr. Weaiver, who 
wrote since Mr. Winchester, sajs, that '* Jesus Christ, 
*' after his resurrection^ went and preached to the spirits 
** in, prison."t The reason of this change is sufficiently 
obTious to those who have studied this controversy. 
Christ's local descent into hell cannot be proved from 
this passage on any other supposition, thaa that the 
apostle is here relating evepts in the order of time in 
which they happened : for if this be not insisted upon, 
the time of our Lord's preaching must be collected from 
circumstances ; and we find from Gen. vi. that the Spirit 
of God strove with them, or by Noah preached to them, 
while the ark was preparing. To cut off the force of 
this reply, it has been asserted, that the apostle regarded 
the order of time in relating the events* Now in this 
order, 1. He was '• put to death in the flesh." 2. He 
was " quickened," or raised, '* by the Spirit." 3. ** He 
*' went and preached; uuto the spirits in prison." Hence 
his visit to hell has t^eea supposed to have been made 
since His resuripectiistB. It is not pretended, however, 
that the Sacred writers ialways regarded the order of 
time in relatii^ events, and till proof be given that that 
was the case in this instance, I proceed to observe, 

^ Dialogues , p. 66. f Eodleis Misery OieTXVxcwT^, ^^i^ • 
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1. The apostle is not here speakiDgofthe human spirit 
of Christ, but of the Divine Spirit.* The same Spirit 
that raised Christ from the dead, preached to the spirits 
in prison : '* Being put to death in the flesh, but quick- 
ened by the Spirit, by tphick also be went and 
preached," &c. But the Divine Spirit raised Christ 

from the dead. See Rom. viii. 11. Heb. xiii. 20. The 
pretence, therefore, of Christ's local descent into hell, 
derives no, support from this passage. 

2. Christ never did, nor ever will descend locally into 
hell. I believe no one supposes he ivent there prior to 
liis death. — He did not go there in His disembodied state. 

For he promised the penitent thief, ^' To-day then shalt 
*' be with me in paradise ;" and in His last address to His 
Father, He said, "Into thy hands I commend mj spirit." 
'^f His soul went into paradise — into the hands of His 
Father — it did not descend into hell. — He did not preach 
to disembodied spirits between His resurrection and 
ascension. The forty days which intervened between 
these events, were taken up in giving the disciples more 
full instructions respecting the Christian dispensation, 
Acts i. 3. I do not know of any one who pleads for bis 
descent into hell after His ascension to the right-hand of 

* Bis}K>p Pearson remarks upon this text, — ** Those words of St Peter 
" have no such power of probaticm ; except we were certain that the 
"Spirit there spoken of was the soul of Christ, and that the time intended 
" for that preaching was after his death, and before his resurrectioo. 
*' Whereas, if it were so interpreted, the difficulties are so manj, that they 
** staggered St. Augustine, and caused him at last to think that these 
** words of St. Peter belonged not unto the doctrine of Christ's descendiif 
*' into hell. But indeed, the spirit by which he is said to preach was not 
*Mhe soul of Christ, but that Spirit by which he was quieken^i ^ 
" appeareth bj the coherence of the words, being put to death in theJUshi 
** but quickened by the Spirit , by which cUto he toent and preached unto iht 
** spirits in prison. Now that Spirit by which Christ was quickened, 
'^ is that by which he was raised from the dead, that is, the power of bis 
"divinity, as St Paul expresseth it. Though he was* crucified through 
** weakness, yet he liveth by the power of God : in respect of which be 
'* preached to those which were disobedient, in the days of Noah, ai we 
*' have a)jready shown.^' Pearson on the Cceed, p. 253. 2d Edit, 
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God : He there '^ ever li^eth to make intercession 
<*foros." 

3. The mercy of God towards the antediluvians ter- 
minated with their existence in this world. They ^' were 
*^ disobedient, when once the long-suffering of God waited/ 
But when was this season of mercy ? '^ Ip the days of 
" Noah." How long did it last ? <' While the ark was 
*^ preparing," ver. 20. How absurd then is it to talk about 
the Gospel being preached to a people, after the long- 
sufifering of God, in relation to them, had ceased ? 

4. Suppose we were to allow that Jesus Christ spent 
two or three days in hell in preaching tp the antediluvi- 
ans, what must we infer therefrom ? That they were 
converted, when we know that by his Spirit in Noah He 
preached to them a hundred and twenty years in vain ? 
And must we infer that the Gospel is preached to all sm- 
ners in the intermediate state because it was preached to 
^m? and that all sinners will be. restored, although we 
cannot be certain that one of the antediluvians was ? 

It is far from being clear that the phrase, spirits in 
prison, denotes disembodied spirits in hell. When Jesus 
Christ preached the Gospel to sinners on earth, He used 
similar language, — He proclaimed ^' liberty to the cop- 
'* lives, and the opening of the prison to them that are 
** bound," Isa, Ixi. 1. Luke iv, 18. The antediluvians, 
while in the body, might be termed spirits in prison^ not 
only as they were slaves to corruption, but also because 
they were shut up in the world, as in a prison, under 
the sentence of destruction till the day of execution. 
But the preceding observations are not afifected either by 
the adoption, or rejection of this interpretation. 

^r.' Winchester spends some time in proving that by 
the dead in 1 Pet. iv. 6. is not ** intended those that are 
'^ spiritually dead only, but those whose bodies are 
''dead."* This is granted, but it does not follow that 

* Dialogues, p. 67. 
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the Gospel is preached in the intermediate state. The 
apostle's words are, '* For this cause was the Gospel 
'* preached also to them that are dead." Observe, tiie 
apostle does not saj IS, but WAS. The Gospel was 
preached to Abraham and the patriarchs, to Cornelias 
and his household, who are all dead, Gal. iii. .8. Acts i. 
No man infers from this that the Gospel is preached to 
them in their disembodied state. But for what cauflc 
was the Gospel preached to them that are dead ? ^< That 
'^ they might not be judged according to men in the flesh, 
<' but live according to God in the spirit" In the pre- 
ceding verse the apostle speaks of Christ jading the 
^tttc^ and dead ; and the quick^ as distinguished from the 
dead^ may be here meant by men in ihe fiesh* Now the 
quick, or ^nen in the fleshy cannot be judged in any other 
way than according to the deeds done in the body; and 
since the dead will be judged in the same manner, they 
must, like those that are living at Christ's coming, have 
beard the Gospel while in the body. If the Gospel be 
preached to some men's spirits in the intermediate state, 
such persons must be judged according to, or as men in 
the spirit^ and not according to, or as men in ih^JUeh. 

A similar mode of expression occurs in Ruth i. 8. 
^' And Naomi said unto her two daughters-in-law. Go, 
'* return each to her mother's house : the Lord deal 
'* kindly with you,~a8 ye have dealt with the dead, and 
** with me." By reading the context, no doubt caa 
remain but that by the dead here, is meant the two sons 
of Naomi; and the kindness of her daughters-in-law to 
them cannot surely refer to them when dead, but while 
they were living ; for in what way was it possible to 
serve them aAer they were laid in the grave ? 

The words of the apostle may be thus paraphrased : 
<* For this cause was the Gospel preached to them in this 
** world that are now dead, that they might be judged ac- 
** cording to, or as the m^n will be judged, who will be in 
'* the flesh at Christ's coming to judgment, and that they 
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^< might /roe according to God, in holiDeas aod happiness, 
'' in ^e spirit i during the period which shall intervene be- 
'< twist death and judgment." With this interpretation 
agrees the context. The apostle exhorts that we ''no 
" longer should live the rest of our time in the flesh to 
^* the lusts of men, but to the will of God ;" and again 
reminds us, that '' the end of all things is at hand : Be ye, 
*' therefore, sober, and watch unto prayer.*' But if the 
Gospel be preached in the intermediate state, the end of 
all things is not at band, we may '' live the rest of our 
*^ time in the flesh, according to the lusts of men," and 
yet have plenty of time in hell to learn to be sober, to 
watch and to pray. Whereas the words are very forcible, 
on the supposition that all means of salvation terminate 
with the present life."*^ 

*Dr. Doddri(%e*8 paraphrase on Uiis dilScult text is as follows: "It 
was to this purpose that the Gospel wcuf preacJied also to the dissohte 
Gentiles, who might truly be said to be dead in trespasses and sins, thai 
they might be judged according to men in the flah ; that they might be 
brought to such a state of life as their carnal neighbours would look upoa 
as a kind of condemnatifm and death ; but might live according to God in 
the ^iritj might be brought to a truly spiritual and divine life ; and if, 
"when men hear the Gospel, they will not receive and improve it for this 
important purpose, they must expect to render to God an impartial and 
severe account for their abuse of it, and must stend by all the terrible 
consequences of their folly.*' And the Doctor observes in a note, ** This 
interpretation, which is preferred by Brennius and Dr. Whitby, appeared 
to me, on a full examination, most probable ; though the text must be con- 
fessed to be extremely difficult. Some have thought the apostle refers 
to those who then suffered martyrdom for Christianity, as if he had said, * It 
was Crospel indeed, good tidings, even to those that died for it ; for though 
men condemned their bodies, yet the salvation of their souls, which is of 
infinitely greater importance, has been secured by it." This last>mea* 
tioned exposition of the words seems to be peculiarly worthy of attention. 
The Gospel was preached to those that were dead, when the apostle 
wrote, but were alive on earth when it was preached to them, thai they 
might be judged or condemned, with respect [jt0ir«] to men in the flesh, 
that is, that they might be judged, or condemned and put Xo death in the 
flesh, by their persecutors, as Christ had been, and might thus be 
•onformed to him in his sufferings, hut, even after they were condemned 
and put to dtath, mighX Kvt aeeording, or with respect, to God m 
the^rit. 
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It it well kootf n that many of the Unirersalists bold 
the doctrine of the sleep of the soul ; this sentiment is per- 
fectly inconsistent with the Gospel heing preached in the 
intermediate state : they might as well contend, that the 
Gospel is preached to stocks and stones, as to soab in a 
state of unconsciousness. 

But what Gospel is it which is preached in another 
world ? is it the same which is preached to us in this 
world, or do we look for another ? If it be the same, it if 
addressed to free agents, its blessings are suspended upon 
certain conditions, and a failure in the performance sf 
those conditions involires a very high degree of guilt, 
which merits proportionate punishment. If, therefore, 
We grant that the Gospel is preached in the intermediate 
state, the scheme of Universal Restoration is not helped 
by it, unless it can be proved, that every devil and every 
wicked spirit will improve the day of his visitation ; bat 
this is impossible. The probability respecting m^n, is on 
the other side of the question. They are more depraved 
when they leave this world than they were when they 
came into it ; there is, therefore, no likelihood that the 
same means which are ineffectual to their recovery here, 
will be quite sufficient for that purpose hereafter. It if 
certainly the design of the Gospel to lead men to piety 
and righteousness in order to their happiness. But is 
hell a situation favourable to the practice of these virtaes ? 
What saints will be found there to stimulate the inhabi- 
tants by precept and example to the discharge of these 
duties ? — In short, what room is there for virtue in hell ? 
Must sobriety be considered as a virtue, where there is 
not so much as a single drop of water ? Is honesty a 
virtue where there is no property — no opportunity of 
cheating, defrauding, or stealing ? Can the inhabitants of 
hell feed the hungry, clothe the naked, be fathers to 
the fatherless, and make the widow's heart to dance for 
joy? And if they be incapable of practicing the 
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duties of Christianitj, what claim can thejr have to Us 
privileges ? 

The parable of the talents (Matt, xxv.) teaches, that 
the present life is the only day of probation. 1 believe 
it is not disputed, that the time when the Lord cometh 
and reckoneth with His servants, (ver* 19.) is the day of 
judgment. " He then finds one of the three," says Mr. 
Horbery, <' who, instead of trading with his talent, had 
'^ hid it in the earth : that is, in the moral and application 
" of the parable, had not made that use of his probationary 
*^ state, and of the several powers, opportunities, and 
*' capacities (the sum of all which is represented by the 
" talent,) answerable and correspondent thereto, which 
*Vhe ought to have done. How now does his Lord decide 
** in this affair? Does he, on this /atr occasiony give the 
^' mosf distant hint that he will bear any longer with him, 
^* that he will try him once more ; or, because he has 
'* failed here, remove him to some more advantageous 
*' situation, where he may stand a better chance for im- 
'' provement ? Directly the contrary ; he takes the talent 
^^ entirely from him ; that is, the whole sum of his powers 
^' as a moral and free agent ; and casts him into a place, 
*^ agreeable to this state of moral inactivity, without light 
*^ or liberty : without motive, inducement, or example to 
** grow better."* 

^' The instrumental cause of salvation," says Lampe, 
'^ is the preaching of the Gospel. But the word of 
'* Jehovah is restricted unto a specific day, To-day; 
'* which once elapsed, the contemners of his word shall 
** not enter into his rest, Psa. xcv. 7, 11. compared with 
*^ Heb iii. 7. -^ For he is our God, and we are the people 
** of his pasture, and the sheep of his hand. To-day, if 
" ye will hear his voice — Unto whom I sware in my 
'^ wrath, that they should not enter into my rest — 
" Wherefore, as the Holy Ghost saith. To-day, if ye 

* Inquirer iato the Scriptural DotUiae oC ¥uVxiT«'^TUL<Sc«ffiXi^^'^.^- 
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** will hear his ▼•ice, hardeo not your hearts as in the 
« proYOcation :— -So I sware in my wrath, they shall not 
<* enter into my rest.' But preachers are necessary in 
" order to the preaching of the Gospel. We are not, 
« however^ informed of any heing sent to the region of 
" the damned, to proclaim the glad tidings of salvatioo. 
<* If any were to he sent, it might he supposed that they 
'' would he of the number of the faithful. But this is 
^^ likewise declared impossible : Luke xvi. 26. ' And be- 
** sides all this, between us and you there is a great golf 
^* fixed : so that they which would pass from hence to ysQ, 
*' cannot; neither can they pass to us, that would come 
"from thence.' There are here as many weighty 
" reasons as there are words. Mention is made of a 
^^ gulf t which alone is the indication of an impassable 
<* region. It is great by the very nature thereof. It is 
^^ fixed by the unchangeable counsel of God. Nay, it 
'' renders the way impassable to them that would, and that 
** from both sides. And Abraham urges this consider- 
ation aboye all, the very equity of the proceeding, 
which resulted from our former enjoyments. In 
** which manner j both a moral and a physical necessity is 
*' indicated ; and also impossibility in every respect, 
" through any new legislation of God ; or the least 
*' abatement, much less freedom, to be obtained from the 
'' chaids of darkness. Can we imagine that Abraham 
" would have been represented^ as so inimical to his own 
" son, and unwilling to excite in him the least hope of the 
" alleviation of his . misery, if any could have been 
'< indulged? And was it not more agreeable to the 
"infinite mercy of God, that he should cherish and 
" strengthen the smallest sparks of divine love in one 
"deprecating him, if any ray ^ of it should have ap- 
" peared ?"* 

• 

* DiBsertatioB concenung the Endless Duration of Ponishment, p. 39, 40. 
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If r. Winchester says, *^l believe that Jesus Christ 
" was not only able to pass, bat that he actaally did pass 
** thatgalf, which was impassable to all men, bat not to 

him : and he assures St John that he had passed it ; 

and not only so, but that he had the keys of the same 
" in his possession, Rev. i. 18.''* Jesus Christ assured 
the apostle John that He had *< the keys of hell and of 
** death," but He does not say '* that He had passed" 
the gulf. Must we believe that every jail€r, who has 
the keys of a prison, will certainly set all the prisoners 
at liberty ? 

But Mr. W. has much other proof that Jesus Christ 
crossed the gulf, and prectcked to the spirks in prison^ 
After quoting 1 Pet. iii. 18 — 20 — iv. 5, 6. which passa- 
ges hs^ve already been considered, he refers to Isa. xlii. 
6, 7. If Mr. W. had read on, he would have found that, 
not the inhabitants of hell, but the inhabitants of the 
earth — ^the sea — the isles — the wilderness— -the cities — 
the villages of Kedar, &c. are called upon to <* sing unto 
" the Lord a new song," for making this covenant with 
them, ^ 

Christ was not only designed," says Mir. W. " to be 

a covenant of the people, (meaning the Jews) and a 
** light to the Gentiles,— 'Which two descriptions compre- 
<< hend all the liring, — ^but also ti^bring out the prisoners 
*^ from tbe prison, and them that sit in darkness out of 
^' the prison-house, which (if it be not a repetition) must 
*' intend, the dead, as, all the living were mentioned 
" before, Isa. xlix. 6— I0."t But why shouM Mr. W. 
doubt about its being a repetition ? Is dot the preserved of 
Israel, a repetition of the tribes of Jacob ? Mr. W. says^ 
^e people means the Jews ; if so, the preserved of Israel^ 
and the tribes of Jacob y are both repetitions signifying the 
same people. And several other repetitions might be 
shown in this passage. If Mr. W. had only read the two 

* DoJoguea, p. (ia f DialocaL«itV*^<«^^* 
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next venei, he would hare seea that these prisoners art 
notcommooded to go forth from bell ; '* And I will make 
^^ di my moantaiAS a way, aod my highways shall be ex- 
^' alted. Behold, these shall come from far ; and, lo, 
^* these from the north aod from the west ; and these 
« from the land of Sinim.*' 

Isa. Isi. 1 — 3. is introdaced, (p. 69.) without any com- 
ment; as though it did not leave room for a doubt about 
our Lord's mission to hell. Jesus Christ preached from this 
text onesabbath-dayn a synagogue at Nazareth; and opes* 
ed His discourse with this remarkable observation, Tku 

day is this Scripture fulfilled in your ears, L uke i v, 1 6 2 \ . 

Once more, — " Our Lord Jesus Christ," says Mr. W. 
" by his process, hath laid a foundation for the recoverj 
** of all men ; for to this end Christ both died, rose, aod 
** revired, that he might be Lord both of the dead aod 
'< living, Rom. xiv. 9." p. 70. Read the two precediog 
verses : '< For none of us liveth to himself, and no man 
<* dieth to himself. For whether we live, we live anto 
** the Lord; and whether weMie, we die unto the Lord; 
" whether we live, therefore, or die, we are the Lords." 
Mr. W.'s argument is this, Those who live unto the Lord, 
and die unto the Lord are assured that they are His 
both in life and death, for He is Lord both of the 
dead and living ; therefore those who live unto the 
devil, and die unto the devil, shall be the Lord's! I! 
Ephcs. iv. 8—10. is cited (p. 72.) without a word of 
comment ; we have therefore to guess where the stress 
is laid. Is it supposed that the lower parts of the earth meaos 
hell? Then it seems the local situation of hell is at last de- 
termined ! Yet we ought surely to have had some proof. 
The same phrase occurs in Psalm cxxxix. 15. It is there 
applied to the womb : *^ My substance was opt hid from 
"Thee, when I was made in secret, and corionslj ] 
" wrought in the lowest parts of the earth." A similar I 
phrase occurs in Matt. xii. 40. and is there applied to the ^ 

•" — "'— -^-1 
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*Ulie wkate^B.bellj, SO shall the Son 4>r imin be three 
•• days and three nights in the heart of the ear^J* Qnr 
Lord's soul being three days and three nights in heU, conld 
be na^gn to the scribes and Pharisees ; but His resurrec- 
tion from ihe graire on the third day, was calculated to 
create fall conviction of His being the Messiah. It is not 
material io wh^h of these senaes we take the words of 
the apostle, for they are both equally unfarotirable to a 
descent into hell. 

Zech. ix. 11. Isa. xlix. 24r are introduced,. (p. 73^) like 
the above, without any sort i)i proof that the pit intends 
helly or that the captive is a damned spirit, David was in 
the pit, and Israel in captivity, but neiUier the one nor 
the other was; in hell. 

<<Psa.cvii. 10 — 16. This amazing deliverance," says 
Mr. W. p. ^3, '* seems to be described insuch lai^uage 
** as corresponds much better* with the deliverance of the 
" j^arits from their dreadful prison, than with any tem- 
''^poral mercies thai are bestowed on mankind hereon 
"earlft." The deUverance here spoken of had taken 
plfsce when the Psalm was penb^ : He sav£]> them out 
of their di$tre88e8.^--He brought them out of darkness and 
the shad(yw of deaih, and brake iheir bands in sunder.^-^ 
He hath broken the gaies ofhrass^ and cut the bars of iron 
in sunder. If this passage, therefore, prove the doctrine 
of Universal Restoration, that happy event had taken 
place some hundreds of years before Christ appeared in 
the world. 

I have, at last, gone through all the proofs which Mh 
W. offers, that Jesus Christ passed the impassable gulf 
to preach salvation to those who ery in vain for a drop of 
water. Mr. Vidler has added notes to this part of the 
subject, whichxontain nothing remarkable, except a few 
Hebrew and Greek characters, from which we perceive 
that Mr. V. is a learned gentleman. His abilities, as a 
Critic, will her examined under the last Section. 

11 * 
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What $Mm diM poiftt with me, is, if fiioners may be 
coiiTerted ki the iQlermediate state, we must giFe up that 
iflifortaDt Oeapel trath, tiiat every one win be judged 
acoofdiiig te Uie deeds' done in the body. For if siimen 
BMij, and some actually do, repent and obtain fbrgireaesi 
betwtkt deajtii and jodgmeDt, they cannot be condeiiioed 
and doomed to aofier the second death for the sins of 
this life. Bishop Pearson obserres, "But neither thej 
*« (the dead) nor we (the living) shall ever escape eternal 
*^ flamea, eixept we obtain jthe favour of God bef<^« we 
** be swallowed by the jaws of death. We mwt a0 
*' etppeetr before the judgmeni'Seat i^ Chrisi^ thai eurrf 
*^ one tnoy recstve Ifts ikin^ done in his bodff : but if ihtji 
'*< be in the state of salvation now, by virtue of Christ 
'^ descent into hell, who were numbered araon^ the 
''damned before Us ^teath, at the day of the genenl 
'* judgment they must be returned into hell agmn ; mr if 
'* they be received into^ eternal happiness, it will foUoir 
<< either that they were not justfy condenmed to thoie 
^* flames at first, aooording to the general dbpensatieM 
'« of God, or else they did tkoi receive the things done 
«* in their body at the last; which all shall as^ oertainlj 
'< receive, i» sdl appear, &c."'* 

The reason assigned in Scripture why no means of 
conversion are^ or will be used in hell, is, its inhabitants 
are incapable of iniprovement : see Matt. v. 13. Loke 
xiv. 34, 36. As salt, when it bath lost its savour, cannot 
recover its seasoning power, but is cast out as good for 
nothir^ ; so omb BMiy be so hv corroptsd by sin, as to be 
incapable of a restonitioa to moral virtue ; and withoat 
this^ they cannot be restored' to happiness^ 

* Pearson on the Creed, p. 270. 
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On the Promise oj Deliverence out of Hell. 

aHAT an which I dare y«Dtare the whole cause,''' 
says Mr. Wiochester, *' is, that God hath ^solutely pro- 
** mised to restore aod hriog apiiQ those whom he hath 
** utterly destroyed.^^ Unless God can *' ahsolotely" re- 
concile contradictions and perform ipapossibilities, Mr. 
W. most be/* utterJy" mistaken. . Out of ftuiny instances^ 
which might be adduced in proof of this strange pro- 
position, Mr. W. says, ** 1 will fix upon one that is fuU 
'* to the purpose, «nd imesceptioDaUe : smd that is the 
*^ case of Sodom and her daughters, kc. These wicked 
*' nations shall have their captivity returned ; shall 
*' return to their former estate, and shall he received by 
" Jerusalem as daughters, in the everlasting covenant : 
** Jerusalem and her daughters, more wicked themselves 
" than Sodom and her daughters, sbaU be restored at the 
'* same time. It il evident that th« inhabitants of Sodom 
*' will be condemned in the day of judgment, and pun- 
*' ished in the lake of fire ; consequently the return of 
'V their captivity is not to be expected till ailer the crea- 
<* tion of the new earth* See £zek. xvi« 53— 63. Matt. 
« xi. 24."* 

Were it not that the whole ^ause is ventured upon this 
prophecy, I should not have tbou^t it necessary to pay 
much attention to it ; but since, such uncommon stress is 
laid upon it, I hope the reader will excuse a little pro- 
lixity. Let the following remarks be well considered. 

1. By Jerusalem and her daughters, is meant the two 
tribes of Judah and Benjamin ; and by Samaria and her 
daughters, the other ten tribes. Afler the revolt of the 
teri tribes, the king of Judah resided at Jerusalem, and 

• « Piftlognes, p. 179— liVltv 
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the King of Israel at Saratria ; hence the two hotuses of 
Israel, u vrell at their couatriet, are sometimes called 
by the names of these two chies. See Isa. yii. 9. Jer. 
xxxi. 6. Ezek. zziii. 

2. The ret^im of the captivity of Jerusalem and Sama^ 
rja, or the^ two houses of Israel, wiH precede the day of 
judgment, and cannot he a return from hell. Thev 
retnm and union a^e predicted by Isaiah, chap. xi. 
11.^16. *' The outcasts of brae^ and dispersed ^f 
'* Judahy^ can intend no less than the two houses of Israel 
The prophet speaks of their reconciliation with each 
other, and of their restoration to their own coaotry. 
These events had never yet taken place : the prophecy, 
therefore, remains to he fulfilled. They will not it 
^ gathered together^' out of hell, but from, the four 
comers of the earth. This event, and some others men- 
tioned by the prophet, cannot tdie place after the day of 
judgment 

The whole of JeFemiah Kssi. is a prediction of the 
return of the two houses of Israel from their long cap- 
tivity. Here God ezpr^sly declares, ** I will make a 
*( new covenant with the house of Israel^ and with the houst 
'' of Judahy Bzekiel cannot allude to a covenant subse- 
quent to this, becaose this new covenant shall not be 
broken, nor shaH the Jews cease from being a nation 
before God for ever, ver. 31—36. There cannot, 
therefore, be a return from the captivity after this time. 
This restoration will not be out of hell, but " from the 
'' north country y and from the coasts of the earth,** ver. 8. 
Aad when it takes place, ** there shall dwell in Jada^, 
^^ and in the cities thereof together, husbandmen, and 
'• they that go forth with flocks," ver. 24. *' Jerusalem 
** also will be rebuilt : The city shall be built to the Lord 
'*from the tower of Hananeel unto the gdte of the 
*• corner," &c. ver. 38, 39. No one supposes, however, 
that men will be employed in tilling lands, feeding flocks^ 
and building cities,^ aft^r the day of judgment. 
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Ift Cflcik* «tviL l^'^SS* ire htem m MGamsA ^ the 
gi^Mfiiig tf tke ti>o b9M«i of Itnel fNwii attonf ilie 
b^lbea into their eiro lead, ia poMeti it fer erer,— of 
(heir being uniled) eod having one lciogo?eir^heBi|-^f 
their tnoMttie of popubtiaB,'--of God eaterlng into e?«f^- 
laatttag cdreiMHit ivMl ^la, &c. It is certain tteit this 
proph^jr has not yet heeit fulfilled, and it is certun that 
the events which are here predicted caiinot take place 
after the general jadgtdent This oorenant/ like that ik 
chi^* zvi, i^ said to be emrlatting^ and is, undoubted!/, 
the same. The retom from captivily mentioned in chap, 
xvi. cannot refer to. a period subsequent to this, because 
their apostacy after this time is spoken of as impossible^ 
Ter. 23 — 26. 

.3. The return of the captivity of Sodom and her 
daughters, will take place at the time when Jesusalem 
and Samaria^ oV the two houses of Israel, return from 
their captivity: " Whm L shall bring again their cap- 
^' tivity, the captivity of Sodom and her daughters, and 
^* the captivity of Samaria and her daughters, then will I 
*' briag again the captivity of thy (Jerusalem's) captives 
'' in the midst of them. fVkem thy sisters, Sodom and 
^' her daughters^ shall return to their former estate, then 
*' thou (Jerusalem) and thy daughters, shall return to 
*' your former esute/' Ver. 69<^55. 

It follows from the above that Jerusalem, Samaria, and 
Sodom.will all return from their long captivity in their 
descendants. But Mr. W. says, ** There are none of 
^Mheir (Sodom's) descendants remaining on earth. All 
<' were destroyed by fire and brimstone ; none of the 
'< inhabitants escaped, Lot and his daughters excepted, 
*^ who were only sojourners." And 1 ask^ Is not erery 
man a scjoumer only, in whatever country he be situ- 
ated ? It is very probata that Lot intended to make 
Sodom his residence for life. He could not remove his 
cattle to a more fertile spot: Gen. xiii. 10. He had 
resided several years in the citj^ uu^ vsosk^ ^H. \Cv^ 

11 * 
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daughten were married Md settled in 4t. By the de* 

etructiott of the couetry, lie lei* a« hie i>roperty; au^ 

tome of bis children ; but the caftinty of Sodom wiH 

be turned in the restoration of his desceftdAoU. The 

Moabites and the AmiBODiteft descended froBathe ehildren 

that Lot had by his daughters : " Thro were the dan^ 

«< ters of Lot with child by their father. And the firsts 

"bom bare a son, and called his name Moab; the 

«« same is thefetber of the Moabites. And the younger 

** she also bare a son, and called his name Ben-amoii ; 

<Mhe same is the lather of the children of Ammon/' 

Gen. xix. 37, 38. We reaJof their restoration in J». 

xWiii. 47. — ^xlix. 6. " Yet 1 will bring again the cap- 

'* tivity of Moah in the latter days, saith the Lord.^I 

** will bring^ again the captivity of the children^f AmoiOD, 

*' saith the Lord." 

I think that the restoration of the land of Canaan and 
Sodom to their former state of fertility, is likewise 
included in this promise. The fine plain of Sodom was 
turned into a lake, now called the Dead Sea, when t&e 
inhabitants of Sodom were destroyed. And the land of 
Canaan, which was so noted for its fruitfiihiess, is now^ 
by the unanimous testimony of travellers, a n^ere desert. 
When God shall bring again the captivity of PalesUoe, 
its fertility will be very great Amos iir. 13. The bod 
of Sodom was promised to Abraham for his posterity. 
See Gen. xiik Before Lot separated from Ahraham, ^' be 
'' lifted up his eyes, and beheld all the plain of Jordao 
'* that it was weH watered tyety where, before the Lord 
^* destroyed Sodem and Gomorrah, even as the garden 
'* of the Lord. — And the Lord said unto Abraham, aAer 
'^ that Lot was separated from him, Lift up now thine 
'< eyes, and look frem the place where thou art, north- 
'* ward, and southward, and eastward. For all the land 
** which thou seest, to thee will I give it and to thy seed 
'* for ever. Arise, walk through the land, in the length 
** of it> and in the breadth of it : for I will give it uoSo 
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^ t|ee«^^ Here lie see that ^ fibki^ ef -^edoBt kf ioM 
ID vieff ^ aad since we eimnotikMdftl of Alwa&rai's obe^ 
clktece to the Dt?i&e coimnaod, we are warranted Ui 
sayings that be took possesston of it, by walking over it. 
BqI it ia eertwo that neither he nor hta posterity have yet 
enjoyed it : the preotiae, therefore, remains to be fiii- 
fiUed. 

The promise made to Jerusalem in rer. 61. cannot 
well t>e applied to the persons only ; bat if we suppose 
that the land of Israel with the ten tribes, and the land 
of Sodom, with the Moabites qnd the Ammonites, will 
Ifaenbeomted wi^ the land and tribes of Jndah and 
Benyamin, under one goveroment, the capital of which 
shidi be Jerusalem, the difficulties will vaoish. We can 
easily see how Jerusalem can receive Sodom and Sama- 
ria, and how these sisters will then become her daughters* 
But if it be still insisted on, that the promise will only be 
fulfilled in the restoration of the ancient inhabitants of 
these cities to heaven, I hope we shall be told how Je- 
rusalem can be said to receive Sodom and Samaria,— how 
these sisters can be given to her for daughters^ — and how 
they can all return to \\im fanner -esMe* 

Mr. Winchester opposes the vision of Ezekiel, cb. 
i\.Yn. to the promise made to Abraham; l>ecause it is 
there said that the deadly waters shall be hea^d, and that 
the^lake shall produce an abundance of excellent fish. 
It would be a very easy task.tp show that, the vision in 
question cannot be literally realized ; but it is unoe- 
cessary. Mr^ W. grants, that many people will be em- 
ployed in the fishery, and that the fish will be more us^- 
ful for food to the inhabitants, than all the vegetables that 
would grow there."^ Supposing this to be the case, the 
captivity of that present useless lake will then be turn- 
ed : but people will not be employed in fishing upon the 
lake, and in drying their nets upon its shores, after the 
day of judgment. I dare say, that, by this time^ the 
reader if ill conclude with me, that *\t VYl^ -ooWj^e ^om»^ 
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caanoi be b«9t «p»ii a better foundilmi teo tliii (re-. 
fkuscy^ it OMit lie ia reief Ar ever. 



SECTION XVil. 

On Ike Strength of ike Terms wkiek are appHed to FiOun 

PvnUkment. 

FkOM obserrtng that the rerj same terms are usoaHjr 
applied to Eature happiness, which are applied to fatore 
DBisery* Mr. Whiston gave op eternal salvation with 
eternal punishment. The modem Univeraalists inaist 
'* that there are many stronger expressions (eren in our 
*^ translation) to set forth the well-being of the rigfateoos, 
*' than &0J that are dsed as connected with the miseiy 9^ 
<* the wicked.''* This is absolutely impossible. The 
English language does not contain stronger ezpressiooi 
relatire to duration than eternal^ everlastings for ever and 
ever ; and all these are used to express the duration of the 
wrath to come. Since, howerer, it has been repeatedly 
urged , that the promises are much stronger than the threst- 
enings, I hare put down in the left hand column below, the 
texts which Mr. Wiuchester thinks, *^ wffl show us that 
** the felicity of the righteous is pronused in nutch stronger 
<« language than the nasery of the wicked is threatened in 
" the Scriptures ;" and in tiie opposite column, I hare pot 
down the texts which, I think, show that future puaish- 
ihent is expressed in as strong terms as future happiness. 
By comparing theni the reader will see that the tvro 
doctHpes must stand or fell together. 

Israel shall be sared in And the smoke of their 
Jehovah with an e7;eWa5/m^ torment ascendeth \kp for 

♦ Wincbcfter'a Dialogues, p. 2&. Vidlct's GodPi late, p. 3 5. 

* WrishOs Exfiknunt^oa, p.^,\Q. 
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salf attbo ; y6 sball imt be 
ashamed nor confoanded, 
world withovt endy lea. xlv. 
17. 

An inheritance, incor- 
rvpttbte, and undefiledy and 
that /cu/e^ no^ atie^a^, re- 
served in heayeU) 1 Pet. i. 
4. 



Wherefore we receiving 
a kingdom which cannot he 
sfiovedy Heb. xii. 7. ^ 

Neither can they die amf 
morcy Luke xx. 36. 

^ 1 give nnto them eternal 
life, and they shall never 
perish f John x. 28. 



Whossever litredi and 
heheveth m meyshdll never 
dicy John xi. 26. 

This is the bread that 
Cometh down from heaven, 
that a man may eat thereof 
and not die, Joha vi. 50. 

Provide yourselves bags 
which wax not old, a trea- 
sure in the heavens which 
faileth not ; where no thief 
approachetb, neither moth 
corruptetfa, Lakexi. 33. 



ever cirid ever: and they 
have no rest day nor night. 
Rev. xiv. 11. 

Ye are the salt of the 
earth : but if the salt have 
lost rts savour, ixheremih 
shall it be sailed? It is 
thenceforth ^ood for no- 
thing, but to be cast out, 
Matt. V. 13. 

They that gp doWn into 
the pit, cannot hope for thy 
truihy Isa. xxxviii. 18. 

Neither can they pass to 
us that would come from 
thence, Luke xvi* 26. 

But he that shall blas- 
pheme against the Holy 
Ghost, hath never forgive* 
nesSy but is in danger of eter- 
nal damnation, Markiii. 29^ 

They shall never see light, 
— Their worm shall not die, 
Psaim xlix. 19. Isa. Ixvi. 24. 

He that believeth not the 
Son shall not see life, John 
iii. 36. 

It is better for thee to en- 
ter into life maimed, than to 
go into hell, into the fire that 
shall never be quenched, 
where their worm dieth not, 
and the fire^is not quench- 
ed,— If the ssilt have lost its 



Tot oar light afflictioB, 
whidi it but for a moraent, 
wwietfa &r ni a &r more 
Biceediog and an cteraal 
freight of glory, S Cor. iv. 

n. 

Wbo shall >e|wrate « 
Iroin the lore of Chriit 7 
Shall IriholatioD, lie. For 
I am pemadad that aeitfcer 
death, be shall he able to 
separate os from the lore 
of Ood, which ii in Christ 
JeiDS oar Lord, Rom. Tiii. 
36—39. 

Because I lire, je shall 
Ut* also, Jofan xiv. 19. 



The Spirit itself beareth 
nitaetf with our spirit, that 
we are the children of God. 
And if children, then heirs, 
heirs of God, and joiot- 
heirs with Christ, Rom. 
viii. 16, 17. 



Him that orercometh 
will I make a pillar in the 
tcmide of m; God, and 
he thdl go no more oat, 
Rer. iii. IJ. 



sdlncM, wbuawith MiD jon 
•eason U ! Ittark is. 33—49. 

WhMoerer apeaketh 
against the Holy Ghost, it 
shall not be forgiven him, 
oeitfaer in this world, -nei- 
ther in the world to come, 
Matt. xii. 32. 

Many, I aaj unto joo, 
will seek to enter in, and 
shall not he able.-^lt is im- 
powiUe to renew t^m ^ain 
unto repentance, l^oke uii. 
34. Heb. ri. 4 — 6. 



Wo to that DHUt by whOD 

(be Sod of man is betrayed ! 
good were it for that man, if 
he had nerer beca IwiVi 
Hark xir. 31. 

The SOB of the bood- 
woman shall not be faeir 
with the son of the free- 
woman — For this ye koov, 
that no whoreiDonger, be. 
hath any inheritance in tbt 
kii^dom of Christ and of 
God. Let no man decein 
yon with Tain words, Gsl' 
IT. 30. Eph. T. S, 6. 

And there shall in no- 
wise enter into it any 
thing that defiletb, nei- 
ther whatioerer worketh 
abomination, or makelh 
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M the living Father kalh 
sent me, and I live by the 
Father, 5o he that eatetfa 
me» eyeo he shall live by 
me, Joho vi. 57. 

Ye have in ' heaven a 
better, and ao enduring^ 
substance. 

When Christ, who is our 
life, shall appear, then shall 
ye also appear with him in 
glory. Col. iii. 4. 



a lie; hot they which are 
written in the Lamb's book 
of life^ Rev. xxi; 27. 

Verily, verily I say un- 
to you, except ye eat the 
flesh of the Son of man, 
and drink his blood, ye 
have no life in you, John 
vi. S3. 

He that soweth to the 
flesh, shall of the flesh 
reap corruption, Gal. vi. 8. 

Ye shall seek me, and 
shall die in your .sins : 
whither I go ye cannot 
come, John viii. 21. 



If the common translatidn must decide this controversy, 
and it be that to which Mr. Winchester appeals, I feel 
DO hesitation ia saying, that every unbiassed mind will 
be convinced, from the foregoing contrast, that eternal 
punishment is as clearly revealed in the sacred writings, 
as eternal happiness, and that both doctrines are esta- 
blished beyond dispute. Bat the common trandation is 
supposed to be full of error on this subject, particularly 
in the rendering of the words tit at f and tumfuq. 

It is surprising what pains the Universalists have taken 
to explain away the meaning of the word «##*!•«. Mr. 
Winchester in his Dialogues, p. 17. says, it intends a hid- 
den period; in his remarks on Mr. Taylor's Sermon, p. 
45. he renders it perpetual, during a hidden period; enl 
again, p. 47»|7erpettca/, unceedltng. Mt. Tidier says, it 
should be rendered age-lasting. In Mr. Scarlett's traasfa- 
tion, we read of aionicn life, otomoti punishment, ke. 
According ta Mr. W., therefore, the vrord^ contains in 
it two ideas, perpetuity, and duratitm; according to Mr. 
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V. it coDtaios only one, namelj, duration ; and, accord* 
iog to Mr. S., it coDtains none at all, or, ivhich is the 
same, its roeaQing cannot be known. Amidst all this 
confusion amongst pretended critics, what are the illite- 
rate (0 do? It is most probable they will shut up their 
Bibles as containing unintelligible jargon . 

Let us suppose a poor afflicted wo^nan reading in Mr. 
Scarlett's Testament, ** Our light affliction, which is but 
"< for a moment, worketh for us ^ far more exceeding 
* * aionion weight of glory. '' She is visited by Mr . Vidier, 
a Christian minister, and the following cenversatioa 
lakes place. 

Worn, Pray, Sir, what is the meaning of the word 
aionion? 

Min. << Leigh, Kircher, Parkhurst, Schrevelius, and 
** others, render aiony by eternity, and aionios, say they, 
*' is etemaly everlasting. But I appeal from these great 
'^ authorities to the common sense of mankind, aqd affirm, 
" that aion does not mean eternity, nor aioniosy eternal 
" or everlasting.*'* , , 

W. Indeed, Sir, you must be a very great scholar : 
do be kind enough to tell me what aionios means. 

M. '' The proper idea of aionios seenas to be 

W. Age-lasting ! That is surely a fine Dictionary 
word, which is spoken only by great folks, since 
I never heard it before. Wfcat must I understand by 
age-lasting ? 

M, "As aionios is derived from aion^ and ha 
" relation to it as an adjective to its substantire, it 
can only describe something relating to that parti- 
cular aion or age spoken of, and with which it \b 
" connccted.*'t 

• ■ ■ . 

* Dialpgttcs, p. 25, no^e. tIbi4jp.2T. I rbid. p. 27, fr«fo» 
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1V. And pray, Sir, bow long does an age hist? 

M. *' Aion ( or age) is taken for an hundred yeani, 
« -^for the duration of a man's life, which is about seventy 
'' years, — for any measurement of time, if its termina- 
** tion be hidden,— yea, even for a year."* 

W, What ! cannot I be sure that aionion glory means 
more than pne year's glory ? atad does my fiAy years of 
affliction and trouble deserve to be called light and 
momentary in comparison of this ? 

It is easy to see that the righteous have exactly as much 
reason to fear that the duration of th^r happiness will be 
limited, as the wicked have to hope that their misery will 
end. And surely when a minister is employed in admi- 
.nistering hope to th^ hypocrite, and in making the hearts 
of the righteous sad, he is employed in a work very 
unsuitable to his character. 

I must here inform my readers that I do not pretend to 
be a critic in the Greek tongue ; and I should not have 
dared to follow Mr. V., the scourge of Lexicographers, 
through his critical labours, had he not appealed from 
these great authorities to the common sense of mankind. 
I hope I possess a small share of common sense ; I will, 
therefore, venture to examine his criticisms, and will 
bring them to this test. 

^' 1 affirm," says Mr. V., "that («i«f) aion does not 
^< mean eternity, nor dionios eternal or everlasting, for 
" which I assign the following reasons : 

'* 1 . The above Lexicographers allow that aion is taken 
*<Tor a hundred years, — ^for the duration of a man's life, 
** which is about seventy years,— for any measurement 
«< of time, especially if it be of long duration, or if its 
** termination be hidden, — yea, for a year." 

2. " That the writers of the New Testament do not use 
** the word aion to convey the idea of eternity is evident, 
" becaase there are different aions spoken of, and one aion 

* God's Lore, p. 31. 
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'* is represented as succeediog another. Luke zvi. 8.<--< 
'* XX. 34, 35. Ephes. i. 20. Now we cannot possijbly 
" understand these Scriptures as meaning this etemitij, 
*< and that eternity. 

** 3. We read of the aionion covenant of circumcision, 
" Gen. xvii. 13.-— The aionion covenant of priesthood, 
" Numb. XXV. 13 — The aionion statute of the day oi 
" atonement, Levit. xvi. 34, &c. It would be an affront 
*< to Scripture and common sense both, to ascribe eternity 
'* to these things merely because they are said to be of 
'* aionion duration. 

** 4. That the word aton and its derivatives, even wbeo 
*^ applied to God, do not convey the idea of eteinai dura- 
*' tion, may be still more clearly seen by observing that 
*' we read of a time before, the aions began, and also of 
<< the end o£ the aions, 1 Cor. ii. 7. Heb. ix. 26. I ask, 
*< Can that word which admits of the existence of time 
** before the period which it describes began, be ex- 
<< pressive of eternity past ? Can that word which admits 
'* of an end to the duration of the period which it de- 
*^ scribes, be expressive of eternity to come ? If not, how 
^< do the opposers of the Universal doctrine maintaio 
**■ the endless duration of futtire punishment, merelj 
*' because it is a few times said to be aionion in the 
«« Scriptures?"* 

I will suppose Mr. V. has proved that the words «/#f, 
and maifui, do not mean eternity and eternal^ in the text to 
•which he refers^ though a critic would, perhaps, dispute 
it m some of the instances. But what follows ? why Mr. 
V. would have all men of common sense conclude, that 
the words under consideration never mean eternity and 
eternal. Against this conclusion, however, it may, be 
objected, that Mr. V. allows the word «i«y is applied 
to different portions of duration: *< It is used," says he, 
"for a hundred years — ^for seventy years — ^for oae 

* Dicaoguei, f!, 25-*28, Notes. 
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'"^ year -J' noir he might as well say that, because the 
word is sometimes used for the duration of a man's life, 
therefore it is never applied to any other subject, as say 
that because it is sometimes applied to subjects whose 
duration is limited, therefore it is never used to denote 
endless duration. 

In our English dictionaries, the word all is explained 
to mean, the whole y every thing. But according to Mr. 
V.'s logic, we may *' appeal from these great authoritiea 
'^ to the common sense of mankind, and affirm that it does 
*' not mean so," and prove it thus : << The word all is 
" sometimes applied to men only, 1 Cer. xv. 22. — some- 
'* times to a single nation only. Matt. iii. 5. — and some- 
*' times to a single family only, Acts. xvi. 33, 34. The 
<< word all, therefore, cannot signify more than a part, 
*^ and sometimes a very small part too.*' But is this con- 
clusion just ? Will it hot be replied that the word all, in 
the above instances, is applied to subjects which do not 
take in its full meaning ? Does not almost every boy in 
a grammar-school know that this is the case with words 
in general ? Why then does Mr. V. insult our common 
sense by insinuating, that the words tuetf and ttittfu^ 
NEVER mean eternity and eternal, when he can assign no 
better reason for so bold an assertion than that, in some 
texts, they are applied to subjects whose duration is 
limited? 

In Mr. V's way of proving, we may show that the word 
God does not denote the Supreme Being : Thus, — " That 
the word" God, " when applied to" the Supreme Being, 
*• does not convey the idea of" a Divine Person, «• may 
be clearly seen by observing .that which we read of" 
magistrates, / have said. Ye are gods, '* I ask. Can that 
word which" is applied to men, '* be expressive of" a 
Divine Being ? *' If not, how do the opposers of" athe- 
ism maintain there is such a Being, '* merely because it 
is a few times said" of some sort of a beings that Vna. v^ 
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God t Bat flocfa a method of critipizing ifl so obviously 
absurd, that I will not speod more time in exposing it. 

On turning over to Mr. V.'s God^s Love to His Creaturesy 
p. 32, 1 find the following remarkable passage. ^' We 
*< think it evident, that the longest aiotiy or age, men- 
" tioned in the New Testament, is o£ limited duration, 
<' namely, that of the mediation of Christ, which is said 
'* to be eis ton aiona iou aionos, rendered, in our transla- 
'' tion, for ever and ever. This age inclndes in it all 
v others, whether they are past ages — this present age 
*^ — or the iages to come ; and this great age of the age 
'^ (so literally) shall of itself run out, and be closed ; for 
'* then Cometh the end, when he shall have delivered up 
'' the kingdom to bod, &c. 1 Cor. xv. 24—28. Here 
^* we are expressly injforraed of the end of Christ's 
** kingdom." 

I suppose Mr. V. refers to Heb. i. 8. He has, how- 
ever, taken for granted what cannot be proved, namely, 
that the «<«y relates to the mediation of Christ. The 
apostle refers it to His throne as God, and not as Media* 
tor : " Thy throne, O God^ is for ever and ever," 1 
believe the doctrine of the Divinity of Christ has no 
place in Mr. V.'s creed ; yet it is established in this 
chapter beyond dispute. He is represented as the Bright" 
ness of- His Father's glory — the Express Image of his 
Person — the Creator and Upholder of all things, beiog 
that Jehovah that in the beginning laid the foundation of 
the earth, Psal. cii. as a proper object of worship iei 
angelsy-^^ni immutable. Mr. V. believes that the work 
of mediation will be finished at the creation of the new 
heaven and new earth, and the descent of the New 
Jerusalem : yet in this glorious city, where "there shall 
" be no more curse," we read, that " The throne of God 
" and of the Lamb shall be in it," Rev. xxii. 3. We see 
here, that Jesus Christ will have a throne after the work 
of mediation is ended ; and it is impossible to show that 
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the Divine rmmanueF will not reign on this throne 
through all endless daration. 

Mr. V. says, *♦ Here we arc expressly informed of the 
« end of Ghrist's kingdom." But the end of Chrisf^s 
kingdom is neither expressed nor implied, either in the 
passage to which Mr. V. refers, or any other. Instead 
of the kingdom coming to an end, it is said to he '* deli- 
« vered np to God." It is the work of mediation that 
will come to an end at the time of the resurrection of the 
dead, (see the preceding verses) and not the kingdom. 
The mode of administration will be changed : the Sore- 
reignty will be transferred from the hands of a mediator 
into the hands of God : and the Son, as God^ though not 
as Mediator, in union with the Father and the Holy Spirit, 
will reign on His throne for ever and ever. Instead of 
Christ's kingdom coming to an end, we are assured that 
** of His kingdom there shall be no end" and that it 
*' cannot be moved, ''^ Luke i. 33. Heb. xii. 2B. 

Mr. V. observes in another place* on 1 Cor. xv. 24. 
^ The happiness of the righteous will then" (when Christ 
shall have delivered up the kingdom to the Father) *< no 
*' longer exist in the kingdom state, but to a more glorious 
'< state and degree, under the sole and immediate dominion 
" of the Father." What silly nonsense is this ? The 
Father will have dominion, and yet there will be no king* 
domi When Christ shall deliver up the Kingdom to 
God, does Mr. V. suppose that God will destroy it ? or 
how is it,, that " the happiness of the righteous will then 
" no longer exist in the kingdom state .^'* 

Mr. V. sums up all the argument in the following 
words : ''On the whole it follows, that aionio/i, as con* 
^ nected with future punishment, does not imply eternity 
''^of duration, but that there is an aion or age appointed 
''for the punishment of the wicked, and therefore their 
** punishment is called aionion or age-lasting ; and when. 
^^ that age expires, the punishment of it will cease."!* 

» Dialogpes, p. 28. Note. f Ibi4> 




142 

Will it indeed ? The happiness of the righteous is Cfilled 
aionion in Matt. xxv. 46. and several other places. Now 
apply Mr. V.'a criticism to it : *^ On the whole, it follows, 
*f that aionion^ as connected with future*' happiness, 
<< does not imply eternity of duration, but that there is. 
'< an cdon or age appointed for the" happiness '' of the^' 
righteous^ '' and therefore their" happiness '^ is called 
*' aionion or age-lasting ; and when that age expires, the" 
happiness *' of it will cease." Once more ; the life o{ 
the true God is called aionion in 1 John y. 20. Noir 
apply Mr. V.'s criticism again : *< On the whole it fol- 
^* lows, that aionion, as connected with" the life of God, 
" does not imply eternity of duration, but that there is 
'* an aion or age appointed for the" life of God, " and 
U therefore His life is called Aionion or age-lasting ; and 
"when that age expires, the", life of God " will cease !" 
— " On the whole it follows," that if we follow Mr. V. as 
a guide, he will deprive us of common seose*-of endless 
happiness^^and of God ! ! ! 

Having examined at the bar of common sense the 
proofs adduced in favour of the limited meaning^ of tutti 
and «6i«yi«$, I miist now attend to what Mr. V^ has said 
about the old and new translation of these terms. <Mt is 
** not a little singular," says he, '^ that when aion occurs 
'< as a noun, it should be so frequently rendered world : 
«« and when as an adjective the sense should be eternal, 
«« eroerlastiffg, every &c. yet so our translation runs- The 
'« impropriety of this will appear, if we take some of 
" the passages, and inquire whether 'movld and its rtkLs 
^< tiveSf will do as a translation of aion, and its derivatives. 
'< Matthew vi. 13. ^ ^^Q^ ^^ ^^^ kingdom, and the power, 
" and the glory, to the worlds.-^ohn vi. 61.. He that 
'• eateth of this bread shall live to the worW.— .CJiap. xi. 
" 26. He shall not die to the warW.— Rev. xiv. 11. The 
*' smoke of their torment ascendeth up to a world of 
^' worlds. These texts, to which many more inight be 
<* ^dded, arc sufficient to sUqw* that world is not a proper 
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^< translation of ction, because in many places it cannot 
'< possibly bear that sense ; but it may be rendered age 
*• every i^bere."* 

Render it age then in John xi. 26. one of the texts 
here referred to : ^* And whosoever liveth andbelievetb 
** in Me shall not die to the age, Belieirest thou this V* 
Mr. V. observes in another place,! " whatever period 
^' the age of ages may be, the punishment is to continue 
«* to that age, not during it." Now apply his new trans- 
lation, with this explication, to two more of the above 
texts : *' Thine is the kingdom, and the power, and the 
" glory, to the ages, not during them. Matt. vi. 13. He 
" that eateth oithis bread, shall live to the age, not during 
*^ it,'' John vi. 51. So thep during these ages the saints 
cannot live, nor can God Altoighty possess either kingt 
dom, or power, or glory ! " Paul, thou art beside thy- 
^* self, much learning doth make thee mad !" 

Mr. v., however, has proved that where our transla- 
tors render «/«» world, they could not properly have 
rendered it eternity ; and that where they render it ever, 
thjey could not properly have rendered it world ; and till 
Mr. V. can produce better proof than the above, that it 
should always be rendered by the same English word, 
people of common sense will conclude, that they have 
done perfectly right in varying the English word, accord- 
ing to the subject to which the term tttm is applied. 

But I have not yet done with this paragraph. v^I insist 
upon it that the word.«iM», in the three first texts, cannot 
be justly rendered by any English word which imports 
. less than eternity. 1. God will surely have the kingdom, 
and the power, and the glory, for ever, or to ettmity, and 
not merely for a limited period. 2. The 4u«y«, which 
denotes the duration of the life of the righteous in John 
vi. 51. cannot import any period short of eternity ; for 
in the preceding verse we re^d, *< This is the bread 
^< which Cometh down from heaven, that a man may eat 

5 Divlogoes, (L 26. Note. f Ibid. |^ 4a. N<^v 
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^* thereof, and not dieJ*^ Now if he who eateth of. this 
bread shall not die, he mnst strictly aod properly live /or 
ever, or to eternity. 3. When the context of John xi. 26. 
is considered, the same word again cannot be limited. 
*' Jesus saith unto her, I am the resurrection, and the 
*^ life : he that belrereth in Me, though he were dead, 
** yet shall he live ; and whosoever liveth and believeth 
*' in Me shall not die," u% r»y «i«ry«, that is, shall never 
die. The reason assigned, why believers shall live, 
is, Christ is the life. This is offered to the saints as a 
security against death ; but it cannot be received in this 
light, if ttim intend no more than a Innited period : our 
translators have, therefore, very properly rendered the 
word never.— Rev. xiv. 11. will be considered below. — 
Here then Mr. V. himself has furnished his readers of 
common sense with three texts, where the won) aion 
means eternity. We may therefore safely assutne, that 
eternity is its proper meaning. This word, like others, 
is sometimes applied to subjects which do not take in its 
full meaning, and according to its various applications) 
our translators have rendered it by different JEnglish 
words, always, however, giving it its full and proper 
meaning where the subject would admit of it ; and 
common sense, instead of charging them with ''passing 
'< a deception upon the English reader," as Mr V. 
invidiously does, will approve their conduct, and admire 
their learning, judgment, and honesty. 

Mr. y. contends that the proper rendering of ai«ffm 
is age-lasting; and to this new-coined phrase be would 
have us attach the idea of limited duration. According 
to this rendering then, we must read John iii. 16. thus : 
*' God so loved'tbe world, that He gave His only-begotten 
'' Son, that whosoever believeth in Him, should not 
'* perish, but have age-lasting life." Now this makes^ 
the passage perfect nonsense. For if the life promised^ 
to the righteous be of limited duration, what security 
does it afford: tkem s^am«t-^iMlkA»%'l Su^^se ten; 
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thousand troops . w«re to be disbanded, what would be 
thought 0^ the following proclamatioD ? *> His Majesty 
has so much love to his soldiers, that whosoever hath 
serTed him shall not come to poverty, but shall receire 
one day's pay afler he is discharged." Would not every 
man concerned in it think bimseff insulted ? And yet 
one day's provision is a better security against poverty 
in this world, than life, or the longest limited period, is 
against perishing in the world to come. Apply Mr. V.'s 
translation to 2 Cor. iv. 18. *' We look not at the things 
** which are seen, but at the things which are not seen i 
** for the things which are seen are temporal : but the 
'^things which are not seen are age-lastingp^^ Now 
since the things which are age-lasting are of limited 
duration, they must be temporary ; the sense therefore, 
or rather nonsense of the passage, may be given thus : 
'* We look not at the things which are seen, for they 
*' are temporal ; but we look at the things which are not 
•' seen, for they are temporary !" See also Rom. xvi. 26. 
Heb. ix. 14. 1 Tim. i. 17. Must not every man be 
filled with hprror at reading of agC'lasting God^ age* 
lasting Spirit, and the King age-lasting? Can either 
common sense, or the smallest spark of piety short of 
athei§m, endure such wretched criticisms ? The reader 
will not be surprised that Mr. Scarlett has given no 
translation of this word in his New Testament ; since 
to have used any term expressive of limited duration in 
the above, and many other instances, would have exposed 
his want of common sense. Afler all, therefore, we may 
venture to abide by the decision of those great authorities 
which* Mr. V. has treated with such sovereign contempt. 
But Mr. V, says, — '* As for the eternity of God, *< we 
^* learn it from the necessity of his existence." But why 
does Mr. V. run from revelation io necessary existence^ to 
prove the eternity of God ? is it because the eternity of 
God is not taught in Scripture ? how then can immortality 
be brought to light by the Gospel ? . But what do th« 
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illiterate ko«w aboat necessary existewce ? are tbey qaalr- 
fied for metaphysical disqakitioQ ? And none of the 
DiviDe perfectioQ8» taagbt by the light of nature, are 
more clearly revealed ia the Scriptures than bis eternity : 
how happens it then, that in this solitary instance the 
perfect word of God^is imperfect ? 

Yet still, perhaps, it will be objected, *' Suppose it be 
granted that the proper meaning of the word is etemalf 
yet since it is sometimes applied to subjects whose dura- 
tion is limited, the application of it to future punishment 
does not of itself prove that punishment to be eternal." 
To this I answer, 1. No word should be interpreted in 
an improper sense, unless there be something in &e 
subject which renders such an interpretation necessary ; 
but we can see nothing in the nature of future punish- 
ment from whence we can infer that it will not be end- 
less. 2, The connexion in which the word stands, 
when applied to this subject, determines the sense of it 
to .be eternal, see Mark iii. 29. Here its meaning is 
determined by the phrase, htith $iever forgivenesr* The 
evangelist Luke also observes of this blasphemy, it Mi 
not be forgiven, Luke xii. 10. An aionion puuishmeDt, 
lor a sin that hath never forgiveneu, and that ^haU not U 
forgiven^ must necessarily be endless. 

The words which, in the common translation of the 
New Testament, are rendered for ever and ever, are 
used three times in relation to the punishment of the 
wicked, see Rev. xiv. 11. — xix. 3.— xx. 10. In the 
first of these texts the articles are wanting; but. that 
circumstance by no means diminishes its force. This 
form of expression cannot mean less than proper eter- 
nity ; for the duration of the Divine existence — of the ' 
glory, and wisdom, and honour, and power ascribed to 
God by saints and angels — and of the homage they pay 
to Him— -are all expressed by it, see 1 Tim. i. 17. Rev. 
iv. 9, 10. — vii. 12, &c. The objections to the words 
n^eaninj endless duration, when applied to the punish^ 
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ment of impeaitent sioners, are so very weak, fhat I 
should not condescend to pay them any attention, were 
it not that the parties would perhaps complain of the 
neglect, and have assurance to bring them forward again. 
They are therefore put down and replied to in the 
following order. 

** 1st, l( for ever and ever IB a longer time than /or 
^* every which must be granted, then is there some prO'" 
*^ portion between them : but any proportion at all be- 
'* tween two periods, supposes both to have an end, or 
" there could be no proportion.*'* We 3o not grant 
that for ever and ever k a longer period than for ever. 
Our Lord sometimes prefixed to His discourses the words 
verity^ verily ; sometimes only verily. But does any man 
suppose, from this circumstance, that there is a greatwr 
degree of truth in some of His discourses than in otfaerS) 
and that there is absolute truth in none of them ? Yet 
this conclusion would be as just as Mr. Winchester -s, 
&at for ever and ever is a longer period than for ever; 
and Uiat, therefore, neither of these phrases mean end- 
less duration. It is not surely pretended that the vanity 
4f vanities in Eccles. i. 2. signifies miore emptiness than 
simply vamiy. Instances might be multiplied, but it is 

linnecessary. '• 

2dly, '^ I find a time promised when there shall be no 

(c more death, &c. Rev. xzi. 4, 5."t This text has 

been considered already. Sect. XII. 

^ly^ Mr. Winchester draws an argument firom 2 Pet. 

ill. &— 12.t But it is shown under Sect. XII. that " the 

«c earth, in its burnt, melted, and dissolved state," will not 

be the second death. It does not therefore follow, that 
I "wlien the new heaven and new earth are created, the 

punishment of the wicked will cease. 

4tbly, '* They are to be tormented day and night for 

" ever and ever. But it is intimated in Job xxvi. 10. 

" Rev. xxi. 25. that day and night shall come to an 

* Diabiraet, p. 9. t Ibi^. tfbicf, p. 10. 
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^end."* But whoerer supposed before, that when 
sinners are said to have '* no rest day nor night," any 
other idea was intended to be conveyed, than that their 
ponisbment shall be without intertnission. If the day and 
night must be| understood literally, why not also Matt. 
XXV. 3(h Jude 13. ? but who can then reconcile day and 
night with the utter darknesSy and with the blackness of 
darkness for ever ? 

Mr. Vidler has added to the absurdity by pretending, 
in a long note,t that *' darkness of every kind, whether 
*' spiritual or material, stands opposed to God," — that '* io 
"the present state, where neither absolute good nor ab- 
'* solute evil takes place without mixture, there is also a 
'' mixture of light and darkness in the revolution of day ^ 
** and uight," — that ** in the New Jerusalem state, where 
" the servants of God are totally delivered from mental 
'' darkness, there will be continual light, to the total ex- 
** elusion of darkness. Rev. xxi. 26." — and that " in the 
*' future age of punishment there will still be the revola- 
^< tion of day and night— even to the age of ages ; to io- 
'* timate, perhaps, that, however severely the wicked 
'* may be punished, yet it will by no means be inconsis- 
^< tent with mercy and love ; but that the Divine Spirit \ 
*^ will continue to operate in reconciling sinners to God, j 
'' until their darkness be expelled by his shining into their 
^' hearts. And when all shall be filled with the effulgent 
" glory of him who is the image of God, then darkness^ 
<< both spiritual and material, will be entirely destroy ed.^' 

Natural and spiritual darkness, it seems, were born jj 
together, and most die together ! But was there no natu- 
ral darkness in this world before the introduction of sin ? 
was there no measurement of time by day and night ^ 
previous to that period ? did our mother Eve, by eating 
the forbidden fruit, so far disturb the frame of nature as 
to give the world its diurnal motion ? — This mixture of 
light and darkness in the revolution of day and night, 
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Mr. V. pretends, intimates a mixtare of mercy and love 
with their punishment ; bat the apostle has told us, in the 
same paragraph where he says " they have no rest day 
'< nor night," that they ** shall drink the wine of the 
" wrath ofGody which is poured out wiih&ut mixture,^* 

Sthly, " But the great reason of all, why I do not con- 
« ceive that /or ever and ever doth certainly intend end- 
<* less duration^ is, because I find the words as often used 
<' for times and periods that must have an end, as you 
" find them used for the misery of the wicked."* Mr. 
W. refers to Isa. xxx. 8. Jer. vii. 1 — 7. xxv. 6. Ba^oet 
to mention that the phrase m rug ebtmng ray tttaiaf, oc- 
curring so often in the New Testament, apd reindered in 
our translation /or ever and ever, is not found in any .0f 
those passages, or, I believe, in any other, in the 3eptu- 
agint (or Greek version of the Old Testament ;^tlj^ pre- 
sent inquiry is not about the meaning of the llebrew 
words in the Old Testament, but of the GrejeK in the 
New. And as to this point, instead of *' lirin^jgtbi^ee 
"texts where the words are used in a limitell s'enter^ 
" invalidate the evidences for endless damnation, drawn 
." from the three passages where they. aj^^ used in relation 
** to that subject," he only introduces one, namely, Heb. 
i. 8. But I have shown above that this text cannot be 
proved to intend less than endless duration : and we chal- 
lenge the Universalists to produce a single instance out 
of the New Testament, where this phrase must be un- 
derstood with some restriction. This has not yet been 
done, and we firmly believe it to be impossible. And 
surely it is without all shadow of reason, to pretend that 
these words intend a limited period when applied to 
future punishment, and yet be unable to bring forward 
one text where they have such a meaning when applied 
to other subjects— But suppose three, or threescore in- 
stances, could be produced out of the New Testament, of 
the phrase in question being applied to subjects whose 

* Dialogues, p. 12. 
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duratioD is limited, this would not prove, that endless du- 
ration is not its proper meaning ; for, as I bave observed 
before, it is common for words in general to be applied 
to subjects which do not take in their full meaning. I 
am so confident of the truth of this remark," that 1 do 
not hesitate to say, the Universalists cannot controvert it 
without betraying ignorance of the first rudiments of 
general grammar, and exposing their criticisms to the de- 
rision of every schoolboy. 

filhly, Mr. Vidler alters the translation thus, to the agt 
ofagesv and observes upon it, "Whatever period this 
*^ may be, the punishment is to continue to that age, not 
*» during it."* This is making short work of it indeed! 
But what necessity then to trouble ourselves at all about 
the dpration ^f the age of ages? If the punishment of 
sinoets be to continue only to that age, but not during it, 
itis^ofxno im&ortattce, in this controversy, whether it 
me£kD8 e^lTTi&pr a day. Dare Mr. V. apply his criticism 
to Rev. 1^ l9; 14 ? Must we say, that saints and angeis 
will worship God to that age, not during it ? and that God 
Himself will live to that age, not during it 1 

7thly, Mr. Vi informs us in the next paragraph that 
*« the age of ages in the New Testament has clearly a re- 
^< ference to the Jubilee in the Old Testament ; and what 
*^ this is in the type, that is in reality — As the Jubilee 
" gave universal liberty to all who were in servitude,— 
^^ exonerated every obligation from those who were in 
<' debt, — and returned every man to his inheritance : the 
*' commencement of the age of ages will give spiritual 
<< liberty to every captive who is confined in the prison- 
<< house, — relieve every one who is burthened with guilt, 
c( —.and restore every one to the enjoyment of the Di- 
** vine favour, which is the proper inheritance of every 
" rational creature." 

It is not quite certain that " the Jubilee gave universal 
'liberty to all who were in servitude." Many have 
thought that the servant mentioned in Exod. xxi. 6. is an 

^^Dialoguet, p. 4%. l^oU. 
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exempt case. And it is very clear that the heathen slaves 
were not to be released at the year of Jubilee : for jast 
afler the law to set the Hebrew servants at liberty at that 
time, it is added, <* T(iy bond-men and thy bond-maids, 
^* which thou shalt have of the heathen that are round 
'* abant you — ^ye shall take them as an inheritance for 
** your children after you, to inherit them for a possession ; 
*' they shall be your bond-men for ever, Levit. xxv. 44 
<♦ — 46." Here the word ever is opposed to the Jubilee, 
Hence Lam^pe observes, ** If any one were disposed to 
<< use trivial and strained arguments j he might defend the 
** contrary opinion from this passage." 

Mr. V. has exceeded the bounds of truth in saying, 
that " the Jubilee returned every man to his inheritance.'^ 
Both houses and lands might be sold upon such terms a« 
not to return again to the original proprietors in the year 
of Jubilee : '' And if a man sell a dwelling-house in a 
** walled city — and it be not redeemed within the space of 
<' a full year ; then the house that is in the walled city 
** shall be established for ever to him that bought it, 
*< throughout his generations : it shalt not go out in the Ju" 
<' &i/6e.— rAnd if he will not redeem the field, or if he 
*' hav« sold the field to another man : it shall not be re- 
^.' deemed any more. But the field when it goeth out in 
'^ the Jubilee, shall be holy unto the Lord, as a field de- 
** voted : thelpossession thereof sliall be the priesfs^" Levit. 
" XXV. 29, 30.— xxvii. 20, 21." But what inheritance 
have the damned to return to ? We know who hath said, 
*' That DO whoremonger, nor unclean person, nor covet- 
*' oas man, who is an idolater, hath any xriheritance in the 
*' kingdom of Christ an.d of God. Let no man deceive 
"you with vain words, Ephes. v. 5, 6." 

Mr. V. informs us again in intimating that the spiritual 
Jubilee will '' exonerate every obligation from those who 
'^ are in debt, and give spiritual liberty to every captive 
" who is confined in the prison-house ;" for our Lord 
declares, ** I tell thee, thou shalt not de^xV. >3iv^w^^^^C^ 
" thoa bast paid (h^ very last mvl^^ IawV^tiav ^^- 
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Bot what is there to rapport the notion that the Jubi- 
lee is a tjpe of the age of ages ? Another will perhaps 
ere long start np, and carry the analogy a little farther 
than Mr. V. has done. He may with equal truth affirm 
that, as there were roany returns of the Jubilee, so there 
will be many returns of the age of ages; and that as men, 
who were set at liberty in the year of Jubilee, might 
afterward sell themselves as slaves, so devils and wick- 
ed men, who will be set at liberty when the age of agti 
commences, may afterward sell themselves to work wick- 
edness, and again become wretched. In short, where 
shall we stop, if every type which a fertile imaginatioa 
can invent, is to set aside the plainest texts of Scripture ? 

What reasons are here brought forward to justify a 
limited sense and a new translation of «iAry, atMUg, and m 
r»$ tticifeti rvv ttimm \ It IS surely a pity we are not all 
critics, and capable of embellishing our pages with Greek 
characters' — what wonderful things we might bring to 
light ! By introducing words into a work from the dead 
languages, the vulgar are led to consider the author as a 
man of learning, and oh that grouud to attach a degree of 
importance to his. production which it often ill deserves. 
From the preceding pages it appears a very easy task to 
appreciate Mr. V.'s abilities as a critic. His perpetaal 
play upon Greek words may mislead the illiterate and un- 
wary, while it must disgust the intelligent and consider- 
ate. It is difficult to suppose how a man could venture 
to send such absurdities abroad, who is not blinded by 
vanity. The contempt with which he treats all the Lex- 
icographers, and our venerable Translators, together 
with the scepticism which his notes are calculated to oc- 
casion amongst the ignorant and the wicked, forbid him 
the privilege, which is due to mistaken piety and modesty 
— of receiving only a slight censure. 

The passages of Scripture which prove endless punish- 
ment, are so numerous, that this section might easily be 
fyveWed into a volume ; but I will only bring forward twe 
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or three more, which Mr. Wiacbester has takeo |reat 
pains to explain away. 

Matt. xii. 31, 32. Mark iii. 28, 39. Luke xii. 10. Heb. 
vi. 4 — 6. — x» 26 — 29, have all been considered as afford- 
ing very strong proof of endless punishment Upon 
these passages Mr. W, remarks, — *' There is no kind o 
** dispute between us, respecting the certainty of the 
^' punishment of such ; the question is, shall there ever 
** come a tiine when the second death shall no more 
*^ exist? If this can be proved, the conclusion will be 
" evideqt, viz. that uot one shall remain under the power 
^* (hereof to all eternity : upon this, and this alone, de> 
'^ pends the solution of this awful, interesting, and most 
<« important question ; and I consider all other answers 
" as mere quibbles, compared with this. And if it can* 
** not be proved that a time will come, when all that bears 
'^ the name of death shall be destroyed, those who com- 
'^ mil the sin unto death, must, at least, be allowed to 
'< stand as exceptions to the general rule ; and 1 am apt to 
" think the rule itself will be overthrown."* His proof 
that the second death shall be destroyed, is shown to be 
inconclusive under Sect. XI 1 ; it follows, that this rule is 
overthrown — that the above texts prove endless misery. 

Mattr xxvi. 24. Mark xiv. 21. have usually been urged 
as affording decisive evidence of the proper eternity of 
future punishment ; for should Judas be restored at any 
future period, and thenceforward enjoy endless .bappi* 
ness, it will be good for him that he was born : contrary 
to the express words of our Lord. 

Mr. Winchester says, p. 78. ^* It was a common proverb 
<« among the Jews, when any great misfortune happened 
<* to a man or his family, to say, Good were it for that 
'' man, if he had never been born. And thus our 
*' Saviour used it with great propriety respecting Judas : 
'* for who, that thinks with any reason at all, would not 
'' have wished that he had never been born, rather thaiL 
^ to have betrayed the dear Redeemer.^' Su^\^Q%vci<^\<;. 

^ Dia\oe;ues, p. QA, 

13 * 
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were ** a common proverb among tbe Jewft, ivfaen any 
" great misforttine happened to a man, to say. Good were 
" it for that man, if he had never been born,'' it does 
not follov^ that our Lord used these words in tbeir sense. 
They are not merely a common proverb^ but a divine 
truth when uttered by Him, Yet Mr. Vidler, in a note,* 
remarks,«^^* It becomes those who maintain the doctrine 
^' of endless misery to consider how weak a founda- 
** tion a common proverb is, to support such a tremen- 
" dous idea.'* Perhaps Judas might consider these words 
in this light — as a weak^ common |2rot?€r6, which deserved 
little or no attention ! 

Mr. W. asks,'' Who would not have wished that he 
*^ had never been born, rather than to have betrayed the 
''dear Redeemer?" But the "great misfortune" in 
this case did not happen to the betrayer, but to the 
betrayed. Perhaps, however, Mr. W^ refers to Jodas's 
death. Yet what " great misfortune" conld Mr. W. see 
in this ? If, as he observes, Judas " perished, probably, 
" by his own hands," his death was his sin^ not his 
misfortune. If Mr. W. refers to bi» "great misfortune" 
of going to hell, the balance of good and evil is no longer 
limited to this life ; and if we extend it to fatnrity, it 
would not have been good for him to have never been 
bom, if the doctrine of Universal Restoration be true ; 
fortheeWl of the greatest sufferings for the longest lim- 
ited period, bears no proportion to the good of the end* 
less happiness which follows. 

Mr. V. however, supposes "Judas did not perish by 
bis own hands." He explains the matter thus : " Judas 
had seen the miracles of Jesus, and was highly impress- 
" ed with a sense of his power ; he had seen his modesty 
" and humility, and, like the kinsmen of our Lord, could 
'^ not reconcile his character of Messiah with his low 
*' condition and love of privacy. See John vii. 3, 4. 
" Might he not think that if he could bring his Master 
into such circumstances as should cause him to avow 
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<* his character ope&ly, and to take the kingdom, that he 
** should even do a good work ? That then he should not 
** only be forgiven, But even highly rewarded, as hating 
" shown his lore to Jesus ? The smallness of the reward 
" which he had from the rulers, seems to show, that he 
^< had hopes much beyond that. That Judas did not 
** think of any harm to his Master, is evident fVom Matt. 
^^ zxvii. 3. I do not see but that Judas loved his Master 
** as really as Peter and the other disciples ; but being 
^' more deeply tinctured with ambition to possess the 
<< temporal honours of the kingdom, he fell more deeply 
*^ than they ; and seeing the design of his plan frustrated, 
^* and the life of his bel&ved Master in danger, he made 
'* every reparation which a sincere but mistaken man 
" could make ; he avowed the innocence of Jesus — con- 
*^ fessed his own guilt — returned the money with abhor- 
** rence — and so great was his grief that it strangled him 
<( —he fell down on his face, and his bowels gushed 
" out."* 

What pains are here taken to wash the Ethiop white ! 
But it is all to no purpose. It is remarkable that, just 
after our Lord had pronounced the dreadful wo, it is 
added, *' Then Judas, which betrayed Him, answered 
*^ and said. Master, is it I ? He said unto him. Thou hast 
" said." From this it appears very evident, that Judas 
had a faithful warning of the wickedness of betraying 
Christ, and of the fearful consequences which would ioh 
low. How is it possible after this, that he could suppose 
" he should even do a good work ?" or that ** he should 
'' not only be forgiven, but e?en highly rewarded, as 
" having shown his love to Jesus ?" And how can Mr. 
V. reconcile this faithful warningvi^h his assertion, that 
Judas was ** a sincere but mistaten man ?" A sincere 
but mistaken man, is a man of pure principles, who, 
through ignorance, errs in conduct. But it is impossible 
to apply this to Judas; for he went out from our Lord 
to the priests with this warning aouudui^ v(v\x\& ^^a%. 
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The smalloets of the reward is coDBidered as an ai^ii- 
ment agaiost Judas*s covetoasoess. It might with propri- 
ety have been urged as a proof of his extreme deprayity ; 
bat if he were disinterested, why should he ask a reward 
at all ? Why inquire, What will ye give me ? Is it a new 
thing in the earth for men to do a great deal of mischief 
with the hope of but little gain? We have satislactorj 
proof of Judas*8 coretousness in John xii. 4-*-6. 

But '* Judas did not think of any harm to his Master." 
Psa. cix. 6 — 19. is a prediction respecting Judas^ deli- 
vered in the form of an imprecation : see Acts i. 16, 20, 
Now, if we may believe this prediction as having been 
accomplished, Judas <* PERSECUTED the poor and 
*< needy many that he might even SLAY the broken in 
'* heart." Ver. 16. 

Mr. V. thinks that *^ Judas loved his Master as really as 
Peter and the other disciples." He does not, however, 
offer any proof of this strange position. Instead of loving 
Christ, he is said to have loved cursings Psa. cix. 17. 

" That he is gone to hell," says Mr. V., " 1 cannot 
** learn from the Scriptures."* If you cannot learn this 
from Acts i. 20. you may from John xiii. 11. — xvii. 1 1, 12. 
A man that is not cleans and that is lost from Chriet^ caoaot 
surely be in heaven. Mr. V. thinks that his repentaoce 
was evangelical. But David prophesied of him, that bis 
prayer vfould become sin, and that when judged^ he should 
be condemned, Psa. cix. 7. This account is perfectly 
irreconcileable with evangelical repentance. 

But if Judas was as good a man as Mr. V. would have 
us to believe he was, — if the only diefect in his character 
was a deeper taint of ambition than was common to the 
apostles,— and if hQ|iD|||tained, in this world, forgiveness 
of this sin — it is demanded in the name of reason. In 
what sense can it be true, that it would have been good i 
for him if he had not been bom ? Shall we say. On 
account of his *' fearful end ?" But what was there in 
hjs end ao feasful ? Death, occasioned by the depth of 
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evangelical repentaDce, is to be coveted rather than 
dreaded ; for it secares a glorious immortality. Shall 
we saj) On account of his painful end ? The pain of 
suffocation could not be equsd to the pain of crucifixion > 
which some of the apostles suffered : would it not there- 
fore have been still more appropriate, if our Lord had 
addressed the words in question \o those of the apostles 
whom He foresaw would be persecuted to death ? Shall 
we say, On accotint of his disgraceftd end ? But is evange- 
lical repentance disgraceful ? is it not, rather, honourable? 

How curious is it to hear this rational divine talk 
about evangelical repentance occasioning death! Jesus 
said He came not into the world to destroy merCs lives, 
and yet Mr. V. believes He preached an evangelical re- 
pentance which sometimes, at least, causes death. But 
did not our Lord understand the effects which His doc- 
trines were likely to produce ? A distinction is made be- 
tween godly sorrow, and the sorrow of the world, in 2 Cor. 
vii. 9, 10. the former does no damage, it worketh repent- 
ance unto salvation ; it is the latter which worketh death. 

Mr. Winchester spends nearly four pages about Job 
and Jeremiah cursing the day of theii' birth, but he frank- 
ly acknowledges, p. 85. that they ** uttered such rash 
*' words as, in their cooler moments, they repented off 
'* and therefore what they spake of themselves cannot 
** wholly" (no nor in part) " set aside the objection." 

On Matt. xxiv. 19. Mnrk xiii. 17. Luke xxi. 23. — 
xxiii. 27 — 31. Mr. W. observes, p. 86. "Who would 
** not, athousand times, choose rather never to have been 
^' bom, than even to see, far less experience, the mise- 
" ries which came upon Jerusalem and its inhabitants ?" 
No roan, in his sober senses^ if thcj^octrine of Universal 
Restoration be true. But it is neither said of the women, 
nor yet of the people of those times, " It had been good 
** for them if they had not been born." 

P. 86. ** Solomon not only represents a state ^^ ^%?^ 
" misery and affliction in this life, «b 'wot^^ >\v«ci xi^^v^ 
''hare fteen, bat also a state of ttie ^te^Vfc«X ^^'^^^^'^^^ 
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"• if it end in disgrace, Eccles. vi. 3 — 6." But do the 
words untimely birth signify the same as not being horn? 
We might as well say thai premature light means darkness, 

Mr. W. granta that Mark ix. 43 — 49. '^ is certainly a 
'* most terrible passage/' He proceeds, p. 46.—' ' There 
*< is no doubt but Jesus Christ bad bis eye upon Isa. Ixvi. 
'' 24. This prophecy shall be fulfilled when the chil< 
** dren of Israel shall return and be settled in their own 
"land. See Ezek. xxxix. 4— 12. Zech. xiv. 16. Isa. 
" Ixvi. 21. Rev. xvii. 14.— xix. 19." The worm is not 
once mentioned in any of these passages, and the^re only 
once : ** They set on fire and burn the weapons/' But 
Isaiah, chap, Ixvi. 24. is not speaking about weopon^^ bat 
men : ** They shall look upon the carcases of the men 
'* that have transgressed against mc : for their worm shall 
" not die, neither frhall their fire be quenched/' The 
prophet cannot allude to any earthly judgment in these 
latter words, for no worm can line in a material fire. 

To prove that the phrase, the fire that never shall he 
quenched, does not mean that the fire shall be strictly 
burning for ever, Mr. W. refers to the following pas- 
sages, where similar phrases occur which must be under- 
stood with some limitation, Levit. vi. 13. Jer. xvii. 27. 
Ezek. XX. 46 — 48. Isa. xxxiv. 9, 10. Mr. W. was aware, 
however, that it would be objected, *< These fires were 
" alJ on earth, and in time, and therefore nuHt have an 
'* an end, or cease to burn ; but the fire of hell is in eter- 
*< nity, and therefore mu^ last as long as eternity shall 
'* endure." To this he replies,—** Had these unguench- 
** able fires never gone out while earth endured, or while 
" time lasted, (here might have been some force in this 
*' argument ; but sin§e tbe continuance of the fire does 
*' not depend upon the season in which it is kindled, 
*' but upon the comhustibles that feed and aupport it, this 
** can be no objection."* 

But I think it is an objection unanswerable. It will be 
l^ranted^ I believe, that the fires, in Hie inslaoces above 

♦ Dialogues, p. 5\— 5^^ 
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alluded to, were not quenched, but went out when the 
combustible matter which fed them was spent; they 
therefore servfe to prove, that the fire of hell will not be 
ijvenched, nor even go outy except the matter which feeds 
it should all be consumed. But that cannot be. The 
wrath of God which supports this dreadful fire will never 
be exhausted. Rev. xv. 7. <* And one of the four beasts 
'* gave unto the seven angels seven golden viab full of 
"the wrath of God, who liveth for ever and ever." 
Lampe observes upon this text,*— ** Why wiA the men- 
" tioning of divine wrath, should the description of the 
'* Supreme Being, as the tiod who /tWA for ever and 
'^ ever, be immediately subjoined ? Where would be the 
" strength of this repetition, unless to specify an illustri- 
" ous example, in order to exhibit, in the most expressive 
"light, the tremendous wrath of God ? And if it respect 
" him, is it not manifest, that God will continue to prove 
" his existence as living for ever and ever, even by the 
displaying of his wrath? But how could that be de- 
monstrated by the pouring out of the vials of his wrath, 
" unless that very threatening of wrath should be pro- 
" tracted for ever and ever ?"* The persons upon 
whom the fire acts will never be consumed. This 
Mr. W. grants, p. 65. " As to the expression," says he, 
" of being salted wUhfirty I think our Saviour intended 
" to teach us that they should not be annihilated by the 
" fire, but preserved therein." It remains, that the fire 
of hell will burn for ever. 

It is true Mr. W. observes further, " I would also pro- 
" pose, whether our Lord did not mean to intimate, that 
" even the fire itself shall be of use, under his direction, 
" to humble, subdue, and penetrate the stubborn and dis- 
" obedient rebels that shall be cast into it/ Fire^ as well 
" as salt, is a great purifier ; and preserves and cleanses 
"those things which are able to endure it; and is the 
" great agent by which all metals are separated from their 
" dross, and prepared for the use for nvVhicVi >2ti^7j -h^^x^ ^^- 
* DisserCatioa on Eadlees PumftYuoDsnX, ^ A^iW* 
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'< signed, p. 55.'V Accordiag to this account, when the 
fire has penetrated, humbled, and subdued linners, it will 
die out ; and they, like metals purified from dross, will 
be taken out of the furnace. But hell-fire is uDiformly 
represented as a punishment, without the least intimation 
of its being a purgatory. Hell is twice called a furnace 
of fice ; (Matt. xiii. 42, 60») and the reason why it is so 
called is adso mentioned. If therefore it were a purify- 
ing furnace, this was the proper time to explain it. Bot 
does our Lard say, ** There shall sinners be purified?" 
No such thing : His words convey the idea of punish- 
ment : *' There shall be wailing and gnashing of teeth." 
The Scriptures represent some sinners as incapable of 
of being purified. It is impossible to renew them to re- 
pentance — they are rejected — they are good for nothing 
— they are cast away ; Heb. vi. 4 — U. Matt. v. 13,— 
xiii. 48. 

Mr. W. seems to have carefully avoided saying anj 
thing about the worm ; and no doubt for a wise reason- 
it would have rendered useless all his labour about the/r«. 
For if the fire being termed unquenchable^ do not hinder 
but that punishment may naturally come to an end, yet 
this conclusion is inadmissible^ when we consider that 
their worm dieth not. Take either of the phrases se- 
parately, and there is some room for cavil. Thejire ne- 
ver shall be quenched: No, says the objector, no being 
shall put it out, but it may die out of itself. Their won^ 
dieth not : No, says the objector again, the worm will not 
naturally die of itself, but it may be killed. But unite 
^le two ideas, and the controversy is ended : for that 
punishment which no being shall put an end to, and 
which will not naturally of itself come to an end^ mnit 
necessarily be eternal. 
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